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This paper gives an overview of the current debate in the cognitive
theories of religion over the relative role of social and cultural versus
biological and cognitive factors in the development and formation of
religious beliefs. One of the key elements of this debate is the so-called
Born Believers thesis. Here we identify and analyze in detail its
underlying assumptions, major components, and argumentation. We
also show limitations and weak empirical validity of the alternative
to Born Believers thesis hypothesis — treating religion as the result
solely of religious socialization and enculturation. Furthermore, we
identify the place of the Born Believers thesis in the context of the
wider “innateness” debate in cognitive sciences. This thesis satisfies
the minimum condition of “innateness” and may serve as a useful
heuristic tool in cross-cultural research and in studies of children’s
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religiosity. At the same time, we demonstrate how the Born Believers
thesis reveals the limitations of the cognitive approach to the study
of religion in solving the problem of “innateness” of religious beliefs.

Keywords: cognitive science of religion, cognitive sciences, nativism,
innateness, modularity, religion, religiousness, anthropomorphism.

NCKYCCHUHU o mnpobieMe «IIPUPOALI U BOCIHUTAHUA» B Pas-

BUTHUM YeJIOBEYECKOTO MBIIIJIEHUS HACUYUTHIBAIOT JOBOJIBHO

JIOJITYI0 — HAaUMHAs ¢ aHTUIHOHN Guaocoduu — UCTOPHUIO U 3a-
HUMAIOT 3HAYUTEJIPHOE MECTO B COBPEMEHHOM HHTEJUIEKTYAJIbHOM
MPOCTPAHCTBE, BBUINBASICH B IIPOTUBOCTOSTHUE JIBYX MATUCTPAIHHBIX
ITO/IXOZIOB: AMIIUPU3MAa M HaTUBHU3MA. [IepBBbIN M3 HUX OTPHUIAET CY-
II[ECTBOBAHNE KAKUX-JTUO0 BPOXKIEHHBIX UJIEN: C 9TOH TOUKHU 3pEHUH,
Hai pa3yM — 3to tabula rasa, a 3HauuT, ecyiu MbI U 00J1aJ]Ja€M BPO-
JKJIEHHBIMH CIIOCOOHOCTSIMHM K IIPUOOPETEHUI0 3HAHUs, €TUHCTBEH-
HBIM €r0 UCTOYHHUKOM OCTAE€TCS UyBCTBEHHBIN OmbIT. HaTuBM3M, Ha-
MPOTHUB, YTBEPIKAAET, UTO YEJOBEUECKUI Pa3yM C CAMOTO POKEHUS
OCHAIIIEH He TOJIPKO MEXaHU3MaMU U MIPaBIIaMU TPpUOOpeTeHN 3Ha-
HUA, HO U HEKUM HabopoMm mpezcraieHui’. IIpobsema 6uosoru-
YECKOI/COIMOKYJIBTYPHOU J€TEPMUHUPOBAHHOCTUA PETUTHO3HBIX
BEPOBAHUM Tak)Ke ObLJIa M OCTAETCA BAXKHBIM ACIEKTOM JTOTO JIVC-
KYCCHOHHOTO II0JIsI, IPUBOSAIINM K IIOCTAHOBKE BOIIPOCOB KaK Teope-
THYECKOTO XapakTepa (HampuMep, 00 SBOJIOIMOHHON POJIU PETUTUU
U ee MecTe B KyJIbTYpe), TaK U IPUKJIAHOTO (B YaCTHOCTH, O HEOOXO0-
JIUMOCTH WJIU JIOIYCTUMOCTH PEJIMTHO3HOTO BOCITUTAHUS).

OpnHa 13 MepBBIX MIONBITOK OIKCATh PEJINTUO3HbIE IIPE/ICTABIEHU
YyeJIOBEKA, He TO/IBEPIIIErocs PEJINTHO3HON MHKYJIBTYPaluu, ObLia
ocyiectsieHa B 1892 r. Y. /[keiMcOM — Ha OCHOBaHHHU BOCIIOMHHA-
HUU TJIyXOHEMOTo XynoKHuKa Teoduiryca j'dcTpesuibl, B3TJISAbI KO-
TOPOTO OKAa3aJIUCh OJIW3KU K aHUMHU3MY U HAUBHOMY KpealrMOHM3-
My2. BriocsieAcTBUM — ¢ pa3BUTHEM OUXEBHOPHU3MA U €r0 OMOPOH
Ha KoHIenuuio tabula rasa, a 3aTeM U COIUAIIBHOTO KOHCTPYKTHUBH3-
Ma, IIPEAIIOJIaraBIIero COHMOKYIbTYPHBIM JETEPMUHU3M B BIIHCTE-
MOJIOTHH, — WHTEPEC K MOA00HOTO PO/ia MCCIIEIOBAHUIM CTaJI CTpe-
MUTEJIBHO yTacaTh U BO3POAUJICA TOJIBKO BO BTOPOU MOJIOBHHE XX B.

1. Cwm. Sampson, G. (2005) The ‘Language Instinct’ Debate, pp. 1—25. London: A&C Black.

2. Cwm. James, W. (1892) “Thought before Language: a Deaf-Mute’s Recollections”, The
Philosophical Review 1: 613—624.
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Tarpsaaa ManeBuu, lenuc KoKeBHHUKOB
B macrosiee BpeMsi Kak B OTEUECTBEHHOU, TaK U B 3apyOe:KHOU
HayKe ujiesd «BPOXKJEHHON» PEJTUTHO3HOCTH PEJIKO IPOSABIIAETC DKC-
IUINIUTHO, O/THAKO 3aYacCTyI0 MPUOOpPETaeT UMILTUIIUTHBIE (POPMBI
BeIpakeHUs. C pacmiipeHueM METO/I0JIOTUUEeCKOT0 UHCTPYMEHTapUs
[ICUXOJIOTUH BOOOII[E U TICUXOJIOTUH PEJIUTUU B YACTHOCTH, TTOCJIE PAZIA
OTKPBITUH B 00JIacTH HeWpPOHAYK M KOTHUTHUBHON U 3BOJIIOIMOHHON
TICUXOJIOTHUH, a TaKKe C IMOsSBJIEHUEM HOBBIX MEXKIUCITUILTHHAPHBIX
IIPOEKTOB — HEUPOTEOJIOTUN3 U KOTHUTUBHOTO PEJIUTHOBENIeHNA (/1a-
snee — KP) — 5Tu BOmpOCHI CTayI BOBHUKATh BHOBB. VIHTepec K JlaH-
HOU TeMe OTpa3wiIcs U BO MHOXKeCTBe HAYUHBIX U3/IaHUM, U B HEKOTO-
PhIX HAyYHO-TIOMYJIAPHBIX, HA3BAHUS KOTOPHIX TOBOPSAT CaMH 3a ce0si:
«IIpupokeHHbIe BepyOIue»4, « IHCTUHKT BepbI»5, « POKAEeHHBIN
Beputh»®, «I'en Bora»’ u T.x.
371ech MBI COCPEIOTOYNMCA Ha JUCKyccuoHHOM mosie KP — Hayu-
HO-KCCJIE/IOBATEIBCKON MPOTPAMMBI U3yUYEHUsS PEIUTHH, OMHUPAIo-
IIENCSA HA TEOPETHYECKYIO 6a3y M METO/I0JIOTHI0 KOTHUTHUBHBIX HayK.
Heo0Gxoxumo 3aMmeTuThb, uTo KP He cTraBUT cBoel 3a7adeil 000CHOBATD
WIN ONPOBEPTHYTH HEI0 BPOXKIAEHHON peJMTuo3HOCTHA. HampoTus,
OHO CKOpee — BeJsiesl 3a 00Iel TeHeHITNEeN B KOTHUTUBHBIX HayKax® —
HaMepeHHO BBIHOCUT 3TOT BOIIPOC 32 CKOOKU. TeM He MeHee uziest Bpo-
JK/IEHHOUW PEJTUTHO3HOCTH MMIUIUIIUTHO BBIpAXKaeTcs B JPYTOU Tep-
MHHOJIOTUH — IIOCPEZCTBOM Te3HCa O «IIPUPOKIAEHHBIX BEPYIOIINX»
(born believers; nanee — TolIB), BRIABUHYTOTO aMEPUKAHCKUMU yUe-
HeIMU [Ix. Bapperrom® u /Ixx. bepunrom™. CornacHo TollB, pesuru-

3. HeiipoTeosioruss — o6JacTh uccaeAoBaHu, oTnyuaiomascs or KP riiaBHbIM 06pa3zom
HAIPaBJIEHHOCTHIO Ha IMOUCK OMOJIOTHYECKOTO «cybeTpaTa» PEJIMIMH U UCIIOIb30BaHU-
eM MeTO/IOB HelipoBuayanusanuu. O npo6eMaTUYHOCTH JaHHOTO NpoeKTa cM. Manae-
euu T.B. He#ipoTeosiorus: TeOPUHU PEJIUTHU U HayKa o Mo3re // Pelurnosenueckue uc-
caemoBaHusA. 2012, N2 1—2. C. 62—83.

4. Barrett, J.L. (2012) Born Believers: The Science of Children’s Religious Belief. N.Y.:
Simon and Schuster.

5. Bering, J.M. (2011) The Belief Instinct: The Psychology of Souls, Destiny, and the
Meaning of Life. N.Y.: W.W. Norton & Company.

6. Newberg, A. and Waldman, M.R. (2007) Born to Believe: God, Science, and the Origin
of Ordinary and Extraordinary Beliefs. N.Y.: Free Press.

7. Hamer, D. (2005) The God Gene: How Faith Is Hardwired into Our Genes. N.Y.: Knopf
Doubleday Publishing Group.

8. TlompoGuee cm. Griffiths, P.E. (2002) “What Is Innateness?”, The Monist 85(1): 70—85.

9. Cwm. Barrett, J.L. Born Believers: The Science of Children’s Religious Belief. Crour ot-
METHUTH, UTO U CaM TEPMHUH «IIPUPOK/IEHHbIE BEPYOL[HEe» ObUI IMOMYIAPU3UPOBAH
JI>x. BapperTom B 3TOM ke pabore.

10. Cwm. Bering, J.M. The Belief Instinct: The Psychology of Souls, Destiny, and the Meaning
of Life.
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O3HbIE BEPOBAHUS U IOBEIEHHE — «ECTECTBEHHbIE» B KOTHUTHBHOM
OTHOIIIEHUY (eHOMEHBI, SIBJIAIONIHECS CIEJCTBUEM «HOPMAJIHHOTO»
KOTHUTHUBHOTO Pa3BUTHUS U He TPeOYIOIUe JIJIsi CBOETO BO3HUKHOBE-
HUSA CHEIUAJIBHOTO O0yYeHus. JpyTuMHU CJI0BaMU, «IIPUPOK/EHHbBIE
BEpYIOIIHE», KaK U «IPUPOKAEHHbIE» TEBIBI, XY0KHUKH, UTPOKHU
U T.II., TAKOBBIMH HE POKIAIOTCSA, HO C POXKJIEHUs 00JIaIaioT Crioco0-
HOCTSIMU, KOTOPbIE MIPY MUHUMAJIBHO OJIATOTIPUSATHBIX YCJIOBUSIX I10-
3BOJISIOT UM IIPEYCIETh B KOHKPETHOM BUJIE JEATETLHOCTH; OTHAKO,
B OTJINYHE OT «IIPHUPOKIAEHHBIX» IIEBIOB M XYIOKHHUKOB, <IIPHPO-
JKIEHHBIMH BEPYIOIINUME » OKA3bIBAIOTCSA MPAKTHYECKU BCE JIIOIU'.

B Hacrosieli craThe MbI HOMBITAEMCS IPOAHAIIM3UPOBATH COJIEDP-
sxaHue TollB, BRIABUTH ero cjabble U CHJIbHBIE CTOPOHBI U OIIpeJie-
JINTh, KAKOW ITOTEHIIMAJI OH MMEET /I JaJIbHEHIINX HUCCIeS0BaHUN
peUruo3HoCTU. JIj1fg 3TOr0o Mbl BHAaUajle BBIIBUM KJIIOUEBBIE ITPUH-
nunbl KP, ompesesisioniue Moaxo ] ero IpefcTaBUTeNed K TPAKTOB-
K€ PEeJUTHO03HBIX (DEHOMEHOB; 3aTeM packpoeM cojiep:kanue TollB,
€r0 BJIEMEHTHI U apTyMEHTAIMOHHYI0 — TEOPETUUYECKYI0 U HMIIUPU-
yecKyio — 0asy, a TakKe paccMOTpUM asibTepHaTuBHYyI0 TolIB rumo-
Te3y, MPEe/II0Iaraoly0, YTO OCHOBHBIM MCTOUHHUKOM PETUTHO3HBIX
BEPOBAHUH SIBJISIETCS IIPOIECC PEJTUTHO3HON MHKYJIbTYpPAIlUK; HAKO-
Hell, onpeiesuM MecTo TolIB B KOHTEKCTe TUCKYCCHI O BPOXKIEHHO-
CTH B KOTHUTHUBHBIX HayKax.

PaspaboTka maHHOI ITpobIeMaTUKN MOXKET, Ha Halll B3IJIsA/I, IIPO-
SICHUTb BOTIPOC O JIOKYJIbTYPHOU MpeA3aZlaHHOCTA PETUTUO3HBIX
MpE/ICTaBJIEHUH W UX 5JIEMEHTOB, KOTOPBIHA, B CBOIO OYEPE/lb, SIBJISIET-
Cs1 HEOTHEMJIEMOU COCTABJIAIONIEH IMTyOTMUYHOM MTOJIEMUKH BEPYIOIITUX
U aTEHCTOB, ITO3BOJISIET YTOUHUTD MECTO PEJINTUH B KyJIbTYPE U MOUTH
Hen30eXHO BO3HUKAET B XOJl€ aHAJIN3A MICUXOJIOTUYECKOTO U3Mepe-
HUS PeJIMTHO3HOCTH. Kpome TOro, IMpu paccMOTpeHUHu 3TOU mpobJie-
MBI MBI, TIO-BUIUMOMY, TIPUOJIMKaeMcsi K Boripocy o rpanunax KP kak
HAYYHO-UCCIIEIOBATETHLCKOTO ITPOEKTA, IIOCKOJIbKY ee peleHne Tpeby-
eT obpallleHus K ero MeTaTeopeTUYeCKUM MpUHIUIaM. Takxke He00-
XOJTUMO OTMETHUTb, YTO, HECMOTPsI HAa aKTUBHBIN MHTEPEC POCCUUCKUX
uccienoBaresneil k KP, Haboaouics B OCaeaHEE BPEMS'2, B OTe-

11. Barrett, J.L. Born Believers: The Science of Children’s Religious Belief.

12. Hanpuwmep, cm. Cepauerko P.A. KOTHUTUBHBIN ITOXO0/ K OOBACHEHUIO IPUPOABI PEJIH-
TUHM U PEJINTHO3HBIX npejcrapiaenuii // Bectuuk KITIY um. B.II. AcradwneBa. 2011.
T. 3(17). C. 36—43; Manesuu T.B., ®oauesa T.A. «ECTeCTBEHHOCTh» PEJIUTHH U «eCTe-
CTBEHHAsI PEJIUTUsI» B KOTHUTUBHOM pesuruoBezieHny // ®miocodus u KyabTypa. 2014.
T. 11(83). C. 1605-1617; Illaxnosuu M. KOTHUTHBHAsI HayKa U UCCIE€LOBAHUS PETUTHU
// TocynapcTBo, pesturus u nepkoBb B Poccun u 3a py6exxom. 2013. T. 3(31). C. 32—62.
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Tarpsaaa ManeBuu, lenuc KoKeBHHUKOB
YeCTBEHHON HAyIHOU JinTepaType (paKTHUecKH OTCYyTCTBYIOT paOOTHI,
MOCBSIIIEHHbIE aHAIN3Y YKa3aHHOU ITPOOIeMaTHKY.

Korautusuoe PECIUTHOBEACHHUE U €TI0 KJII0YE€BbIC ITPUHITUIIbI

Urak, KP — obsacTh mccienoBaHuil, HallpaBJIeHHBIX IJIABHBIM 00pa-
30M Ha pellleHre BOIpoca O TOM, KAKUM 00pa30M HAIIlM eCTECTBEH-
Hble KOTHUTHUBHBIE TEH/IEHIIUH OIPEJIEJIAIOT PEJIUTUO3HbIE BEPO-
BaHUA U IMOBEJIEHNE U KAaKOe 3HAUYeHHe B JJAHHOM IIPOIECCE MMEIOT
«BHEIIHUE» — COI[UOKYJIBTYPHBIE U MIPUPOJIHBbIE — (aKTOPbI'3. OTHO
13 [EHTPAIbHBIX MECT B KOTHUTHUBHON HAayKe O PEJIUTMHU 3aHUMAaeT
mpobJieMa «IIPUPOBI U BOCIIUTAHUSA», TO €CTh CPABHUTEIBHON POJIH
BPO’K/IEHHBIX/OMOJIOTHTIECKUX 0COOEHHOCTEH U OKPY?KAIOIIEN CPeJIbl
B (OPMHUPOBAHUY PEIUTHO3HBIX NIPEZCTABIEHUN U MPAKTHUK.

Cpenu KJIIOUEBBIX IPUHIUIIOB, HA KoTopble KP ommpaercs u ko-
TOpPBIE BIIUAIOT Ha pellleHVEe YKa3aHHOU IPOOJIEMBI, Ba?KHO 00OpPaTUTh
BHUMAaHUE Ha cJaeAyiolue. Bo-nepBoIx, 5T0 MOAYIBHBIN HOIXO K Op-
TaHU3AIlUHU [ICUXUKA — B HACTOSIIIUH MOMEHT OJIHO M3 KJIFOUEBBIX
HaIpaBJIe€HUN B KOTHUTHUBHBIX HayKax (Hapsily ¢ CHMBOJIHUYECKUM
MIO/IXOZIOM ¥ KOHHEKIIMOHU3MOM), Ha KOTOPOM MBI OCTAHOBHMCH IIO-
npobOHee. YTOUYHUM, YTO B JJAHHOM CJIydae pedyb HIET O TaK Ha3bIBae-
MOU Bceob1tel MmojrysibHOCTH (massive modularity) ICUXUKA — O TOY-
Ke 3peHUs, CyIIeCTBEHHBIM 00pa30M pacCHINPSIONIENd MOAYJIHHOCTD
CO3HAHMUA B €€ KJIACCUUECKOH BepPCUH, IpeiioxkeHHoH [Ixxeppu omo-
pom. Ecyti B MHTEPITpETAIINY IIOCIEAHET0 MOJTYJIBHBIN XapaKTep MpHu-
MICHIBAETCS TJIaBHBIM 00pa30oM repudepruyecKuM CHCTEMAaM, TO €CTh
KOTHUTHUBHBIM CHUCTEMAaM «HHU3IIETO YPOBHA»'4, TO CTOPDOHHUKH BCe-
001Iel MOJIYyJIBHOCTU TOBOPSIT O MO/IYJIbHOW OPraHU3aIllMK [EHTPAJIb-

13. Cwm. Barrett, J.L. (2011) “Cognitive Science of Religion: Looking Back, Looking Forward”,
Journal for the Scientific Study of Religion 50(2): 229—239.

14. Hamomuuwm, 4to0, 10 ®0o0py, KOTHUTUBHBIE MOJYJIN JIOJIKHBI 00JIaZIaTh CJIEAYIOIIUMH
cBoiicTBaMHu: (1) OHHM Y3KO CIIelIHaIu3UPOBaHbI, T.€. IPUBA3aHbI K 00paboTKe MHOOP-
MaIlu¥, CBSI3aHHOU C KOHKPETHBIMH IIPEeIMETHBIMU 06JacTsaAMU; (2) ux pabora HOCUT
IPUHYJUTEIbHBIN XapakTep; (3) IpojAylupyeMble UMU MeHTAJIbHbIE pelpe3eHTaIlni
B II€JIOM HEIOCTYIHBI CO3HAHUIO; (4) mporecchl 06paboTku NHGOPMAIIUY, ITPOU3BOU-
Mble KOTHUTUBHBIMH MOZYJISIMHU, OTJIMYAIOTCS BBICOKOH CKOPOCTHIO; (5) KOTHUTHBHBIE
MOy «HH(DOPMAIMOHHO WHKAICYJIUPOBAHBI», T.e. «HEIPOHUI[AEMbI» 71 HAIIETO
KOHIIENITYaJIbHOTO 3HAHUA; (6) MEHTaIbHbIE Pellpe3eHTalluy, IPOU3BOIUMbIE MU, SIB-
JIAIOTCA «CHIPBIMH» HJIM «IIOBEPXHOCTHBIMU»; (7) KOTHUTHBHBIE MOJYJIN UMEIOT (UK-
CHPOBAHHYI0 HEHPOAaHATOMHUECKYIO JIOKanu3anuio; (8) HapymeHusa B paboTe MOAYJIA
HOCAT crenuduIecKkuil XapakTep U He BIUSAIOT HAa paboTy APyrux Moaysiei; (9) pa3Bu-
THe MOAYJIeil OTpe/iesIAeTcss OHTOTEHe30M, a 3HAYUT, B KAKOM-TO CMbICJIE OHH SBJIAIOT-
cs1 BpoxkaeHHbIMu. Cm.: Fodor, J. (1983) The Modularity of Mind, p. 47—101. Cambridge.
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HBIX IIPOIIECCOB, TO €CTh «MBINIJIEHUS] B COOCTBEHHOM CMBICJIE CIOBA»
(thought proper), — kak Ha MHKPOYPOBHE (B TAKOM C/lydae pedb MO-
JKeT WITH O MOAYJIbHOCTU KOHKDETHBIX IOHATHH), TaK U Ha MaKpO-
VPOBHE II€JIBIX OHTOJIOTHYECKUX obsiacTeli («HauBHOH (UMK », «Ha-
WBHOM 6UWoJIoTUM » U T.11.)"5. Bosiee Toro, kak ykasbiBaeT hpaHIly3CKUH
anTtpornosor /. Criepbep, 0/IuH U3 aBTOPOB KOHIENITUU BceobIIel Mo-
JIyJIbBHOCTH, a TaK)Ke CO3/IaTeJb «3IMHIEMUOJIOTHN PErpe3eHTaui»,
HENOoCPEeJCTBEHHBIM 00pa3oM MOBIUsABIIEH Ha pa3putue KP*°, momau,
Oy/ly4u «OT IPUPO/IBI MOIITHBIMU IIPOU3BO/IUTEIIAMU, ITepeaTINKaMI
U IOTpebuTEeNAMHY UHMOPMALMKU», PACIIUPAIOT 00JIACTH CIIEI[AAIH-
3alld CBOMX KOTHUTUBHBIX MOJyJIell — TaKUM 00pa3om, 4To HaM He-
00XO/TMMO pa3InyuaTh «HAIexKamue» (proper), «AeHACTBUTEIbHBIE»
(actual) u «kyapTypHBIE» 0bacTH cueruantusanuu?’. [locieaHss pas-
HOBU/THOCTD, KaK nogdepkuBaer Crepbep, 061azaeT crenuduiecKum
CBOMICTBOM: OHA B 3HAYHTEJIHFHOU MEPe OPraHM30BaHA CAMUM YeJIOBe-
KOM, a 3HAYUT, MOXKET CO/IepKaTh WH(OpPMAIHI0, B HEKOTOPOH CTe-
MeHW OTJIMYAIOIIYIOCS OT 0a30BBIX U OTHOCUTEIHHO YHUBEPCATbHBIX
pernpe3eHTaInil, 0OHAPYKUBAEMBIX B «HAJJIEKAIINX» 0OJIACTIX KOT-
HUTHUBHBIX MOJyJIEH; HMEHHO Takas uH(opMalus crnocobHa mpu-
BJIEKATh Hallle BHUMaHUe, UMeeT OOJIbIIKe IIaHChl Ha «KyJIbTYPHBIN
ycIiex» W BapbUPYETCA OT OJTHON KYJIBTYPHOU TPAJUIIUH K APYTois.
Bosiee Toro, aTa KyJIBTypHO-CIIEeNU(pHUYECKas U HEPEJKO KOHTPUHTYH-
TUBHAas nH(opManus, ¢ Touku 3penus Crepbepa, obpa3oBaHa pernpe-
3€HTAlUSIMU BTOPOTO MOPS/IKA, WJIH MeTapelpe3eHTalusIMu, — «pe-
MPEe3EHTAIUAMU O PENPE3eHTAIUAX» U «IMOHATUSAMU O TMOHATHIX»,
SABJIAIONTUMUCH, B OTJIMYNE OT HAIIMX WHTYUTUBHBIX BEPOBAHUM, ITPO-
JIYKTOM 0OCODOOTO MeTapemnpe3eHTAIlHOHHOTO MOJTYJIs, He MPUBA3aH-
HOTO K KaKOH-JTMO0 KOHKPETHOU KOHIIENTYaJIbHOH 00JIaCTH U UTPAF0-

15. Sperber, D. (1996) Explaining Culture: A Naturalistic Approach, pp. 119, 139—141.
Oxford: Blackwell.

16. «DUUEMUOJIOTHS PENpe3eHTaI[Ui» — MOJIeJIb KyJIbTyPHOH 5BOJIIOIUH, UCIIOJIB3YIOIasT
SMUAEMUOJIOTUYECKYI0 MeTadopy /Il ONKMCAHUS PACIPOCTPAHEHUS KYJIbTYPHBIX pe-
npesenTanuil B nomyssnuu. C Touku 3penust Crepbepa, KyJIbTypHAasi peIpe3eHTaIUs
OKa3bIBAETCS YCIIEIIHOM, TO €CTh AKTUBHO PACIPOCTPAHSETCs U OOJlee-MeHee COXpaHsi-
€T CBOIO TIEPBO3/IaHHYI0 (GOPMY, TOJIBKO B TOM CJIydae, eCJId OHA, BO-TIEPBbIX, JIETKO 3a-
IMIOMHUHAETCsI U, BO-BTOPBIX, SABJISETCSA MPUBJIEKATENbHONU. KpoMe TOTO, B Ciaydae peu-
IMO3HBIX penpeseHTtanuit Criepbep roBopur eie 06 0ZHOM YCIOBUU: JIIOAU JOJKHBL
BEPUTH 9TUM PEIpe3eHTalusAM (HalpuMep, 3a CUeT COI[UATBLHOTO U — B KOHEYHOM CUe-
Te — «D0KECTBEHHOI0» ABTOPUTETA), B IPOTUBHOM CJIy4ae B IPOIIECCEe KYJIBTYPHOM ce-
JIEKIUY OHU IIPEBPAIIAIOTCSA B 3alIOMUHAIONINECS U [IPUBJIEKATENbHbIE CKa3Ku. CM.:
Sperber, D. Explaining Culture: A Naturalistic Approach, pp. 95—96.

17. Ibid., pp. 138-1309.
18. Ibid., pp. 139—140.
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IIeTO HEMAJIOBAJKHYIO POJIb B IPOIEcce aAaNTallui K ITPUPOTHOH
U COIMAJIbHOU cpeze.

Hecmotps Ha To uyTo npencraButesu KP 10BOJIBHO peIKO SKCILIH-
LIUTHO CChUIAIOTCS HA KOHIIEMIINIO MOIY/IPHOCTA®, OHU KaK MUHUMYM
MIPUEPKUBAIOTCS SIIUJIEMUOJIOTUUECKOTO MTOAX0/1a, HA MOAYIbHOCTD
OTIMPAIOIIETOCS, M KOHIIEIIIUH Y3KOU CIEeIUaTN3aii KOTHUTHBHBIX
obstacTeli Ha 0OpabOTKe OIpeJieJIEHHBIX TUIOB WHMOpMAIUU — O/I-
HOH W3 BOKHEHUIIINX XapaKTEPUCTUK KOTHUTUBHOTO Moaysisa®. 1 xota
caM BOIIPOC O B3aUMOCBA3U BPOXKJAEHHOCTH U Y3KOH CIleruaan3a-
LMY OCTAeTCs OTKPBITHIM, JIaHHAS KOHIIENIUS BCE JKe COAEPIKUT pas-
HOBUZHOCTh HAaTHUBU3Ma, IIPEJIIIOJIATAIONIYI0, UTO HAIlle CO3HAHUE —
aT0 He tabula rasa v He «maccuBHasi rybKa»>2; HAIPOTUB, Y HAC €CTh
PSA BPOXKIEHHBIX KOTHUTUBHBIX CTPYKTYP, /IS PA3BUTHSA KOTOPBIX
He HYK€H CIIeIIUaJIbHBIA MeXaHu3M HaydeHus>3. K unciay mozo6HbIX
CTPYKTYp (MOJiysiel, y3KOCIeNUaTN3UPOBAaHHBIX 00JIacTel, KOTHH-
TUBHBIX OTPAHUYEHUHN, «MEHTAJIbHBIX OPTaHOB», «MEHTAJIbHBIX HH-
CTPYMEHTOB», B TepMuHosioruu /. bapperra*t, nin «BpOXJEeHHBIX
KOTHUTHBHBIX cXeM», B TepmuHosioruu C. ATpaHa®s) TpaJUIIOHHO
OTHOCSATCsI, HAIIPUMEDP, SI3BIKOBbIE KOMITETEHIIUH, a TaKXKe UMILIH-
[IUTHBIE «HAWUBHBIE», WM «UHTYUTHUBHBIE», TEOPUH O (DU3UUECKOM
Mupe, GMOJOTUYECKHUX U TICUXOJOTHYECKUX CBOMCTBAX JKUBBIX Opra-
HU3MOB U T.I1.2° Penpe3eHTali «CBEPXhECTECTBEHHBIX areHTOB» (60-
T'OB, JIyXOB, IPUBUAEHUN U T.Jl.) — KPOCC-KYJIbTYPHAsl YepTa PeJIUTU-
O3HBIX CUCTEM, C TOYKHU 3PEHUS KOTHUTUBHUCTOB — TaKIKe SIBJISIOTCS

19. Sperber, D. (1996) Explaining Culture: A Naturalistic Approach, pp. 132—138, 146—150.

20. Cp. Powell, R., Clarke, S. (2012) “Religion as an Evolutionary Byproduct: A Critique of
the Standard”, British Journal for the Philosophy of Science 63(3): 461.

21. Kak ormeuaror JI. Xupmidenn u C. /[>keMaH, KIOYEBOE pa3Indnue MeXAY MOAYIbHO-
CTHIO M Y3KOU CllenMaau3anueil 3aKaio4aercs B TOM, YTO «IepBas JeJIaeT aKIeHT
Ha crernuduke B QyHKIIMOHATBHON KOTHUTHUBHON apXWUTEKType, a BTOpas cocpesoTa-
YHMBAETCA Ha ClieNuan3anuu B crenubuyeckux puaax suanus” (Hirschfeld, L.A. and
Gelman, S.A. (1994) “Toward a Topography of Mind: An Introduction to Domain
Specificity”, in L.A. Hirschfeld and S.A. Gelman (eds) Mapping the Mind: Domain
Specificity in Cognition and Culture, p. 10. Cambridge: Cambridge University Press).

22. Barrett, J.L. “Cognitive Science of Religion: Looking Back, Looking Forward”, p. 231.

23. Cwm. Prinz, J.J. (2006) “Is the Mind Really Modular?” in R.J. Stainton (ed.) Contemporary
Debates in Cognitive Science, pp. 27—29. Malden: Blackwell.

24. Barrett, J.L. “Cognitive Science of Religion: Looking Back, Looking Forward”, p. 231.

25. Atran, S. (2002) In God We Trust: The Evolutionary Landscape of Religion, p. 57.
Oxford: Oxford University Press.

26. Cm. Samuels, R. (2002) “Nativism in Cognitive Science”, Mind & Language 17(3): 234;
Prinz, J.J. “Is the Mind Really Modular?”, pp. 27—29.
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OJTHUM W3 Pe3yJIbTaTOB /IEATEIbHOCTH TaKOH KOTHUTUBHOHN CTPYKTYPBI,
a UMEHHO MOJeJIU IICUXHUYECKOro, oOpabaThIBatoIed HHGOPMAIIHIO
0 cOOCTBEHHBIX IICUXUYECKUX COCTOSHUAX U aTPUOYTUPYIOIIEN TICHXHU-
YecKHe COCTOSTHUSA APYTUM cyObekTaM?. Be3ycioBHO, OIIMcaHHas pas3-
HOBU/THOCTb HATUBHU3MAa OJIMIKE K «IIPUMUTUBU3MY» P. Camrioasica —
MIO3UITUN B KOTHUTHUBHBIX HAayKaX, COTJIACHO KOTOPOU BPOXKIEHHOM
Ha3bIBa€TCA TaKad KOTHUTHUBHAA CTPYKTypaA, /I BOSHUKHOBEHUSA KO-
TOPOH He HyKeH «KaKOU-JTH00 IICUXO0JIOTHUECKUH MPOIECC WU MeXa-
HHU3M»; O/THAKO, KaK mouepkuBaeT CamMIOaJIC, U3 caMoro (akra Bpo-
JKJIEHHOCTH HEKOW KOTHUTUBHOU CTPYKTYPHI HE CJIEZIYET, YTO HUKAKHE
(akTOpPBI OKpYIKAOIIEH CPE/Ibl HE BIUSIOT Ha €€ BO3HUKHOBEHUE?,
Bropo#i mpuHIUN, Tak:ke TPeOYIUN MoJpOOHOTO PAaCKPHITHS,
CBSI3aH C IPOIECCAMH €CTECTBEHHOU KATErOPU3AIUUA U HaJIUUH-
eM y Hac Toro, uro II. Byalie Ha3pIBaeT «MHTYUTUBHON OHTOJIOTH-
eli» — HabOPOM CIlenNaTU3UPOBAHHBIX KOHIIENTYaJIbHBIX ObJiacTen
Y TIPUHITUIIOB, 3T 00JIaCTH CTPYKTypupyoomux>. Byaiie nepeuncis-
€T, C HEKOTOPBIMH BapHUAIUsAMU, TAKUE OHTOJIOTUUECKHE 00JIaCTH, KaK
OV3NYECKUE OB BbEKTBI, APTE®AKTHI, 2)KUBOTHBIE (3a uc-
KkIroueHueM «jogein»), PACTEHUA u JINMYHOCTH. Benen 3a ame-
pukaHckuM rcuxosorom ©. Keisiom3' oH mpeamosaraeT, 4To Kaxk/iasa
13 3TUX 00JIacTeN CTPYKTypPUPOBaHA MHTYUTUBHBIMH OXKHUJIAHUSIMU
10 OTHOIIIEHUIO K BO3MOKHBIM COCTOSIHHSIM U Kay3aJIbHBIM CBOMCTBaM
BXOZISIIUX B Hee 0O0BEKTOB; TaAKHE CTPYKTYPUPYIOIIHE IPUHIUATIBI 00-
Pa3yroT UMIVIMIIUTHBIE « MHTYUTUBHbBIE» TE€OPUU, CHeHI/I(I)I/ILIHI)Ie JJIA
KaKZIOM KOHKPETHOH OHTOJIOTHYECKO obsactu3?. [Ipumepom momo06-
HBIX TEOpHUU, 63 KOTOPBIX MPOYUE JIOMYIIEHUA OTHOCUTEIBHO pe-

27. Cm. Barrett, J.L. (2000) “Exploring the Natural Foundations of Religion”, Trends in
Cognitive Science 4(1): 29—34.

28. Samuels, R. “Nativism in Cognitive Science”, pp. 234—236.

29. Boyer, P., Barrett, H.C. (2005) “Domain Specificity and Intuitive Ontology,” in
D.M. Buss (ed.) The Handbook of Evolutionary Psychology, p. 96. Hoboken, N.J: John
Wiley & Sons.

30. Cwm., Hanipumep, Boyer, P. (1996) “What Makes Anthropomorphism Natural: Intuitive
Ontology and Cultural Representations”, The Journal of the Royal Anthropological
Institute, 2(1): 84.

31. Cm., nanpumep, Keil, F.C. (1979) Semantic and Conceptual Development: An
Ontological Perspective. Cambridge.

32. Boyer, P. (2002) “Religious Ontologies and the Bounds of Sense: A Cognitive Catalogue
of the Supernatural,” in Philosophy in Wartime: A Collection of Readings Prepared in
Conjunction with the Seminar: Religion, Revolution, Terrorism and War (University
at Buffalo Spring Semester 2002) [http://ontology.buffalo.edu/smith/courseso1/rrtw/
Boyer.htm, accessed on 01.02.2016].
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JIEBAHTHBIX MM IIOHSTHH OKa3bIBAIOTCS OECCMBICIEHHBIMHU, SIBJIAIOT-
cs1 TPH y’Ke YIIOMSIHYTBHIX BBIIIe 00JIaCTH: HauBHAs (pU3MKA, HAMBHASA
610JI0THS U HAaWBHAS TICUXOJI0THA, Tak, HOHATHA «KOT» U «XKUpad»,
BXOAsAIINE B oHTOIoTHYecKyio obsacts JKMUBOTHBIE, aBTomatnue-
CKH 3aITyCKAIOT XapaKTEPHYIO JIJIsl 3TOH 006JIaCTH HAUBHYIO OHOJIOTHIO:
MbI HHTYUTHBHO I10JIaTae€M, UYTO KOTaM HY?KHA IHINA, IIOTOMY UYTO JKHU-
BOTHBIE OT T'OJIOIa YMHUPAIOT, WJIN YTO JKUpadbl POXKAAIOTCA OT JAPY-
rux xupadon3.

C 3TOH TOYKU 3pEHUs, PEIUTUO3HbIE TTOHATUSA — Pa3HOBHUHOCTD
TaK Ha3bIBa€MbIX «CBEPXHECTECTBEHHBIX» MOHITHH, KOTOPbIE MMeE-
IOT CBOIO crelUKy 10 CpaBHEHHUIO cO cdepoii 0OBIIEHHOTO OIIbITA.
Bo-1iepBbIX, OHU «KOHTPUHTYUTHUBHBI», TO €CTh CO/IEPKAT HKCILIAIIHT-
Hble HAPYIIEHUsI HEKOTOPBIX MHTYUTUBHBIX OKUJAHUHU IO OTHOIIIE-
HUIO K OIIPe/ieJIEHHOH OHTOJIOTHYECKOH KaTerophuu, YTo obecreunBa-
€T UX IIPUBJIEKAIOIIYI0 BHUMaHHUE «CTPAHHOCTb»: HAIIPUMep, IIOHATHE
«IBIIIAIAA CTATysI» BKJIOYAET B ce0s SKCIUIMIIUTHOE HapyIlleHne Ha-
WBHOM OGMOJIOTHMH, CBOMCTBEHHOM OHTOJIOrHUeckor obsactu APTE-
®AKTDI, a moHaTHEe «IIpUBUAEHHUE» 00Iaa€T KOHTPUHTYUTUBHBIMU
quia kareropun JINMYHOCTU dusmyeckuMu CBOMCTBAMHU — CIIOCO0-
HOCTBIO IIPOXOJIUTh CKBO3b CTEHBI WJIM HEBUJIMMOCTBHIO. BO-BTODBIX,
5THU TIOHATHUA BCE K€ UMIUIUIIUTHO aKTUBUPYIOT (POH HEHapyIlIeH-
HBIX OKHJIJAHUH, KOTOPbIE CUUTAIOTCA BEPHBIMU B OTHOIIEHUHU COOT-
BETCTBYIOIIUX JaHHBIM ITOHATHAM KaTerOpUH 1 00ECIeUHnBAIOT UX 3a-
IIOMUHAEMOCTD: TaK, TIOHITUE «JBIIIAIIAS CTATYsI» MOXKET COXPAHATh
WHTYUTHUBHBIE JIOMYIIeHUs B 00JaCTH HAaUBHOU (PUBUKH, a TTOHITHE
«IIpUBHUZIEHUE» — B 00JIaCTH HAWUBHOU IICUXOJIOTHUSS,

Tperuii 3aciay:KUBaOIUA BHUMaHUSA MMPUHIUAI TJIACUT, YTO pe-
JINTHO3HOE MEIIJIEHNE He sSIBJIsAeTCs AeBUallued OT «eCTeCTBEHHOIO»
KOTHUTHUBHOTO (DYHKIIMOHUPOBaHUA. HallpoTHB, peINTHO3HbIE MIPEJ-
CTaBJIEHUS U TOBEJIEHHE — HTO «HOPMAJIbHBIH», UJIU «ECTECTBEH-

33. Boyer, P. “What Makes Anthropomorphism Natural: Intuitive Ontology and Cultural
Representations”, p. 85; Boyer, P. (1994) The Naturalness of Religious Ideas:
A Cognitive Theory of Religion, pp. 68—88, 91—124. Berkeley: University of California
Press.

34. Idem, pp. 67—69.

35. Cm. Boyer, P. “What Makes Anthropomorphism Natural: Intuitive Ontology and
Cultural Representations”, pp. 84—87; Boyer, P. “Religious Ontologies and the Bounds
of Sense: A Cognitive Catalogue of the Supernatural”.
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HBIH», POIYKT MBIIIEHUsI, KOTOPBIH, B CBOIO 04Yepe/ib, OIPeesIsieT-
¢ ¥ OTPAHWUYMBAETCS HAIlled KOTHUTUBHOU JIeATETbHOCTHIO®,

Haxkonel, 4eTBepTBIH MPUHITUAI, HA KOTOPOM HYKHO OCTAHOBUTH-
¢, — «TaAPTHKYJISAPUCTCKUM MOAxoa» K penuruu: KP He mbrTaer-
Csl OTPEJIESIUTh «PEJINTHIO» KaK TAKOBYIO M He IPETEH/IyeT Ha HC-
yepIibIBawIlee 00bsSCHEHNE «PEJTUTHU BOOOIE» — JaHHAs 3ajadya
ocTaercsi APYTUM PEIUTUOBEUECKUM cyOoauciumimaam®. Cam tep-
MHUH «DPEJIUTHUsI» HCIIOJIb3yeTcss KOTHUTUBUCTAMH CKOpee KakK IToJIe3-
HBIH DBPUCTUYECKUH KOHCTPYKT, a UX BHUMaHHEe OOpaIleHO Ha Te
KPOCC-KYJIbTYPHO PEKYPPEHTHbIE IMATTEPHBI PENPE3EHTAIUN U TIOBe-
JI€HUsI, KOTOPbIE B TOM WUJIM HUHOM KOHTEKCTE MOJIyIa0T PETUTHO3HYIO
HMHTEPIIPETAIUIO®.

Takum ob6pasom, ¢ Touku 3peHuss KP, penurus Bo3HUKaeT B pe-
3ysbTaTe (PYHKITMOHUPOBAHUS IIEJIOTO Ps/la KOTHUTHUBHBIX CHCTEM,
a He B X0/Ie HEKUX YHUKAIbHBIX TI0 CBOEMY XapaKTepy IpoiieccoB. Viu,
€CJIM HCIIOJIb30BaTh MeTadopuueckoe Bbipaxkenue P. Makkosu, pe-
aurus — sto MamwuHa Pyba Toigbepra, To €CTh YCTPOHCTBO, BBIIIOJ-
HSIIOII[ee HEKYIO JIOBOJIPHO MPOCTYI0 (DYHKITHIO TOCPE/ICTBOM YPE3BBI-
YaifHO JJTMHHOU IOCJIe/IOBATEIbHOCTH onepanui. JIpyrumu cioBamy,
pPeIUTusi — «JOPOTOCTOSIIUM», ¢ KOTHUTUBHOM TOYKHU 3PEHUS, Me-
XaHU3M, UCIHOJIb3YIOIHNN Pelpe3eHTallud U HaTTePHbI MOBEIEHUA,
MPUCIIOCOOJIEHHBIE JJIl PElIEeHUs] UHBIX, TJIABHBIM 00pa30M IPaKTH-
YeCKUX, MBICJIUTEIbHBIX U CONMAIBHBIX 337[a4; OJTHAKO TaK JKe, KaK
u mamuHel Pyba Iosnjbepra, oHa criocobHa «04apOBHIBATH» YeJIOBe-
YecKui pazyms°.

AJIeMEHTHI TE3UCA O KIMPHUPOKIAEHHBIX BEPYIOIIIX»

Hrak, kak uccaegosarenbckad nporpamma KP mpearosaraer, 4ro
peJIUuTusi — 3TO «ECTECTBEHHBIN MPOJYKT COBOKYITHOCTU OObIUHBIX
KOTHUTHUBHBIX IIpolrieccoB»*°. bosee Ttoro, cropoHHuku TollB yTBep-

36. Hanpumep, cm. Boyer, P. (2003) “Religious Thought and Behaviour as Byproducts of
Brain Function”, Trends in Cognitive Sciences 7(3): 119; Barrett, J.L. “Exploring the
Natural Foundations of Religion”, p. 29.

37. Cm. Barrett, J.L. “Cognitive Science of Religion: Looking Back, Looking Forward”,
p. 231.

38. Cwm. Pyysidinen, I. (2003) How Religion Works: Towards a New Cognitive Science of
Religion, pp. 1—3. Leiden: Brill.

39. Cm. McCauley, R.N. (2011) Why Religion Is Natural and Science Is Not, pp. 154—162.
Oxford: Oxford University Press.

40. Barrett, J.L. “Exploring the Natural Foundations of Religion”, p. 29.

382 © TocynapcerBo - Penurus - LlepkoBb



Tarpsaaa ManeBuu, lenuc KoKeBHHUKOB
JKJTAIOT, UTO JIAHHBIN «IIPOAYKT» SIBJISIETCS CIEACTBHUEM Halllel O1oJIo-
TUYECKOH IPeAPacIioIOKEHHOCTH U He TPeOyeT CIenuarTbHON KyJIb-
TYPHOH CpeJIbl JJIs1 CBOETO BO3HUKHOBeHUA*. Jlayee MbI mo/ipoOHee
paccmotpum ssiemeHThI ToIIB U CBU/IETETHCTBA B €T0 IOJIB3Y.

1. «MexaHu3m oO6HapydceHus a2eHmMHOCMuU» U «2unomesd
2omogHocmu»

OnHUM U3 BXKHEUIIUX OCHOBAHUU WJIEW BPOXKJEHHON PETUTHO3HO-
CTH SIBJISIETCS TUIIOTE3a O HAJIMYKH Y JIIOZIEH 0c060TO MeXaHU3Ma, pa-
boTarolero Ha OOHapy:KeHHe TaK Ha3bIBAEMBIX «areHTOB» — KJiacca
CYIIECTB, Ha/IeJIEHHBIX WHTEHIINOHAJIBHOCTHIO U CIIOCOOHOCTHIO aK-
TUBHO B3aMMOJIEHCTBOBATD C OKPYKaroIIel cpenoil. C 61oornueckon
TOYKHU 3pEHUs MOAOOHBI MeXaHU3M — HeOOXOMUMBIH I HAIIero
BBDKMBAHUA «MEHTAJIbHBIM MHCTPYMEHT»*2. DTOT UHCTPYMEHT, O[I-
HAKO, KUMEET JIFOOOIBITHOE CBOWCTBO: OH TUIIEPCEHCUTHBEH, a 3HAYUT,
B YCJIOBUSIX HEOIpEZIeJIEHHOHN MePIEeNnTUBHON MHGOPMAIMU BBICOKA
BEPOSATHOCTH €T0 JIOXKHOTO CpabaThIBaHUS — II0 MPUHIUAIY «JIydIlle
ObITh B 0€30IAaCHOCTH, YeM cozkayeTb»43, Kak ciezcrBue, Mbl «00HA-
py’KuBaeM» areHTHOCTH TaM, I'Jie areHTOB HET, TO €CTh OAYIIEBJIsIEM
U aHTPOMOMOP(PU3UPYEM OKPYKAIOIIUH MUPH.

IMoxanyii, HauboJiee U3BeCTHAsE COBpeMeHHast (OpPMYyJIHPOBKa
B3IJIs/Ia HA aHTPOIOMOPGU3M U aHUMHU3M KaK €CTECTBEHHOE CBOU-
CTBO Y€JIOBEUECKOTO MBIIIEHUs MPUHAJIEKUT IIBEHI[aPCKOMY IICH-
xosiory K. IIuaxke®. Eme Oosiee pauKaJbHYIO MO3UITUIO 3aHHUMAET
HaIl coBpeMeHHUK aHTponosior C. ['aTpu, cYUTAIONINH aHTPOIIOMOD-
hu3M 1 aHUMU3M pe3yJIbTaTaMu aJalTUBHOU U OOIIEN /I BCEX JKU-
BOTHBIX IEPIIENTUBHON CTPATErHUU JIaBaTh HEOIPE/IEIEHHBIM CUTya-
nusM HauboJiee 3HAUMMYI HHTeplperanuiot®. Hanbosbnmm xe

41. Hampuwmep, cm. Barrett, J.L. Born Believers: The Science of Children’s Religious Belief,
p. 19.

42. Barrett, J.L. “Exploring the Natural Foundations of Religion”, p. 31.

43. Guthrie, S.E. (1993) Faces in the Clouds: A New Theory of Religion, p. 5. N.Y.: Oxford
University Press.

44. Cwm. Barrett, J.L. “Exploring the Natural Foundations of Religion”, p. 31; Guthrie, S.E.
(2002) “Animal Animism: Evolutionary Roots of Religious Cognition”, in I. Pyysidinen
and V. Anttonen (eds) Current Approaches in the Cognitive Science of Religion,
pp- 38—39. London: Continuum.

45. Hampumep, cm. Piaget, J. (2001) Child’s Conception of the World, pp. 169—252. London:
Routledge.

46. Cum. Guthrie, S.E. Faces in the Clouds: A New Theory of Religion, pp. v—viii, 50, 82.
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3HaYeHHEeM, 10 MbIcau [aTpu, i Hac 06JIaAaloT JKUBbIE OPTAHU3-
MBI, TJIAaBHBIM 00pa30M JII0/I, 1 UMEHHO IIO3TOMY MUP KaKeTCs HaM
«HE TOJBKO KUBBIM, HO U YeJIOBEKOIIOIOOHBIM»4’. OH BU/IUT B 3TOHU
MEPIENITUBHON CTPATETUH WCTOYHUK IPEICTABJIEHUH 0 6orax u «00-
AN 3HaMeHaTesb peIuTuii» U, 60Jee TOTo, YTBEPIK/IA€ET, UTO B KO-
HEYHOM CUeTe «PEeJIUTHS eCimb aHTPOIIOMOP(PU3M»45,

Crout uMeTh B BUY, UTO ecau ['aTpu cuuTaer aHTpOIIOMOpP(u3M
U QaHUMU3M «ECTECTBEHHBIMU» M «HHTYUTHBHBIMH» KOTHUTHUBHBIMH
YCTAaHOBKaMU*?, TO, C TOUKU 3PeHUA OOJIBIITNHCTBA PEJTUTHOBEIOB-KOT-
HUTUBUCTOB, OHU SIBJISIIOTCS «ECTECTBEHHBIMU», HO «KOHTPUHTYUTUB-
HBIMU»*°. AHAJIOTUYHBIE BBIBOJBI CIIEAYIOT U U3 PAZA KPOCC-KYyJb-
TYPHBIX OKCIEPUMEHTOB, MOKA3bIBAIOIINX, UTO JIETSIM U B3POCIIBIM
He HYXKHO aHTPOIIOMOP(®U3UPOBATH, UTOOBI OCMBICUTD «CBEPXUEIIO-
BEUECKUX» areHTOB — /IS 3TOT0 OHU MOTYT HCIIOJIH30BaTh OoJiee ab-
CTpPaKTHBbIE MOHATHUA. B Kakoll mMepe JaHHBIE HOHATUSA OKA3bIBAIOTCS
QHTPOIIOMOP(MHBIMH B JIeUCTBUTEIBHOCTU 3aBUCUT OT KOTHUTUBHBIX
TpeOOBaHUI KOHTEKCTAS'.

PaccmarpuBas «aHTponoMop@duU3M» U «areHTHOCTb» B Kaue-
CTBE JIBYX CAMOCTOSATEJIPHBIX TEOPETUUECKUX KOHCTPYKTOB, 00BsIC-
HAIIUX penuruio, k. bappeTT BBOJAUT «THUIIOTE3Y TOTOBHOCTU»
(preparedness hypothesis), yrBep:kaasi, 4YTO y:Ke Ha paHHHUX STarax
OHTOTeHe3a JIJU 00J1alal0T BCEMU HEOOXOJAUMBIMH MeXaHU3Ma-
MU 77151 PabOTHI C KaTeropuel «areHTOB», HE3aBUCUMOM OT WX IMOHS-
TUH O JIIOJISIX, B IIEPBYIO OUepe/lb — TaK HAa3bIBAEMBIM «THITEPCEHCH-
TUBHBIM MEXaHU3MOM OOHapykeHUs areHTHOCcTH» (Hypersensitive
Agency Detection Device; nanee — I'MOA). OiHaKO y TaHHOH KOTHU-
TUBHOU CTPYKTYPHI €CTh JIBa OTJIMUUTEIBbHBIX CBONCTBA. Bo-nepBhIX,
OHA TIpeJHA3HAYEHA /ISl Pelpe3eHTAI[UN JI00bIX HHTEHI[MOHAIbHBIX
areHTOB — He TOJIbKO 4yeJioBeka. Bo-BTophix, MOA obecrieunBaeT Hac
UHTYUIUSMU OTHOCUTEIFHO KaTETOPUH areHTOB, MHOTHE U3 KOTOPBIX
ABJIAIOTCS «CBEPXYEJIOBEUECKUMU» 10 CBOEMY XapakTepy>°?.

47. Guthrie, S.E. Faces in the Clouds: A New Theory of Religion, p. 62.

48. Guthrie, S.E. “Animal Animism: Evolutionary Roots of Religious Cognition,” pp. 38—
39. Taxxxe cm. Guthrie, S.E. Faces in the Clouds: A New Theory of Religion, p. 178.

49. Guthrie, S.E. “Animal Animism: Evolutionary Roots of Religious Cognition”, p. 40.

50. Hanpumep, cm. Boyer, P. “What Makes Anthropomorphism Natural: Intuitive Ontology
and Cultural Representations”, pp. 83—84.

51. Barrett, J.L., Richert, R.A. (2003) “Anthropomorphism or Preparedness? Exploring
Children’s God Concepts”, Review of Religious Research 44: 300—312.

52. Cwm. Barrett, J.L. Born Believers: The Science of Children’s Religious Belief, pp. 25—26,
78-79.
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Brmpouem, «CBepXUeIOBEUECKUMI» XapPAKTEPUCTUKAMU HAZEJITIOT-
¢Sl He TOJIBKO PeJIMTHO3HBIe, HO U CKa30YHbIe IIEPCOHAKU WU TaK Ha-
3bIBaeMble «BOOOpakaeMble Apy3bsi»53, AToT ¢akT mopoaua B KP nBe
B3aUMOCBsI3aHHbIE TTPOOJIEMBI: «Ipobsiemy Mukku Mayca» u «Ipo-
6s1eMy 3eBca», CBOJAIINECA K BOIIPOCAM O TOM, YTO OTJIMYaeT perpe-
3€HTAI[UN PEJIUTUO3HBIX ar€HTOB OT pelpe3eHTarnuil ¢paHTacTuIe-
CKUX CyIIecTB (HampuMep, IePCOHAKeN MyIbTHUIBMOB, CyIIEprepoeB,
Canra Kiayca) u uto 3acrapiisieT HaC BEPUTH B OJTHUX, HO HE BEPUTH
B IDyTUX — «Yy:KUX» — OOTOB, COOTBETCTBEHHO. U1 Te u Apyrue sB-
JISIIOTCSL areHTaMHU, 00JIaIAl0IUMU «CBEPXCIIOCOOHOCTSMMU», HO OHHU
CYIIIECTBEHHO PA3J/IMYaIOTCA TOU POJIbI0, KOTOPYIO UTpAalOT B Hallel
cucTeMe mpejicTaBieHnil. UTOOBI ONpe/ieIUTh 3Ty POJIb, KOTHUTHBH-
CTBI BBIHYK/I€HBI BBIXOJIUTH 32 IIPeJeJIbl PA3TOBOPA O HA/IKYJIBTYPHBIX
KOTHUTHBHBIX TE€HJIEHITUAX U 00pamarbes yKe K KyJIbTypPHO-CIEIH-
(pryeckuM 0COOEHHOCTAM TEX WJIM UHBIX PENPE3eHTAINH, T03BOJIAIO-
UM UM C JIETKOCTBIO BCTPAUBATHCA B PEJIUTHO3HYIO KaPTUHY MUpa,
u (aKkTOpaM OKPYKAIIIEH cpefibl, BHIpAbAThIBAIOIINUM Y HAC «HUM-
MYHUTET» K BEPE B «UyKHe» PEJINTHO3HbIEe IpeicTaBiaeHus1. Hampu-
Mep, peub MOKET UATH O CIIOCOOHOCTH areHTa BBICTYIIATh B KAUECTBE
«COIO3HHKA» WJIU «Bpara»® WIH 0 «KOHTEKCTHO-OPHUEHTHPOBAHHOM »
00yueHun.

Huxe MBI BKpaTIile pacCMOTPUM ocTaBlinecs Tpu 3jiemeHTa TollB,
KOTOPBIE B AEHWCTBUTETBHOCTU SIBJISIOTCA PACHIMPEHUSIMH IIEPBOTO
2JIEMEHTa — €CTeCTBEHHOW KOTHUTHBHOU YCTAHOBKH PAaCIIO3HABATH
areHTHOCTD.

2. HumyumueHblil KpeayuoHU3M U <«NPOMUCKYUMemHas
meneono2us»

7K. ITuaxke cTay aBTOPOM ellle OHOH Ba*KHOU TUIIOTE3bl — TUIIOTE3bI
«JIETCKOTO apTU(UIHATIU3Ma», COTJIACHO KOTOPOU JIETH B BO3pacTe

53. Wigger, J.B., Paxson, K., Ryan, L. (2013) “What Do Invisible Friends Know? Imaginary
Companions, Theory of Mind, and God”, The International Journal for the Psychology
of Religion 23(1): 2—14.

54. Cm. Barrett, J.L. (2008) “Why Santa Claus Is not a God”, Journal of Cognition and
Culture 8(1—2): 149—161; Gervais, W.M., and Henrich, J. (2010) “The Zeus Problem:
Why Representational Content Biases Cannot Explain Faith in Gods”, Journal of
Cognition and Culture 10(3): 383—389.

55. Cm. Barrett, J.L. “Why Santa Claus Is not a God”.

56. Cm. Gervais, W.M., Henrich, J. “The Zeus Problem: Why Representational Content
Biases Cannot Explain Faith in Gods”.
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OT IBYX /IO CEMU-BOCHMU JIET PACCMATPUBAIOT IPUPOAHBIA MHUP KakK
pe3yJIbTaT JIesITeJIbHOCTH aHTPOIIOMOP(MHBIX areHTOB, IJIaBHBIM 00-
pasom sofieii™’. CoBpeMeHHbIE SKCIIEPUMEHTAIbHBIE PAOOTHI TOJIBKO
YACTUYHO MOATBEPKIAIOT Ty THUIIOTE3Y: OHU IIOKA3bIBAIOT, UTO JIeTU
JIOIITKOJIBHOTO BO3pAacCTa MPUIHCHIBAIOT IIPOUCXOKAEHUE apTedaKTOB
YeJIOBEKY, HO OTBETCTBEHHBIMU 32 IOSBJIEHHE MPUPOJIHBIX O0BEKTOB
U JKUBBIX CYII[ECTB OHM CKOp€e CUUTAIOT y:Ke YIIOMAHYTHIX «CBepxue-
JIOBEUECKUX» areHTOB?,

B wactHOCTH, HCCIleIoBaHUS 1107, PYKOBOJICTBOM aMepUKaHCKUX
ricuxoJioros JI. Kesiemen u M. 9BaHC CBUIETEIBCTBYIOT O TOM, YTO IETH
CKJIOHHBI MBICJIUTh O IIPUPOAHBIX (peHOMEHaX B KATETOPUAX «I[EJTU»
U IIPEATIOUNTATH IPU OOBACHEHUN UX ITPOUCXOKIEHUS «KPEAI[MOHUCT-
CKYI0» TEPMHHOJIOTHIO «3BOJIIOIMOHUCTCKOH»%. BoJsiee Toro, nx sKcIie-
PUMEHTHI NTOKAa3aJH, YTO JJAHHBbIE TeHJeHIIUU XapaKTepHBI He TOJIBKO
JUISL leTelt, HO U JIJIs1 B3POCJ/IBIX B YCJIOBUAX JIOTIOJIHUTEIBHOU KOT-
HUTHUBHOU HAarpy3KH, YTO TOBOPHUT O HAJIMYUU y HAC JABYX 0A30BBIX
aBTOMATUUYECKUX UHTYHUIINN: TaK HAa3bIBAEMON «IIPOMUCKYUTETHOU
teneosiorun» (promiscuous teleology), To €CTh CKJIOHHOCTH «II0 YMOJI-
YAHUIO» MPEIIOYNUTATh OOBSICHEHNS B TEDMUHAX «IIETU» JaXKe TOT/IA,
KOT/Ia IOZI00HBIe OObACHEHUA HEYMECTHBI, 1 HHTYUTHUBHOTO KPEAIuo-
HHU3Ma, TO €CTh aTPUOYIIUH MTPUIUH IIPOUCXOMKAEHUA TPUPOIAHBIX (e-
HOMEHOB «CBEPXYEIOBEYECKHUM» / «CBEPXbECTECTBEHHBIM» areHTaM®°.

3. Hnmyumusenblil accenyuanusm/oyarusm u gepa 8 beccmepmue

CiemyromuyM MOMEHTOM, IOJIyIUBIINM 3KCIIEPUMEHTaTbHOE 000CHO-
BaHWe, CTaJI WHTYUTUBHBIN 3CCEHIIUAIN3M — eCTECTBEHHAs TeH/IEeH-
[[UsI HaJIEeIATh OO'bEKTHI KaKOH-JIN00 KaTeropuyu HabopoM IIPHU3HAKOB,
COCTaBJIAIONIUM UX «BHYTPEHHIOIO CyIIHOCTHb». B cilydae xareropuu
«4eJI0BeK» TaKOU «BHYTPEHHEM CYI[HOCThIO» 3a4acTyl0 CTAaHOBUT-

57. Piaget, J. Child’s Conception of the World, pp. 253—388.

58. Hampumep, cm. Petrovich, O. (1997) “Understanding of Non-Natural Causality in
Children and Adults: A Case against Artificialism”, Psyche en Geloof 8: 151-165.

59. Cm. Evans, E.M. (2001) “Cognitive and Contextual Factors in the Emergence of Diverse
Belief Systems: Creation versus Evolution”, Cognitive Psychology 42: 217-266;
Kelemen, D., DiYanni, C. (2005) “Intuitions about Origins: Purpose and Intelligent
Design in Children’s Reasoning about Nature”, Journal of Cognition and Development
6(1): 3-31.

60. Cm. Casler, K., Kelemen, D. (2008) “Developmental Continuity in Teleo-Functional
Explanation: Reasoning about Nature among Romanian Romani Adults”, Journal of
Cognition and Development 9(3): 340—-363; Evans, E.M. “Cognitive and Contextual
Factors in the Emergence of Diverse Belief Systems: Creation versus Evolution”.
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cs1 HEKas XapaKTepUCTHKA U3 00JIaCTH MOJENTH IICUXUYECKOTO — Ha-
pUMep, UHTEHITHOHATBHOCTR:. Bojiee TOro, MHTYUTUBHBIN ACCEH-
IHMAaIN3M COTPSIIKEH ¢ elfe OJHUM (GEeHOMEHOM — WHTYUTHBHBIM
JIyaJTu3MOM, TIO/i KOTOPBIM aMepPUKaHCKHUH mcuxosior I1. Biym monu-
MaeT BPOXK/IEHHYIO CKJIOHHOCTh MHTEPIIPETUPOBATh MUP JINOO B TEP-
MHHax MaTepHaJIbHBIX/PU3NUecKUX 00bEeKTOB (BKJIIOUAA HAIy CcO0-
CTBEHHYIO TEJIECHOCTH), TUOO B TEPMUHAX NHTEHIITUOHAIPHBIX aT€HTOB
Y MEHTAJIbHBIX COCTOSTHUH (HampuMep, HEMaTeprUaIbHOTO pa3yMa Uin
JIYIITH); TIPY 39TOM TIOCJIe/THSIST UHTEPIPETAIHs SBJISETCS, C er0 TOUKH
3PEHUS, IPEBATUPYIOIIEH®?.

HccnenoBaHus B 00J1aCTH MHTYUTHBHOTO SCCEHITUATIN3MA/ Iy ain3-
Ma, poBeJieHHbIe /Ix. BepuHroMm, mokasas, 4To JII0JIIM CBOUCTBEH-
Ha Tak HasbIBaeMasi «HauBHas rcuxosorus ayui» (folk psychology of
souls) — UHTYUTHBHOE TIPEJICTABJIEHHE O TOM, YTO HEKOTODBIH dJIe-
MEHT 4esioBeKa («BHYTPEHHSAS CYIIHOCTb» — AyIIa, IyX, pasyM, CO3Ha-
HUE U T.II.) MOKET TPO/IOJIZKATH CBOE CYIIECTBOBAHUE U TIOCJIE CMEPTH
dusuueckoro Tesnas. Bosiee TOro, Kak OH YTBEPIK/IAET, JIIOJU OOBIYHO
MPUMTUCHIBAIOT «MEPTBBIM» areHTaM TaKHe MEHTaJIbHbIe COCTOSIHUS,
0e3 KOTOPBIX OHU HE IPE/ICTABJIAIOT CBOE COOCTBEHHOE CYIIECTBOBA-
HUe: HMOIIUH, KEJAHUSI U SMUCTEMUYECKHEe COCTOSHUS B MPOTHBO-
MTOJIOKHOCTh COCTOSTHUAM MICUXOOHOJIOTHUECKUM U TIEPIETITHBHBIM®.
Ha ocHoBanmu 3TOTO BepwWHT 3aK/II04aeT, YTO HAIM WUMILTHI[AT-
HblEe BEPOBAHUS B 3arPOOHYIO JKU3Hb ABJIAIOTCA «0OJIee W MeHee
BPOXK/TIEHHBIMU » 5.

4. MopanwHblil pearusm

Hakoner, nociaegaum seMeHToM ToIIB oxaspIBaeTcss MOpaIbHBIN
peaysin3M — MHTYUTHUBHOE TIPeJICTaBJIEeHNE O TOM, YTO MOpaIbHbIE HOP-
MbI HOCAT HEM3MEHHBIN XapaKTep, a HEKOTOpbIe JIEUCTBUSA, 110 CYTH,

61. Cm. Cohen, E., Barrett, J.L. (2008) “Conceptualizing Spirit Possession: Ethnographic
and Experimental Evidence”, Ethos 26(2): 246—267.

62. Cm. Bloom, P. (2004) Descartes’ Baby: How the Science of Child Development Explains
What Makes Us Human. N.Y.: Basic Books.

63. Hampumep, cm. Bering, J.M. (2006) “The Folk Psychology of Souls”, Behavioral and
Brain Sciences 29: 453—498; Bering, J.M. (2002) “Intuitive Conceptions of Dead
Agents’ Minds: the Natural Foundations of Afterlife Beliefs as Phenomenological
Boundary”, Journal of Cognition and Culture 2(4): 263—308.

64. Ibid.

65. Ibid., pp. 292—293.
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SIBJISTIOTCS TIPABUJIbHBIMM WJIA HEIpPaBWIBHBIMKU®. C TOUKU 3pEHUs
k. BapperTa, 5TO Ipe/icTaBjIeHNE BHOCUT CYIIECTBEHHBIN BKJIAJ
B (OpMUPOBaHUE BEPOBAHUH B «CBEPXHECTECTBEHHBIX» U «0OJIATHUX»
areHToB — 60roB%. IloJTUepKHEM, UTO PEYb 37ECHh U/IET 00 UHTYUTHB-
HBIX TEOPHUX, & HE 0 MOPAJIbHOM peayin3Me Kak (puaocodckoil mpo-
rpamme, IpezIosaraieil 00beKTHBHOE CYIIleCTBOBAaHNE MOPAJIbHBIX
daxToB®®. Bupouem, crouT 06paTUTh BHUMAaHUE HA TO, UTO MMEETCs
B BHJy U HE «MOpPAJbHBIA peasin3m», B Tepmunosoruu K. ITuake:
B €r0 KOHIIEIIINH JaHHBIM IOHATHEM 0003HAYaeTCsA BTOPAsA B XPOHO-
JIOTHYECKOM OTHOIIIEHWH CTaJ[Usi HPABCTBEHHOTO PAa3BUTHUs pebeHKa,
Ha KOTOPOH OH CYUTAeT MOPaJIbHbIE NTPAaBUJIa A0COTIOTHBIMU U HEU3-
MEHHBIMH U OI€HUBAET HPABCTBEHHOCTh MOCTYIIKOB UCKIIOUUTETHHO
10 UX BHEIIHUM ITOCJIEZICTBUAM®,

Tem He MeHee UMEHHO MOPIBHBIM pPeayin3M KaK HauBHasA Te€O-
pus, B OTJIMYHE OT TPEX YIOMSAHYTHIX BhIIIe 3s1eMeHTOB TollB, o cux
IIOP HE MOJIyYIJI IOCTaTOYHOTO SMIUpUYecKkoro obocHoBanus. Kpocc-
KyJIbTYPHBIE U KPOCC-BH/IOBBIE UCCJIEZIOBAHUS B 00JIACTH DBOJIIOLIH-
OHHOH IICUXOJIOTHH CBUJIETEJIbCTBYIOT CKOpee O HaJIUYHUHU y YeJsloBe-
Ka ¥ BBICIIHX [IPUMATOB PEKYPPEHTHBIX IPOCOIHATBHBIX MTATTEPHOB
MBIIIUIEHUSA U TIOBEJIEHUA’°, KOTOPBIE caMU 10 cebe MOpPaIbIo HE fB-
JISIIOTCA U, BO BCAKOM CJIy4yae, He TI03BOJIAIOT TOBOPUTH O CYIIIECTBOBA-
HUU BPOK/IEHHBIX MOPAJIbHBIX UHTYHITUN.

Wraxk, Mbl paccMoTpesu deThipe asemMenTa TollB, a umenno: 1) TMOA
U «TUIOTE3y TOTOBHOCTH»; 2) WHTYUTUBHBIA KPEAIMOHU3M U «IIPO-
MUCKYUTETHYIO TEJIEOJIOTUIO»; 3) UHTYUTHUBHBIN 3CCEHITUAIN3M U WH-
TYUTUBHBIN Jyaiu3M; 4) MOpPaJIbHbIA peann3M. C OHOH CTOPOHBIL,

66. Cm. Barrett, J.L. Born Believers: The Science of Children’s Religious Belief, p. 121.

67. Ibid., pp. 121—122.

68. Cm. Schloss, J.P. (2014) “Darwinian Explanations of Morality: Accounting for the
Normal but not the Normative”, in H. Putnam, S. Neiman, J.P. Schloss (eds.)

Understanding Moral Sentiments: Darwinian Perspectives? pp. 81—121. Brunswick:
Transaction Publishers.

69. Cm. ITuadxce 2K. MopasnbHoe cy:k/eHue y pebenka. M.: AkafieMuuecKuii mpoeKT, 2006.

70. Cm., Hanipumep, Flack, J., de Waal, F. (2002) ““Any Animal Whatever’: Darwinian
Building Blocks of Morality in Monkeys and Apes”, in L.D. Katz (ed.) Evolutionary
Origins of Morality:Cross Disciplinary Perspectives, pp. 1-30. Thorverton: Imprint
Academic.

71. Cwm., Hampumep, Schloss, J.P. “Darwinian Explanations of Morality: Accounting for the
Normal but not the Normative”, p. 105.
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MOKHO 3aKJIIOYUTbh, YTO €CJTH MOCTIETHUN SBJISETCS JUCKYCCHOHHBIM
saeMeHTOM TolIIB, TO OTHOCUTEJIPHO OCTaBIIMXCA TPEX €ro 3JIeMeH-
TOB B KOTHUTHUBHBIX HAyKax OBITYET CBOETO pojia KOHCEHCYC, TTOIKPeI-
JIEHHBIN pe3yJIbTaTaMU KPOCC-KyJIbTYPHBIX HcciieioBanuid. C Ipyrou
CTOPOHBI, MBI OKa3aJIK, YTO HEPBbIH, HanbOIee «MHKIIO3UBHBIN»,
sseMeHT TollB mo3BoJjissieT rOBOPUTh O HEKUX HAAKYJIbTYPHBIX KOI-
HUTUBHBIX CTPYKTYPax, CIIOCOOCTBYIOIIUX ITOSBJIEHHUIO U PACIIPOCTpa-
HEHUIO BEPOBAHUM B «CBEPXUYEIOBEUECKUX»/ «CBEPXBECTECTBEHHBIX»
areHTOB, HO caM IO cebe He OOBsCHSET, IOYEMY TOJIBKO HEKOTOPBIE
U3 perpe3eHTalui MoI00HbIX areHTOB MOTYT BCTPAMBAThCS B PEJIH-
THMO3HBIH KOHTEKCT.

Te3uc 0 «IPHUPOKAEHHBIX BePYOIIUX» VS. «TUIOTe3a
UHAOKTPUHAITUI»

B kxagecTBe KOHKYyPHPYIOIIEr0 TEOPETUYEeCKOr0 KOHCTPYKTA, IIPOTHU-
Bocrosmiero TollB, ucnonb3yercsa «rurore3a UHAOKTPUHALUU» 72, OT-
JIMYAroIasi TJIaBHBIM 00pa30M KOHIIENIINU «HOBBIX aTencToB». O6-
IUH ee CMBICI (B pas3IMIHBIX GOPMYJTUPOBKAaX: HAITPUMED, MEMETUKA,
«JIYXOBHOE€ HaCUJIHE» U «JOBEPUYHUBOCTH JE€TCKOTO yMa» y P. JlokuH-
3a73; «PEJIMTUO3HbIA OPEHHYOIINHT» UJIN «UHTEJIJIEKTyaIbHOE MJla-
JIeHYeCcTBO» y D. I'peliyimHra’# u T.1.) IJIACUT, UTO PEJINTHO3HOCTh
SIBJISIETCS] PE3yJIbTATOM CHCTEMATUUECKOU PEIMTHO3HOH coIraim3a-
11U, 2 He eCTECTBEHHBIM CJIe/ICTBUEM CTaH/IAPTHOTO KOTHUTHUBHOIO
pasBuTHUA’.

CyliecTBYIOT U OIpeJieJleHHble 3MINPUYECKUe CBU/IETEIbCTBA
B MOJIB3Y MOJO0OHOW TOUKH 3pEHHA. B yacTHOCTH, TpymIia yIeHbIX
u3 bocroHckoro yHuBepcutera 1oz, pykosozcrsoMm K. Koppuso npen-
roJiaraeT, 4To JIeTCKas PeJIMTHO3HOCTh — CJIEACTBUE COOTBETCTBYIO-
el conmuam3anuu U UHAOKTPUHAINU. B CBOEM 3KCIEpHMEHTATh-

72. JIaHHBIN TEPMUH [IPE/IJIOKEH e OMMTOHEHTaMH, B IePBYI0 ouepenb . Bapperrom. Cm.
Barrett, J.L. Born Believers: The Science of Children’s Religious Belief, p. 4.

73. Joxuna P. Bor kak wutosus. M.: KoJIubpu, 2010.

74. Grayling, A.C. (2007) Against All Gods: Six Polemics on Religion and an Essay on
Kindness. London: Oberon Books.

75. MbI He OyzieM moJpo6Hee OCTaHABIMBATHCA Ha apPTyMEHTAIlMH «HOBBIX aTEUCTOB», OT-
YacTH IOTOMY, YTO OHA B JIOCTATOYHON Mepe PACKPHITA B PyCCKOSA3BIYHOH JIUTEpAType
(cMm., HarpuMep, Muxeabcon O. IToAX0/bI K UBYYEHHUIO PEJTUTHU B COBPEMEHHOH 3BO-
JIIOIMOHHOY ncuxosioruu // FocynapeTBo, pesturus u NepkoBb B Poccnu u 3a py6ekom.
2013. T. 3(31). C. 63—76), 0OTYaCTH IOTOMY, YTO OHA U3HAYAJIPHO COZEPIKUT HEKOTOPbIE
MeTadU3NYECKHE JJOMyIeHns 00 OHTOJIOTUYECKOH IIPUPO/Ie PEJIUTUH, ¢ Hallled TOYKH
3peHus, He COBMECTHMBIE ¢ OObEKTHBHBIM HAYYHBIM IIOJIXO/IOM.
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HOM HCCJIEZIOBAHUY OHHU NIPEbABIIAIN TOMIKOIBHUKAM (5—6 JIEeT) TpH
Pa3HBIX UCTOPUU («PETUTHOZHYI0», «HCTOPUUECKYIO» U «(haHTACTU-
YecKy0») U IMPOCHJIN OLIEHUTH CTEIleHb UX IpaBaonogobHoctu. Kak
U 0’KUQJIOCh, IPAKTUYECKU BCE JETH IIOCYUTAIN IIPaBIONOA00HBI-
MU «HACTOpHUYECKHe» HappaTUBHI, TOI/IA KaK B CJIydae «PeIUTHO3HBIX»
HappaTHBOB 3TO OBLIIO BEPHBIM TJIaBHBIM 00pa30M /JIA /ieTel, MOJIy-
YHUBIINUX PEJINTHO3HOE BocuTanue. OgHaKo ropasno 6osiee JIT0O0IBIT-
HBIMU OKa3aJINCh PE3yJIbTaThl, CBA3AHHBIE C «(DaHTACTUUECKOU» UCTO-
puell: BBIAYMKOH ee mocuutanu 87% «CeKyJIAPHBIX» PECIOH/IEHTOB,
U TOJIBKO 40% «PEeJINTHO3HBIX» JleTeld 0TKa3ajloch BEPUTh B ee IIpaB-
noroboHOCTE. OTCI0/A, KAK CYUTAIOT aBTOPHI 9KCIIEPUMEHTA, CIIEy-
€T, YTO PEJIUTHO3HasA cpeZia BIUsAeT Ha BOCIPUATHE aTeHTHOCTH: JIETH,
BBIPOCIIIIE B PEJTUTHO3HOU Cpesie, CKJIOHHBI IPUIIUCHIBATh areHTaM
«CBEPXYEJIOBEUECKHE» / «CBEPXBECTECTBEHHBIE» CIIOCOOHOCTH, Hapy-
IIAIOIe UHTYUTUBHbIE Kay3aJIbHbIE MIPEJICTABIeHUA 00 yCTPOUCTBE
Mupa. JIpyrumu cjoBaMH, CKOpee PeJIMTMo3Hoe BOCIIUTaHNe yCTpaHA-
€T CKENTHYECKYIO YCTAHOBKY B OTHOIIIEHHH HEBO3MOXKHBIX B OOBIJIEH-
HOM MHpe COOBITHI, YeM CeKyJIIPHOE BOCIIHUTAHUE II07]aBJIsAeT ecTe-
CTBEHHYIO IIPE[PACIIOIOKEHHOCTD K BEPE B X BO3MOKHOCTD, FUIH, KaK
TOBOPAT aBTOPBI, «JAKe €CJIU Y JIETEN HET €CTeCTBEHHOHN CKJIOHHOCTHU
BepUTDH B O0KECTBEHHYIO MJIU CBEPXUEIOBEUECKYIO aT€HTHOCTh, PeJIv-
THO3HOe 00yYeHHe MOXKET C JIETKOCTBIO IIPUBECTH UX K DTOU Bepe»””.
Tem He MeHee crouT nmpusHath, uTo K. KoppuBo u ee kosuieram
ele gajeko A0 onposepkeHusa TolIB. Bo-niepBhIX, BBI3bIBAET BOIIPO-
Chl OIIEPAITMOHAIBHAA M DKOJIOTHYECKAA BAJHIHOCTD IIPOBEIEHHO-
ro uMu skcriepuMenTa. Ero Hamnbosee ciabbIM MeCTOM OKa3bIBAETCS
HCIIOJIb3YEMbBIH CTHMYJIBHBIN MaTepHuas’s: B JIEHCTBUTEILHOCTH BCe
TPH BHJIa HADPATHUBOB OCHOBHIBAIOTCSA Ha OMOJIENCKUX CIOXKETax U CO-
XPaHAT UX CTPYKTYDY, YTO JieslaeT WX JIETKO Y3HaBaeMBIMU JJIA Jie-
Tell U3 peJIMTHO3HBIX ceMel. Bo-BTOpHIX, HEe MeHee MpobIeMaTHd-
HBIM fABJISETCA W BO3PACTHOU COCTaB BBIDOPDKU: CAMU CTOPOHHUKH
TollB He OTpUIIAIOT, YTO CKJIOHHOCTh BEPUTH B «CBEPXBHECTECTBEH-
HBIX» areHTOB BCe ke 0(POPMJISETCSA U MOJYJIUPYETCS WHIUBU/TYaTh-
HBIMHU Pa3IN4YUAMU U OKpY»Kalollled cpefioi, a 3Ha4UT, K 5—6 rogam
«CEeKyJIApHAasg» UHKYJIbTYPALHs YK€ MOXKET IPUBUTH PEOEHKY «HMMY-

76. Cm. Corriveau, K.H., Chen, E.E., Harris, P.L. (2015) “Judgments about Fact and Fiction
by Children from Religious and Nonreligious Backgrounds”, Cognitive Science
39(2): 357-371.

77. Ibid., p. 375.

78. Cm. Ibid., pp. 379—-382.
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HUTET» K OIpEe/IeJIEHHBIM BEPOBAHUIM B PEJIUTHO3HBIX U (aHTACTHU-
YEeCKUX CYIIEeCTB.

Haxkonen, — 1 9TO 3aMe4yaHHe OTHOCUTCS He CTOJIBKO K SKCIIepU-
meHTYy K. KOppuBO, CKOJBKO K «THIIOT€3€ UHAOKTPUHAIIUU» B Iie-
JIOM — TOYKa 3PEHUs, COTJIACHO KOTOPOU PEeJIMTHO3HOCTD SIBJISIET-
cA CJIeICTBUEM UCKJIIOYUTEIbHO COUMAIN3AIMU U UHKYJIbTyparuu,
COZIEP’KUT B cebe CyIIeCTBEeHHBIH 3BPUCTUYECKUN HEJIOCTATOK: OHA
He OTBEYAeT Ha BOIIPOCHl HU O MPUYMNHAX YCTOMIHUBOCTU U «YyCIENTHO-
CTU» HEKOTOPBIX PEJIUTHO3HBIX BEPOBAHUH, HU O IPUYUHAX UX KPOCC-
KYJIBTYPHOU peKYPPEHTHOCTH, a 3HAUUT, He MOXKEeT BBICTYIIAaTh B Kaue-
CTBE TIOJIHOI[EHHOTO Kay3aJIbHOTO OObSICHEHUS .

Te3nc O «IPUPOXKIAEHHBIX BEPYIOIIHUX» U IOHATHE
«BPOKIEHHOCTH»

IIpo6siema, HECOMHEHHO, OCJIOKHSAETCA T€M, UYTO B KOTHUTHBHBIX Ha-
yKax B MPUHIIUIIE OTCYTCTBYET KOHCEHCYC OTHOCUTEJbHO IOHATUA
«BpOKJIEHHOCTU ». HeKOTOpBIe aBTOPBI CUUTAIOT, UTO IUXOTOMUSA BPO-
JKJIEHHOTO,/ TTpNOOPETEHHOTO He UMeeT HAyIHOH IIEHHOCTH; BO BCIKOM
c/Iyuae, MMOHATHE «BPOXKIEHHOCTH» HE SIBJISIETCS HEIPOTHBOPEYHUBBIM
U TEOPETUYECKH MOJIE3HBIM®, JIpyrue moiaraioT, YTO OHO OXBAaThIBAET
KJIacTep ujiel, KOTOPBIE BCE K€ MOTYT CJIY>KHUTb OIpEe/IeJIEHHBIM DBPU-
cruyeckuM nensim®2, TpeTbu HACTAaUBAIOT HA TOM, UTO caMa Hes BPO-
JKJIEHHBIX MPU3HAKOB — CJIE/ICTBUE HAIINX HAWBHBIX IIPE/ICTABJIEHUN
0 OMOJIOTUYECKUX BUIAXSs.

Besyci0BHO, U3 BCEX CMBICIIOB, BKJIAIBIBAEMBIX B 3TO IMOHATHES,
B KoHTeKcTe KP pejieBaHTHBIM OKa3bIBAeTCA TOT, KOTOPHIA P. Camio-
3JIC HA3bIBAET « MUHUMAJIbHBIM YCJIOBHEM» BPOIKIEHHOCTH (OCTaBUM

79. Cm. Barrett, J.L. Born Believers: The Science of Children’s Religious Belief, p. 3.
80. Cm. Sperber, D. Explaining Culture: A Naturalistic Approach, pp. 47—48, 58.

81. Cwm. Griffiths, P.E. “What Is Innateness?”; Mameli, M. and Bateson, P. (2011) “An
Evaluation of the Concept of Innateness”, Philosophical Transactions: Biological
Sciences 366: 436—443.

82. Hanpumep, cm. Boyd, R. (1991) “Realism, Antifoundationalism, and the Enthusiasm for
Natural Kinds”, Philosophical Studies 61(1): 127—148.

83. Haupuwmep, cm. Linquist, S., Machery, E., Griffiths, P.E., Stotz, K. (2011) “Exploring the
Folkbiological Conception of Human Nature”, Philosophical Transactions: Biological
Sciences 366: 444—453.

84. Kax yxassiBator M. Mawmesnu u II. BoHTCOH, CyIIecTByeT MHOTO CIIOCOOOB OIPENEeTHTh
KPUTEPHUU BPOXKJEHHOCTH KaKOro-1u60 Ipu3Haka — I10 IPUHIKNIAM: 00J1a/1aeT JIX IPU-
3HAK BBICOKUM IIOCTOSHCTBOM (DEHOTHIIA, UMeeTCs JIU Yy Hero HCTOPUA eCTeCTBEHHOTO
oT6opa, pa3BUBAETCA JIU OH 0e3 CIeNHaJIBHOTO OOyJYeHHsA U T.I., HO BCe 9TU IPHHIIHU-
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u 6e3 TOro COMHHUTEJIbHBIE MOMBITKU HAaWTH HEKUH «TeH bora»® 6es
KOMMEHTApHEB): €CJIN MPU3HAK ABJISAETCHA BPOXKAEHHBIM, 3TO 3HA-
YUT, YTO OH He IMpuoOpeTaercs B IPOIECCe HAYIEHUA; €CIIU JJAHHOE
YCJIOBUE HE BBINOJIHAETCS, 3TO 03HAYAET, UTO IPU3HAK BPOK/IEHHBIM
He aBisercs®®. B onpenenennom aciiekre TolIB BIojiHe COOTBETCTBY-
€T TaKOMy IIHMPOKOMY MOHUMAHWIO BPOKEHHOCTU: OH, KaK yTBEp-
sxpaet k. bapperT, yka3piBaeT Ha HAJIM4UMeE Yy YeJIOBeKA CEH3UTHUBHO-
r'0 IEPUO/IA PEJTUTHO3HOTO Pa3BUTHA (TJIABHBIM 00pa30M — B IIEPBBIE
ST JIET JKU3HU). B 3TOM CMBbICIIe peTUTUsA ABJISETCA «ECTECTBEH-
HOI» U «OHOJIOTUYECKON» CIIOCOOHOCTHIO U — HAPSAY C APYTUMU KOT-
HUTUBHBIMH CIIOCOOHOCTSIMH — IIPEACTABJsAET cOOOH «IIpecKasye-
MO€ BhIpajKe€HUEe» HaIllero pa3BUTHSA B HOpMaJIbHOU cpeze®”. OnHako,
Kak OoTMedJaeT caM bapperrt, cymiecTBoBaHME OMOJIOTHYECKOH CIIO-
COOHOCTH ellle HUYero He TOBOPUT O OHMOJIOTHMYECKOH /IeTepMUHHIPO-
BaHHOCTHU TOTO WJIM WHOTO IIPU3HAKA: €r0 MOSBJIEHUE TAaKXKe 3aBU-
CUT OT KOMOUWHAIUU JIPYTUX (PAKTOPOB — JIMYHOCTHBIX (HAIIpuMep,
Pa3BUTOCTh Yy WHJIUBHUA TEOPUU MICUXUUECKOTO U CBS3aHHOTO C HEH
COITMAJIPHOTO MBIIIJIEHNS) U COIUAIBHBIX, TO €CTh (DaKTOPOB OKPY-
JKarolen cpenpl (Cpe/ln HUX: COIUAIbHbBIE CBSA3H; 0€30TIaCHOCTbD; TEX-
HOJIOTHYECKUU ITPOTPECC U Bepa B YeJIOBEYECKHE BO3MOXKHOCTHU; MU-
(ostoruzanus «IceBA0areHTOB» — CyAbOBI, CIydasi, IIPAaBUTEIbCTBA
U JIaKe eCTECTBEHHOTO 0TOOpa; paHHsAA (aHTH)PESTUTHO3HAS UHKYJIb-
Typanus u T.1.)%8.

Takasi O3UIUA HE BBITJIAAUT HEOOOCHOBAHHOM — B OTJIMYHE, Ha-
IIpUMep, OT HOMBITOK HEHPOTEOJIOTOB HAUTH «HEBPOJIOTHYECKUH Cy0-
CTpaT» PEJUTHO3HON BEPHI U JIOKA3aTh €€ BPOXKIAEHHOCTD, alleJUTUPYA
K TEHETHYECKOH IMPEeIPACIIOIOKEHHOCTH YeJIOBEKA K MUCTHYECKUM
Y PEJINTUO3HBIM NepekuBaHusIM®. TeM He MeHee P00JIEMaTUYHOCTD
TolIB craHoBUTCA OYeBUHEe, KOTJAA Mbl IEPEXO/IUM K paccMoTpe-
HUIO ero MPUKJIAHOTO 3HaUYeHus. Bo-11epBhIX, BOIIPEKU CTPEMJIEHUIO

bl B TOW WJIM WHOU crerneHu mpobsemarudnbl. CM. Mameli, M. and Bateson, P. “An
Evaluation of the Concept of Innateness”.

85. Cm. Hamer, D. The God Gene: How Faith Is Hardwired into Our Genes.

86. Cm. Samuels, R. “Nativism in Cognitive Science.” OTMeTnM, YTO JaHHOE YCIOBHE SBJISI-
eTcss MUHUMAaJIbHBIM, HO BCe ke HezoctaTrouHbIM. Cp.: Mameli, M. and Bateson, P. “An
Evaluation of the Concept of Innateness”, p. 437.

87. Cwm. Barrett, J.L. Born Believers: The Science of Children’s Religious Belief, pp. 8—20,
126—128.

88. Ibid., pp. 19—-20, 202—217.

89. Newberg, A. and Waldman, M.R. Born to Believe: God, Science, and the Origin of
Ordinary and Extraordinary Beliefs, pp. xvii—xviii.
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CTOPOHHHUKOB 3TOr0 Te3UCA YBUJIETh B PEJIUTUHU HEKYIO €CTeCTBEH-
HYI0 KOTHUTHUBHYIO CIIOCOOHOCTB®°, OH YKa3bIBAET JIUIIb HA BPOXK/IEH-
HOCTb HEKOTOPBIX KOTHUTUBHBIX CTPYKTYP, €CTECTBEHHBIM, HO TeM
He MeHee MTOOOYHBIM IPOJAYKTOM KOTOPBIX PETUTHUsA BbICTyHaeT. Kak
otmeuaeT ¢puHckuil penuruosen U. IliocuaiiHeH, KPUTUKYS MO3U-
nuio npuBep:keHIieB TollB (37ech CTOUT BCHOMHUTD MOJIXO, K HHTEP-
TpeTanuu MOHATUA «peaurus» B KP), «HeKOTOpble MOHATUS U CIIO-
cOOBI MBIIIEHUSI MOTYT OBITh BPOXKJAEHHBIMU, HO PEJTUTUA MOXKET
OBITH He O0JIee BpOXKIAEHHOU, yeM (yTOOJ WIN MOJTUTHKA»?'. Kpome
TOr'0, COMHEHHUs BBICKA3bIBAIOTCA U B aJipec He TOJIBKO BPOKJEHHO-
CTU U YHUBEPCAJIIBHOCTHU CTPYKTYP, JIeKAIUX, C TOUKU 3pEHUA CTOPOH-
HUKOB TolIIB, B OCHOBe peJIMTHO3HBIX IIPE/ICTABJIEHNN — HaIpUMep,
MOJIeJIA TICUXUYECKOTO, UHTYUTUBHOTO 5CCEHIUATIN3MA U JIyasIu3-
Ma%2, — HO U KOHIENIINH Y3KOHU CITeIUaTU3aluy [ICUXUKH U BCeoO-
el MOJTyJIbHOCTH?3.

Bo-BTOpBIX, HEOOXOIUMO HMETH B BUAY, uro ToIIB mocrynupyer
HaJu4ne KOTHUTUBHOU TEHEHITUH K BEPE B «CBEPXUEIIOBEUECKUX»
areHTOB, HO TaKas Bepa eIle He SIBJISIeTCA PEeJINTUEH U TasKe He MOKET
CUUTAThCA €€ «KMUHUMYMOM»: KaK MBI y:Ke OTMeYaJlH, JUIsl TOTO, UTO-
OBI OIIpEeZIETNTD, KOT/IA PENPE3eHTAIINH STUX aT€HTOB CTAaHOBATCA Pe-
surno3HeiMu, KP mpuxoauTes o6pamarhes K COIUOKYIBTYPHBIM (ak-
topam. JIpyrumu cioBamu, TolIB momoraer o0bsICHUTD, YMO JIeJIaeT
penuruio BO3MOKHOU, HO HE Nouemy OHA B IIPUHIIUIIE BO3HUKAET.

BbsIBOABI

WTak, B X07ie MPOBEJIEHHOTO aHaJIN3a Mbl yCTAHOBUIIH, 4TO TOIIB,
C OJTHOM CTOPOHBI, Oa3upyeTcs Ha P/ OTKPBHITUH KOTHUTUBHOM IICH-

90. ITonpo6uee cm.: Manesuu T.B., ®oauesa T.A. «ECTeCTBEHHOCTh» PEJIUTUU U «€CTe-
CTBEHHAs PEJIUTUA» B KOTHUTUBHOM PeJINTHOBE/IEHUU.

91. Pyysidinen, I. (2003) “On the ‘innateness’ of religion: a comment on Bering”, Journal
of Cognition and Culture 3(3): 218—225.

92. Cm., Hanpumep, Hodge, K.M. (2012) “Context Sensitivity and the Folk Psychology of
Souls: Why Bering et. al. Got the Findings They Did”, in D. Evers, M. Fuller, A. Jackelén,
and T. Smedes (eds) Is religion natural? pp. 49—63. New York: T & T Clark International;
Waxman, S., Medin, D., Ross, N. (2007) “Folkbiological Reasoning from a Cross-
Cultural Developmental Perspective: Early Essentialist Notions Are Shaped by Cultural
Beliefs”, Developmental Psychology 43(2): 294—308.

93. Cwm. Prinz, J.J. “Is the Mind Really Modular?”; Powell, R., Clarke, S. “Religion as an
Evolutionary Byproduct: A Critique of the Standard”; Chiao, J.Y., Immordino-
Yang, M.H. (2013) “Modularity and the Cultural Mind: Contributions of Cultural
Neuroscience to Cognitive Theory”, Perspectives on Psychological Science 8(1): 56—61.
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XOJIOTUH, CBU/IETEJILCTBYIOIIUX O CYIIIECTBOBAHUY ONpeieJIEeHHbIX Ha/l-
KYJIbTYPHBIX KOTHUTHUBHBIX IIPE/IPACIIOIOKEHHOCTEH. TeM caMbIM OH
[I0-HOBOMY CTaBUT BOIIPOC O BPOK/IEHHOCTU PEJIUTHO3HBIX IIPEJICTaB-
JIEHHI — He KaK O BJIOXKEHHBIX B «PasyM» WIH «AYIILy» HAEsX, a KaKk
0 TPUPOJIHBIX KOTHUTHUBHBIX MEXaHU3MaX, CIIOCOOCTBYIOIINX BO3HUK-
HOBEHUIO Te€X WU WHBIX MPEJICTABJIEHUH — U IEPEHOCUT ero u3 00-
Jacty Gprir0codCKOro aHAIN3a U JUCKYCCHH aroJI0TeTOB U KPUTHUKOB
pesuruy Ha MOYBY ASMIIMPHUYECKUX HccaefoBaHuil. C Apyro cropo-
Hbl, KP He mpeTeHZyeT Ha cO3/aHNe HCUEPIBIBAIOLIEN TeOpUU pe-
JIUTUU KaK TaKOBOM: OHO HCIOJIb3YeT MapPTUKYISAPUCTCKUU IOAXOT,
U CUUTAET, UTO B OCHOBE PEJINTMO3HBIX IIPECTABIEHUI U IOBee-
HUs JIeKaT MEXaHU3MBbI, [IpeJHa3HAYEHHbIE JIJISI PEIIeHUs IPyTUX
3ayau. TakuM 00pa3oM, Kak I0JIaral0T KOTHUTUBUCTHI, PEJIUTUS SIB-
JisileTcs eCTeCTBEHHBIM IPOJYKTOM Halllero MBIIJIEHUS, & ee aHAIU3
He TpebyeT M300peTeHNsA CHENNAIBbHBIX Kay3aJbHBIX O0BACHEHUH,
Oy/ib TO 0COOBIH r'eH, 00yCIOBIMBAIOIIUI Bepy B bora, Wjin KOHKpeET-
Hble 30HBI MO3Ta, OTBETCTBEHHBIE 3a NPOJYIIPOBaHNE PEJIUTHO3HBIX
IepeXUBaHUN.

Cam TollIB cocTouT U3 YeThIpex 3J1eMEHTOB, KOTOPHIE, B CBOIO OUe-
penb, U ONpeeAIOT €0 0Ka3aTebHylo cuiy. [IpobieMaTHIHBIM
371eCh MIPEJICTABJIAETCA YTBEPKEHNE O CYIIeCTBOBAHUU BPOKAEHHBIX
MOPaJIbHBIX UHTYHIUHN, /IO CUX IIOP HE IOJIYYUBIIIEEe BECKOTO 00OCHO-
BaHuA. OcTasibHBbIE €ro dJIEMEHTHI B I[eJIOM MOATBEPKIAAIOTCA Pe3yJib-
TaTaMU KPOCC-KYJIbTYPHBIX HCCJIE€IOBAHUU U MOTYT OBITH CBEJEHBI
K TIEPBOY COCTABJIAIOIIEN — THIIOTE3€ O HAJIMYUU Y HAC CIEIHATBHO-
IO BPOXKZIEHHOTO KOTHUTUBHOTO MEXaHNU3MA, ITO3BOJISIONIEr0 HallleMy
MBIIIIJIEHUIO PabOTaTh C MIMPOKOH KaTeropuwiell areHTOB, HE OTPaHU-
4eHHOU aHTponoMopdHbIMU cyuiecTBamMu. Kpome Toro, TolIB nmeer
ompezieJIEHHOE IPEUMYIIIECTBO IEPE]T «TUIIOTE30H HHAOKTPUHAIINI»
9Ta TUNOTe3a MoKa He MOJIyYuJia JIOCTATOYHOTO0 SMIIMPUYECKOTO MO/~
TBEPXKAEHUS U 00s1a7]aeT MEHBIITUM 3BPUCTUYECKUM MTOTEHIIHATIOM.

OpnHako ciesyeT oOpaTUTh BHUMAaHUE M HA OrpaHUYEHUs, KOTO-
pble TolIB HakIagbIBaeT Ha JUCKYPC O BPOK/IEHHON PeIUTHO3HOCTH.
Bo-nepBbIX, OH, JIeHICTBUTENIHHO, ITO3BOJISIET TOBOPUTh O HEKUX HAJl-
KYJIbTYPHBIX KOTHUTHUBHBIX TE€HJIEHIUSX, CIIOCOOCTBYIOIIUX TOSIBJIE-
HUIO YHUBEPCAJIbHBIX IIPEJICTABJIEHUH O «CBEPXHECTECTBEHHBIX» areH-
TaX, HO He OOBSCHSIET MeXaHW3Ma pacHpeiesIeHus «PeIUTHO3HBIX»
U «HEPEJINTHO3HBIX» POJIeH MEX/Ty HUMH B Pa3JINYHBIX KYJIBTYPHBIX
cucremax. Yto6wl onpesnenuth 3Tu posinu, KP BBIHY)1eHO 0Opamarth-
¢ K KyJIbTYPHO-cHeIuUIECKUM UYepTaM TeX WJIN UHBIX Pelpe3eHTa-
OUH U MPOollecCy PEeJIMTHO3HOU CONMAIN3aluy U BCTyIaTh BO B3au-
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MOJIECTBHE C IPYTUMH HAYUHO-UCCIIEN0BATEIHCKIMU ITPOTPAMMaMU
U3yUYEeHUs PeJIUTHUU.

Bo-BTOpBHIX, 31ech KP crasikuBaeTcs ¢ IByMsA MeTaTeOPEeTUYECKUMU
110 OTHOIIEHUIO K HEMY IIPOOIeMaMu, CBI3aHHBIMH C TPAKTOBKOH IO-
HATUA «BPO’KJIEHHOCTb» B KOTHUTUBHBIX HayKax U C OIpeJieJIeHueM
«MHUHHAMyMa» PEJIUTHO3HOr0. B KOHEYHOM cyeTe pellleHhe 3TUX IIPOo-
OsieM JiezKUAT BHE 30HBI komnerennuu KP, a 3uauut, TolIB kak Taxo-
BOU He sIBJISIETCA OKOHYATEJIbHBIM apTyMEHTOM B ITOJIb3Y HJIEU BPO-
JKIEHHOU PEJIMTUO3HOCTH.

Tem ne meHee TollB, TpakTyIOLUUil PEJTUTHIO KAK «ECTECTBEHHBIN»
B KOTHUTHBHOM OTHOIIIEHUU (PeHOMEH, BIIOJIHE YOBJIETBOPSET «MHU-
HUMAaJIbHOMY YCJIOBHIO» BPOKJEHHOCTH U IIPU 3TOM He II0J[pasyMe-
BaeT abCOTIOTHOTO OMOJIOTUYECKOTo JleTepMuHu3Ma. Takum obpasom,
JIAHHBIN TE3UC MOJKET CJIYKUTH ITOJI€3HBIM OBPUCTHYECKUM HHCTPY-
MEHTOM IIPU aHAIU3€E JIETCKON PEIMTHO3HOCTA U B KOMIIAPATHUBHBIX
HCCJIEIOBAHUSAX, OOBSICHAS KPOCC-KYJIBTYPHO ITOBTOPSIOIIUECS IaT-
TEPHBI PEJIUTUO3HOT'O MBIIUJIEHUSA U IIOBEJICHUS.
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