ATHEmKA KOCIITHCKA

O0pa3 nmosibckou MmaTepu 1 boropoauiia: HoBoe
HICIIOJIb30BAaHUE CHMBOJIMKH MaTEPUHCTBA

Agnieszka Koscianska

The Image of the Polish Mother, and Mother of God: New
Uses of the Symbolism of Motherhood

Agnieszka KoS$cianska — Institute of Ethnology and Cultural
Anthropology, University of Warsaw (Poland). akoscianska@uw.edu.pl

This article is devoted to the issue of female agency in religious context.
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could be interpreted in the way which is different from the one typical
to feminist liberal discourse. The article analyzes interconnections
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OTs mnosbckass (GEeMUHHCTCKAasd MBICJIb He CBfA3aHA Ka-
KOH-TO eIMHON Teopuel, ee 0O0bEAUHSIET TE3UC O TOM, UTO IJIaB-
HBIA Bpar sMaHcumnanuu B [Tosbiie — xaTosuusm'. Pemurus
BOCIIPUHUMAETCA KaK ABJIEHHE, OKa3bIBAIOIlee OTPOMHOE KOHCepBa-
TUBHOE BJIUSHHUE Ha MyOJINYHYIO U YacTHYyIO chepy. Bo MHOTOM Takoi

JlaHHBIA TEKCT IpeZCTaBiIAeT coO0U mepepabOTaHHBIA aBTOPOM BapHAHT, paHee OIy0-
JaukoBaHHBIN Kak: Ko$cianska, A. (2012) “Tworcze odgrywanie Matki Polki i Matki
Boskiej. Religia a symbolika macierzyniska w Polsce”, w R. Hryciuk & E. Korolczuk (red.)
Pozegnanie z Matkq Polkq? Dyskursy, praktyki i reprezentacje we wspébiczesnej Polsce.
Warszawa: Wydawnictwa Uniwersytetu Warszawskiego.

1. Hampumep: Sroda, M. (2007) “Kobiety, Koéciét, katolicyzm”, w Ch. Ockrent (red.)
Czarna ksiega kobiet. Warszawa: W.A.B.
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10/1X07] 00OCHOBAaH — BeIb UMEHHO IOJ BIUAHUEM PUMCKO-KaTOJIU-
YeCKOH IepKBU ITPOU30IIIA, B YACTHOCTH, KPUMUHAIN3AIMIA aODOPTOB.
O/HAKO 3TOT MO/AXOJ, MIPUBOAUT K TOMY, UYTO (DEMUHUCTHI «HE BHUJIAT»
po06JIeM JKEHIIUH-BEPYIOIINX, OCTABJIAIOT 6€3 BHUMAaHUsS pa3HbIe
TUIIBI TTOBEIEHUS U MPAKTUK BHYTPHU IOJIbCKOTO KATOJIUIIM3Ma U He-
KaTOJINYECKUX PETUTUO3HBIX OOIIIHH.

B 3T01 cTaThE 5 MBITAIOCH [T0KA3aTh, UTO PeIUTHs B I10JIbIe HE MO-
HOJIUTHA U TIPEJJIaraeT >KeHIIMHAM Pa3IudHble MOJIEJIU TTOBeJEHU
U caMOOIIyIeHus. Bo-1epBhIX, 5TO cJIe/IcTBUE BHYTPEHHUX Pa3HOTJIA-
CUH B IIEPKBU: HAa OJHOM IIOJIIOCE CTOAT (PYyHJAMEHTAIHUCTHI «Pasumo
Mapusi», Ha IPYTOM — KaTOJIMYeCKas NHTEJUIUTEHIUS U3 €XKEeHEeeTh-
Huka «Teirogauk ITosmexubl» (Tygodnik Powszechny). Bo-BTOpBIX,
3TO OOBACHSETCS YepTaMU, XapaKTEPHBIMU JIJIsI HAPOJAHON PEJTUTHU-
O3HOCTH, TAKUMHU KaK CHJIBHBIH OOTOPOAMYHBIN KYJIBT U OIpeZieIeH-
HOE JIUCTAaHIIUPOBAHUE OT CBANIEHHUKOB. HakoHell, B-TpeTbUX, HA/0
YUHUTHIBATH CYIIECTBOBAHUE U WHBIX, HEKATOJIMYECKUX, PETUTHO3HBIX
rpynim. Kpome TOro, MHOTHE MTOJIbCKUE KEHIIUHBI TPUKJIABIBAIOT 00-
Jiee WIN MeHee CO3HATeJIbHbIEe YCUJIUsI, HAllpaBJIeHHbIE Ha «JIEKOJIO-
HUBAIUIO» PEJINTUM? U TaKyl0 WHTEPIIPETAIHIO JYXOBHBIX BOIIPOCOB,
KOTOpas B OOJIBIIEN CTEIIEHN OPHEHTHPOBAHA HA JKEHIIWH U IPSAMO
HampaBJeHa Ha yJIydIlleHUe UX MOJIOKEHUS.

TakoBbI, HATPUMeEp, HOBBIE CMBICIIbI M IIPAKTHUKH, CBSI3aHHbBIE C Ma-
TepuHcTBOM. KoOr/ia peub ujieT 0 MaTEPUHCTBE B KOHTEKCTE PeJIv-
ruu B IloJsiblile, KaK MPABUJIO, UMEIOT B BU/Iy CUMBOJIMKY, CBSI3aHHYIO
¢ JleBoit Mapueii. boromaTeps MpemnoIHOCUTCA KaK 00pasel] JKeHIIH-
HBI-MaTepy; UMEHHO OHA 33/Ia€T JKU3HEHHBIH FOPU30HT MHOTHX pe-
JINTUO3HBIX KEHINWH. BOropo/iuuHas CUMBOJIKA ABJISETCSA BAXKHBIM
3JIEMEHTOM OCHOBHOU MOJIEN UJIEHTUYHOCTH, JIOCTYITHON ITOJIBCKUM
JKEeHIIMUHAM, — MOJEJIN MOJIbCKOHW MaTepu. OHAKO IMPHUCTATbHBIN
B3IVISI/] HA CUMBOJIMKY BoromaTepu IOKa3bIBaeT €€ MHOTO3HAYHOCTD:
Matepb Boxkbst — 3TO He Bcerja macCHBHAS HUCIIOJIHUTEIbHUIA BOIU
Bora; 5T0 Takke KEHI[MHA OTBETCTBEHHAA, CUJIbHAA 1 CAMOCTOATEb-
Hasd. [Toapku mMo-pa3HOMY OOpaIamTesa K ee 06pa3y U TBOPUECKH IIe-
pepabaThIBAIOT T€ CMBICIIBI, KOTOPBIE HECET B cebe MaTEPHHCKO-60T0-
pOAVYHAs CUMBOJIMKA.

2. Cwm.: Fernandes, L. (2003) Transforming Feminist Practice: Non-Violence, Social
Justice and the Possibilities of a Spiritualized Feminism. San Francisco: Aunt Lute
Books.

3. Cwm.: Leszczynska, K., KoScianska, A. (red.) (2006) Kobiety 1 religie. Krakéw: Zaklad
Wydawniczy “Nomos”.

96 © TocynmapcTBo - Penurus - llepkoBb



Ar"memka KocrnssHcKka
B 31011 cTaThe A MOKA3BIBAIO ATY MHOTO3HAYHOCTh OTHOIIIEHUH Me-
JKJTy MAaTEPUHCTBOM U PEJTUTHEN U 3a[yMbIBAIOCh HAJl €€ TTOCJIe/ICTBH-
MU JUIST arTeHTHOCTH* (sprawczosé) skeHmuH. fI menato 3To, cchlia-
SICh Ha MIPUMeEPBI, ITIOYEPIIHYTHIE U3 STHOrPADUUECKUX HCCIET0BAHNH,
IIPOBEIEHHBIX CPEIN BEPYIOIIUX JKEHIIUH: KaTOJUUYEK, ITPOKUBAIO-
KX B cesiax ro-socroydou Iloapmu (JIr0o06JHHCKOE BOEBOJICTBO
u Masioniosipiia); B BapiraBe u OKpecTHOCTAX; a TaKiKe CPEIU BbI-
IIeAITHUX U3 IepKBU azenToB «bpaxma Kymapuc» — HOBOTO pesuru-
O3HOTO JABMKEHUS ¢ MHAUHACKUMH KOPHIMUS,

Boromarepsr — camas mpekpacHas U3 MOJbCKHX MaTepei

CBa3pb 00pasa moasckoi Marepu ¢ boxkueit Mareppio B IOJIBCKOH KyJIb-
Type 3HaunTesJbHA. DTA CBA3b y2Ke ObLIa IpeMeTOM MHOTHX HCCle-
noBaHM®. Boroposuna — 3To ujeasbHAs MaTh, JaxKe CJIeZ0BaJIO ObI
CKas3aTh — WzeayibHas IoJabcKasa Marh. Kak numier dibxkbera OcTpos-
CKa, IpeficTaBiigeTcs, 4To PosguHa u boropouiia cocTaBisoT «OCHOBY
n7ieasna KeHCTBEHHOCTH B ITOJIBCKOM KyJIBType, KOTOPBIH aKTyayln3u-
pyercs B pUType MOTBCKON MaTepu»’. 9Ta GUTrypa BOIUIOMIAET B cebe
COIMaJIbHBIE OXKU/IAHWSA B OTHOIIEHUU JKEHIUH U UX POJIb B CO3JaH-
HOM B XIX BeKe rpa’kJjaHCKOM O0IIlecTBe, OCHOBAHHOM Ha HAIIOHAJIb-
HOH wjee. ITo MHeHMIO JIBKOETHI MaThIHY, UMEHHO HAIFIOHAIU3M,
a He Jubepanu3M JIEXKUT B OCHOBE ITOJIbCKOU KOHIIEIIIMH TPaK/IaH-
crBa®. B 5TOM KOHTEKCTE MOJIbCKAsA MaTh IIPUOOPETAET TAaKKe MOJIUTH-

4. B maHHOM cilyuae U Jjajiee UCIOJIb3YETCs CII0OBO SPrawczos$é, aHaIOrnYHOe aHIJIMICKO-
My TEPMHHY agency, MUPOKO UCIOJIb3YEMOMY B aHTPOIIOJIOTUYECKOM JIUTEpPAType. —
ITpumeun. peo.

5. HccenenoBaHus cpefu KaTOJIUYEK s IPOBOJUJIA BMECTE CO CTyZeHTaMHu MHCTUTyTa 9T-
HOJIOTMH ¥ KyJIBTYPHOH aHTPOIIOJIOTUH BapimaBcKOro yHHBEDPCHTETA B PAMKAX DTHO-
rpaduUecKuX MPOEKTOB, KOTOPBIMU 51 pyKoBoguia: «2KeHckoe peauzuosHoe audep-
cmeo» (2001—2003) u «Peauzusn u cendep» (2003—2005). C wieHaMU JBUIKEHUS
«Bpaxma Kymapuc» a obmranack, cobupas MaTepHaIbl Il CBOeH KaHAHIATCKOH Aic-
cepTanuy, IJIaBHBIM 00pa3oM B 2002—2005 IT. Eciu He yka3aH Jpyroil HCTOYHUK, BCE
WHTEPBHIO — M3 apXUBa aBTOPA.

6. Cwm., Hanpumep: Janion, M. (1996) Kobiety i duch innosci. Warszawa: “Sic!”; Janion, M.
(2006) Niesamouwita stowianszczyzna. Fantazmaty literatury. Krakow: Wydawnictwo
Literackie; Graff, A. Rykoszetem. Rzecz o plci, seksualnosci i narodzie; Ostrowska, E.
(2004) “Matki Polki i ich synowie. Kilka uwag o genezie obrazoéw kobieco$ci i meskosci
w kulturze polskiej”, w M. Radkiewicz (red.) Gender. Konteksty. Krakow: “Rabid”.

7. Ostrowska, E. “Matki Polki i ich synowie. Kilka uwag o genezie obrazéw kobiecoSci i
meskos$ci w kulturze polskiej”, s. 222.

8. Matynia, E. (2003) “Provincializing Global Feminism: the Polish Case”, Social Research
2: 521.
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YeCcKyI0 OKpacKy. UTOOBI JIydllie MOHAThH CUMBOJIMKY U MPAKTUKY 00-
pasa MoJIbCKOW MaTepH, CTOUT NPUCTATIbHEe MPUCMOTPEThCA K [leBe
Mapwuu u pazIHuHBIM cItocobaM MHTEPIIPETAIIUN 3TOTO 00pasa.
Kaposs Boiitsuia (Moans ITaBes 11), KOTOPBIH GOJIbIIE APYTHX ATl
yZeJIsi71 BHUMaHUe MpobJieMaM »KeHINHH, B allOCTOJIBCKOM ITOCTaHUH
Mulieris Dignitatem («O TOCTOUHCTBE JKEHIITUHBI») IHUIIET, 4TO Bo-
roMaTeph fABJISETCA 00pas3IoM I BcexX keHIMUH. OH GopMyTupyer
3TO caeayrmuM obpasoM: «bubselickas mapagurMa “’KeHIIUuHbI 10-
CTHUTAET CBOErO KYJIbMIHAI[MOHHOTO IIYHKTa B MaTepUHCTBe boroposu-
[bI»? (KaBBIUKU CTOSIT B OPUTHHAJIE). BBITh MaTepPhi0 — 3TO MIPU3BAHUE
JKEHIIIMHBI, a MasloHHa U ee MAaTEPUHCTBO — €IMHCTBEHHAs, B IIPUH-
[HIe, JIOCTYIHAS MOJIeb. AHATU3UPYs OTHOIIEHNe BOUThUIBI U JIpy-
TUX COBPEMEHHBIX OOTOCJIIOBOB K 3TOMY BOIIpOCY, DiIbkbeTa AmaMsak
[IO/TYEPKUBAET, UYTO TAKOE IIOHUMAHUE BeJIET K BOCIIPUATHIO MaTEPUH-
CTBA KaK €IMHCTBEHHOTO ITPU3BAHUA JKEHIIUH U TEM CAMBIM — K Cy»Ke-
HUIO UX Bo3MOXkHOcTel. [1o ee MHeHUIO, 5TO cieficTBre chOPMUPOBAB-
IIerocsl B KyJIBTYPE BOCHPHUATHSA KEHIUHBI KaK «JIPYTOi», OTJIMYHON
OT MYKYHHBI; UIMEHHO B KaueCTBE MaTEPHU <« KEHIIUHA SIBJISIETCS HaU-
6osee “npyroit”»°. [To1BO/IA UTOT pacCy:KI€HUAM Ha 3Ty TeMy, AaMAK
3a71a€TCSI BOIIPOCOM, «SIBJISIETCS JIU TEOJIOTUYECKHU BEPHBIM IIyTh, KOT/IA
co3/1aeTcs UeIbHBIN 00pa3 JKEeHIUHBI, KOTOPBIN BITOCIIEICTBUU TPH-
3HAETCS eANHCTBEHHON HOPMOH, B TO BpeMsI KaK JIJIsl My>KIHHBI TAKOTO
eMHOro obpasia He CyIIeCTByeT, MO0 MpeAIoiaraeTcss MHOKecTBO (1)
Takux 00pasnoB. [Touemy 7715 JKEHIIUH JOJKEH OBITh TOJIBKO OJTUH?» ',
JpyruM, BBI3BIBAIOIIUM CIOPBI AJIEMEHTOM, CBSI3aHHBIM C MAaTEPUH-
crBoM JleBbl Mapuu, siByisieTcs ciieHa biarosemenus. Ciosa: «/la Oy-
Jet Mue 1o cioBy TBoeMy» (JIK 1:38) — OBLIM Ha HPOTS?KEHUH BEKOB
U TIO-TIPEKHEMY OCTAIOTCS OCHOBAHHEM, UTOOBI BOCIIDUHUMATH [leBy
Mapuio Kak MOCIyIIHYI0 Bory-My»KurHe KeHIIUHY, OT/IAI0IyI0 ce0st
B KepTBY U 0e3BOJIbHYI0'?. KaTommyeckuii 60rOpOANIHBIN KYJIBT MOXK-
HO paccMaTpUBaTh KaK BHYIIIEHHE JKeHIIIHAM ITOCITYIIIaHUs, TTaCCUBHO-
CTU ¥ TIOKOPHOCTH; TaK, BIIPOYEM, U IIPE/ICTABJIAIN €r0 (PEMUHUCTCKU
HACTPOEHHBIE UCCIIE/IOBATETBHUIIBI peTurui. OTHAKO, COTVIACHO JJIbK-

9. Jan Pawel II (2004) List apostolski Mulieris Dignitatem Ojca Swietego Jana Pawta
II z okazji Roku Maryjnego O godnosci i powolaniu kobiety. Wroctaw: Tum.

10. Adamiak, E. (1999) Milczqca obecno$é. O roli kobiety w Kosciele, s. 63. Warszawa:
Biblioteka “Wiezi”.

11. Ibid.

12. Adamiak, E. (2000) “Znaczenie tradycji duchowosci kobiet dla teologii wspdlczesnej”,
w E. Pakszys, L. Sikorska (red.) Duchowosé i religijno$é kobiet dawniej i dzis$, s.129.
Poznan: Wydawnictwo Fundacji Humaniora.
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Oere AmaMsK, BO3MOXKHA U ApyTras WHTepHperanys. DeMUHUCTKY, 3aHU-
MaroIecs BOIIPocaMu OOTOCI0BYA, 0OPAIAIOTCH, B YACTHOCTH, K IIPO-
U3BeJIeHUsAM CB. XWb/lerap/ibl BUHTeHCKOM, KOTopass BOCIIPHHUMAET
5TU €BaHTeJIbCKUE CJIOBA B CMBICJIE OTBETCTBEHHOCTH M BO3MOXKHOCTU
MIPUHUMATH PEIIeHNsI OT UMEHH BCETO UeI0BEUYECTBA, TO €CTh 0OOUX I10-
JI0B'3, MOKHO CKa3aTh, YTO OTO IIPOSIBJIEHUE COIUAIPHON aKTHBHOCTHU
JKeHIMH. B 3TOM cMbicsie cmupenue /el Mapuu — 3T0 ee cua.

CrouT 106aBUTH, UTO CYIIECTBYIOIINE UHTEPIIPETAIIUN HE CBOJISAT-
¢ K TeoJIoOTUU. BoropoANYHbIN KyJIbT B HAPOAHOU, MU MOIYJIAPHOH,
peuruu Ype3BpIYaiHO CUHKPETWYeH; HanmpuMmep, boromareps mpu-
qucssioT K CBsarod Tpoune. OH O3BOJISET TaK)Ke KEHIIIUHAM Yep-
[IaTh CHJIBI U3 JJUYHBIX KOHTAKTOB ¢ Martepbio boxkueil, KoTopble Mpo-
HCXOJAT B MOJIUTBAX U CHax™.

Jlake OeryIbIil aHAINU3 JINTEPATYPhI, Kacaromiencs mpobieMaTUKU
mosna B Ilosiplile, TOKa3bIBAET, UTO CBA3H OOpasa IMOJIBCKOH MaTepHu
¢ penurued U MOJIbCKOTO CAMOCO3HAHUSA € KATOJTUIIM3MOM CUUTAET-
¢Sl OUEBUIHOM W YaCTO MPOCTO IPUHUMAETCs Ha Bepy 6e3 Gosiee mo-
JIPOOHOTO aHAIM3a BJIUSHUS PEJIUTUH HA TO, KAK MOJIBCKUE YKEHIIUHBI,
IIOJIbCKHE MaTepU B IOBCEJHEBHBIX JIeJIaX CIEAYIOT IIPeAITHCAHHBIM
UM poyiAiM U TpeboBaHUAM. Kpome TOTrO, B pEIUTHOBEIUECKON JIU-
TepaType U B HCCIEZ0OBAHUAX IO COI[UOJIOTUN PEIUTHU MO-TIPeKHe-
My JIOMUHUPYET TeOpUsl CeKyJIIpU3aIuu, KoTopas, Kak MUIIeT Xoce
KazaHoBa, ecTh He CTOJIPKO OIMCAHUE PEASIbHOU CUTYaIlUMH, CKOJIb-
KO HCIIOJIHSIONIee caMo cebsi mpesickazanue. CeKyrsipusaus — 3TO
JbepasbHBIA M €BPOIOIEHTPUYHBIA B3IVIA HA WCTOPUIO PEJINTUH,
MIPE/INOJIATAIONINH, UTO MOCTENIEHHBIN YIaJ[0K PEJINTUU IPUBEET
K Pa3BUTHIO U YKpeIUIEHUIO IEMOKPAaTUU U NIpaB UejioBeKa B MUpe.
Cityuaii ITosipllii TOKA3bIBAET, YTO HE BCET/IA JIOJKHO OBITh TaK — pe-
JIMTHO3HOCTh MOXKET ITOMOYb B OOph0e 3a JeMOKpaTHIO, a JIeMOKpa-
THS He AOJDKHA O3HAYaTh KOHIA pesuruu’s. [Ipexxae ueMm s nepenmy
K aHaJIM3y PasjInYHbIX WHTepIpeTanuii obpasa /lessr Mapun—Mare-
PY Ha MPAKTHUKE, CIEAYeT CKA3aTh HECKOJIBKO OOIIUX CJIOB O PETUTHHI
B [losbire.

B nosibckoii u 3apyOexkHOU (heMUHHCTCKOHM JIUTepaType, Kacaro-
medcs Iloybiny, MPOYHO YKOPEHUIIOCh YOeK/IeHHe, UYTO PETUTUS He-

13. Adamiak, E. “Znaczenie tradycji duchowosci kobiet dla teologii wspolezesnej”, s. 130.

14. Bierca, M. (2006) “Mistyka typu ludowego. Kobieca pobozno$¢ maryjna w $wietle
teologii feministycznej”, w K. Leszczynska, A. KoScianska (red.) Kobiety i religie.
Krakow: Zaklad Wydawniczy “Nomos”.

15. Casanova, J. (2004) “Polska katolicka w postchrzescijanskiej Europie, przel. Tomasz
Wiscicki”, WiezZ 5: 51-64.
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CET CYIIECTBEHHYIO OTBETCTBEHHOCTH 3a MPOOJIeMBbI KeHIuH. Kak
A y’Ke TOBOPWJIA, IIPEXKE BCEro, 3TO 0OYCIIOBJIEHO JIeATEIHPHOCTHIO
LIepKBH, KOTOPAas aKTUBHO MOJI/IeP>KUBAJIA IPUHATHE 3aKOHA O 3aIpe-
Te abOpTOB. Y MeHs CO3/Ja€TCs BIIEUATIIEHHE, YTO JIAHHBIN BOIIPOC CO-
BEPIIIEHHO 3aTMeBaeT JIpyrre cephl XKU3HU JKEHIUH, a TaKKe QaKT
penurnosnoro paznoobpasus B ITossime. Takoi moaxos He obpamaer
BHUMAaHUSA Ha MOTPEOHOCTU U JIEUCTBUSA PEJIUTHO3HBIX JKEHIIWH, KO-
TOPBIE MOTYT IIO-PAa3HOMY CTPEMUTHCA K peOPMUPOBAHUIO PETUTHU.
deMHUHU3M KaK Obl «OPHUEHTATTU3UPYET» 7 PEJIUTHUIO U BEPYIOIIUX, pac-
cMaTpuBas UX KaK Maccy, JINIIEHHYI0 aKTUBHOU MO3UITUYU U UCTOPHUU.
Tem caMbIM OH OTOHPAET y PEJIMTUO3HBIX KEHIIUH [TPABO T0JIOCA U aK-
TUBHOU MO3UINHU, HEe 3aMedasi UX YCUJINH, HAITPaBJIEHHbBIX HA JIEKOJIO-
HU3ANUIO PEJIUTUY, WIN IPeyMeHbInas ux'e,

Kak g y>xe orMeuasna, BHyTpeHHee pa3HOOOpa3ue, Tak WU WHAUe,
MpOsIBJIsAETCs B Pa3HBIX acneKTax pesauruu. Kpome ynoMsaHyTON HEOZ-
HOPOJIHOCTH LIEPKBU, CTOUT 0OpaTUTh BHIMaHUE Ha YPOBEHDb PETUTH-
O3HBIX 3HAHUU U coOI0eHUs paBui Bepbl. Mperna BopoBuk u Ta-
aeym JIoKTyp'®, OCHOBBIBAsICh Ha KOJIMYECTBEHHBIX HUCCJIeJOBAHUAX
MOJIAKOB (pelpe3eHTaTUBHAS BHIOOPKA), 0OpaIaloT BHUMAaHUE Ha BbI-
COKHH YpOBeHb CHHKpeTn3Ma. Hampumep, 27% OMpPOIIIEHHBIX, HA3BAB-
mux ce6s1 OUeHb PEJTUTUO3HBIMH, U 43% W3 TEX, KTO TOBOPUT, YTO OHHU
He PeJINTUO3HbI, He BepAT B IPEICTaBIsIEMYIO [IEPKOBbIO KAPTUHY CIa-
ceHua*°. Kpome Toro, kak gokasbiBaeT JJopora XoJu1 B UCC/Ie0BAaHUU

16. Cwm., Hanpumep: Hole, J.P. (2004) “The Purest Democrat: Fetal Citizenship and
Subjectivity in the Construction of Democracy in Poland”, Signs. Journal of Women in
Culture and Society 29(3): 755-782; Sroda, M. “Kobiety, Koéci6l, katolicyzm”; Zielinska,
E. (2000) “Between Ideology, Politics, and Common Sense: the Discourse of
Reproductive Rights in Poland”, in S. Gal, G. Kligman (eds) Reproducing Gender:
Politics, Publics, and Everyday Life after Socialism. Princeton: Princeton University
Press.

17. O6 «opueHTanu3anuu» MyoJIMYHOr0 AUCKypca B I1oJiblile B IEPEXO/IHBIN IEPHOJ CM.:
Buchowski, M. (2008) “Widmo orientalizmu w Europie. Od egzotycznego Innego do
napietnowanego swojego”, Recykling Idei 10: 98-107.

18. Cwm., HampuMep, 0 GpeMUHHCTCKOM Teosoruu: Sroda, M. (2007) “Jezus byl rzecznikiem
rownos$ci”, w M. Walus$ [et al.] Kobiety uczq Kosciél. Warszawa: W.A.B. Pasymeercs,
5TO HE OTHOCHUTCSH KO BceM (PeMUHUCTCKUM paboTam, IOCBAIIEHHBIM peuruu (CM., Ha-
npumep: Tomaszewska, J. (2002) “Katoliczki i feministki”, Zadra 2(11) [http://www.
efka.org.pl/index.php?action=z_art&ID=105, accessed on 01.06.2012].)

19. Borowik, I. (2002) “Przemiany religijno$ci polskiego spoleczenistwa”, w M. Marody
(red.) Wymiary zycia spolecznego. Polska na przelomie XX 1 XXI wieku. Warszawa:
Scholar; Borowik, I., Doktér, T. (2001) Pluralizm religijny i moralny w Polsce. Raport
z badan. Krakéw: “Nomos”.

20. Borowik, I. “Przemiany religijnosci polskiego spoleczenstwa”, s. 393; Borowik, I.,
Doktér, T. Pluralizm religijny i moralny w Polsce. Raport z badan, ss. 111-120.
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nBrokeHus «Hpio Dimk» B Iosbie?, O0JIbIIIMHCTBO MOJbCKHUX IIOCIEe-
JloBaTeyied MHIAUMCKOTO JAyXOBHOTO HacTaBHHKAa Cam BabObl u apyrux
rypy « Hbro DHUmK» Ha3bIBAIOT ceOs1 KATOJIMKAMU U CTaBAT €r0 GUTYPKU
Ha JIOMAaIITHUX aITapsx psaoM ¢ u3obpakenussmu boromatepu. [oBops
o pesnuruu B Ilosbiie, HeTb3sT 000UTH BHUMaHHEM (eHOMEH Hapoj-
HOU peJIMTHO3HOCTH??. BakHelmasa ee 0cOOEHHOCTb COCTOUT, KPO-
Me IIPOYero, B HEKOTOPOM JIUCTAHITUPOBAHUY OT CBAIIEHHUKOB3, JTO
nMeeT OOJIbIIIOe 3HAUEHUE ISl TIOJIOKEHUS JKEHIITUH, IIOTOMY YTO CO-
371a€T BO3MOXKHOCTH JJIsA O0JIee cCaMOCTOSATEIbHBIX PYKOBOAIINX JIeH-
CTBUH C X CTOPOHBI, HAIPUMEP, B PAMKax MaWCKUX OOTOCITY:KEHUH,
MIPOBOJIUMBIX BJQJIU OT IEPKBU U O€3 yuacTus [yXOBEHCTBa4,

axke cama Tema abOpTOB He TakK IPOCTa. PoJib IEPKBU B BOIIPO-
ce 0 KpUMHUHAIU3anuyu abopToB — 5TO HEUYTO BIOTHE HOBOE. O6 aTOM
CBU/JIETEJIBCTBYET XOTsI OBI TOT (PAKT, UYTO B 1980-€ IT. ABIKEHUIO «[[y-
XOBHO€ YCHIHOBJIEHHE»?5 MIPUIIIOCH JIOJITO UCKATh OJI00PEHUS CO CTO-
POHBI HepapxoB IepkBu2®. Takyke HeIb3s 3a0bIBaTh, YTO AHKEH
Besi€éBelickuil — OJIMH W3 BEyIIUX IPEJACTABUTEEH KAaTOJTHIECKON
WHTEJUTUTEHIINNA — B 1990-€ IT. IIPEJCTAaBIJI IIPOEKT JINOEepATU3aIuU
3aKOHA O 3ampeTre abOPTOB B COOTBETCTBUHU C HEMEIKUM 00OpasIioM,
B KOTOPOM ITPOIIHCAHO TpeOOBaHNe KOHCY/IbTAIINH II€Pe] COBEPIIIEHU-
€M oIlepalluy, yTBep:K/ias, uTo 3To 6osiee 3 PeKTUBHBIN MeTO, OTpa-
HUYeHUs1 abopPTOB?.

Haxkomnelr, mpoo/pKas HaIli pa3MbIIIIEHUs, CIeyeT HallOMHUTD,
uro penurus B [losipllle — 3TO He TOJBKO KaTOMUIu3M. ECTh U apy-
rve XpUCTHAHCKNE KOH(MECCHH — IMPAaBOCIaBHbIE, YHUAThI, MapUABHU-

21. Hall, D. (2007) New Age w Polsce. Lokalny wymiar globalnego zjawiska. Warszawa:
Wydawnictwa Akademickie i Profesjonalne.

22. Cm., Hanpumep: Zowczak, M. (2008) “Miedzy tradycja a komercja”, Znak 3: 31-44.

23. Mikolejko, A. (2001) Tradycja i nowe drogi wiary. Obrazy religijnosci polskiej w
latach 1918-1939. Warszawa: Wydzial Polonistyki: Uniwersytet Warszawski.

24. Peub Uz1eT 0 pacIpOCTPAHEHHOM B KaTOMUIU3Me (POpMEe MapUaHCKOTO KYJIbTa, BKJIIO-

yaromei 06psi/ibl BHYTPU U BHE [[EPKBU U KopoHoBaHue JleBbl Mapuu kak «Llapuiibt
masi». — I[Ipumeu. peo.

25. MMeeTcsi B BU/ly BOBHUKIIIEE B 1980-€ IT. JBUJKEHUE 33 «IyXOBHOE» (He IOpUINUECKOE)
YCBIHOBJIEHUE 9MOPHOHA, JKU3HHU KOTOPOTO YIPOKAET OIACHOCTD, IPEANoIaraoliee Mo-
JINTBBI 32 HETO HA MPOTSKEHUU GepeMmeHHOCTH. — [Ipumen. peo.

26. Swistow, K. (2007) Fenomen “obrony zycia” w Polsce jako praktyka radykalnej
prawicy (na przyktadzie Duchowej Adopcji Dziecka Poczetego) praca magisterska.
Warszawa: Instytut Etnologii i Antropologii Kulturowej Uniwersytetu Warszawskiego.

27. Wielowieyski, A. (2007) “Aborcji zakazem nie ograniczymy”, Gazeta Wyborcza,
20.10.2007 [http://wyborcza.pl/1,76842,4594427.html, accessed on 04.06.2012].
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THI® ¥ IPOTECTAHTHI PA3HBIX TOJIKOB; B I10JIbIIIE JKUBYT MyCyJIbMAaHE,
MOCJIeTOBATEN a3UATCKUX peuruil (Oyaau3M, WHAYHU3M), a TaKKe
YWIEHbl HOBBIX PEJIUTHO3HBIX T€UEeHUU U JBIKeHUN «Hbio DUMK»;
B IIOCJIeJIHEE BPeMs MMeeT MECTO BO3POXKIeHUe uyjan3Mma. Bee stu
PEeJIUTHH TI0-PAa3HOMY OIPEEISIOT }KEHCTBEHHOCTDh UJIM MAaTEPUHCTBO
U HAXO/ISATCs B IIpOIiecce CUHKPETU3AIIH.

Ob6parasi BHUMaHUEe Ha CJIOKHOCTh PEJMTHO3HBIX IIPOIECCOB
B Ilosibllle, s1 He yTBepKJar, UTO PUMCKO-KaTOJMUYECKas IepPKOBb
He UMeeT BJIUSHUA Ha MyOInuHyIo chepy WIN 3aKOHOaTe/IbHble MHU-
nMaTUBEL. fl X04y TOJIBKO ITOKa3aTh, YTO PEJIMTUO3HOE II0JIE B CTPaHE
JIOCTaTOYHO CJIOKHOE, PEJINTUSA [T0-Pa3HOMY BJIMSET Ha CTPOH IIOBCe-
JIHEBHOM JKU3HU U TMPEOCTABJISIET MHOTO BO3MOXKHOCTEN JJIs U3Me-
HEHUsI UIEHTUYHOCTH W CTPATETUH MOBE/IEHUSI B IIOBCEIHEBHOCTH. JTO
TaKKe OTHOCUTCS K posiu obpasza JleBsl Mapuu u MO/ies I MaTEpUHCTBA.

ATeHTHOCTH

Maiiksi Xepridesn/ BBesl B KyJIbTYPHYIO aHTPOIOJIOTHIO TEDMUH «CO-
OuajbHasA IMO3THKAa», KOTOPBIM BBIpa)kaeT IPOTHUBOJEUCTBUE Ka-
KOH-TM00 CUTyally ¢ IIOMOIIBI0O U3MEHEHHUA YepT, CIYUTAIONINXCS
XapaKTePHBIMH JUIs JaHHOHU KyJIBTYpHI; 3TO — CBOeoOpasHas urpa
crepeorunamu. Takue gefcTBUA YacTO NMEIOT HeBepOAIbHBIN XapaK-
TEP — 9TO MOTYT OBITh JKECTBI FJIM OOBITPBIBAHHE HEKOETrO ITOBEe-
HUA, HAIIPUMep, MOJTYaHUA». B TaKOM KOHTEKCTe aKTHUBHOE JIefiCTBIE
cy0BeKTa, TO eCTh JIeHCTBHe, CTaBAIlee 11eJIbI0 IPOU3BECTU HEKOe U3-
MeHeHHe, MOKeT II0-PAa3HOMY OIPe/esIAThCA B KOHKPETHBIX KOHTEK-
cTax3°. AHa/Iu3 [1eATEeIbHOCTU PEJINTHO3HBIX JKeHIIINH, KOTOPBIe B TeX
WIN WHBIX KOHTEKCTaX MOIYT TBOPUYECKHU IIpe0Opa30BBIBATH CMBIC-

28. MapuaBuTckas 1nepkoBb — Kos$ciot Starokatolicki Mariawitéw — ocobasi «CTapoKaTo-
JIMYecKasi» [[ePKOBb, OCHOBAHHAS HA OOTOPOJUYHOM KyJIbTE U CO3ZAHHAsS KEHIUHON
B XIX B. B niBasimaTeie Toipl XX B. B MapUaBUTCKON IIEPKBU PYKOIOJIATAJIH KEHIITUH
B cBamenHuku. Cm.: Broda, A. (2006) “Maria Franciszka Kozlowska. Proba analizy
wizerunku zalozycielki mariawityzmu”, w K. Leszczynska, A. Koécianska (red.) Kobiety
1 religie. Krakow: Zaklad Wydawniczy “Nomos”; Podgorski, R. (1998) Religijnosé
wiernych Starokatolickiego KoSciola Mariawitéw. Studium historyczno-socjologiczne.
Krakow: Zaklad Wydawniczy “Nomos”.

29. Herzfeld, M. (1991) Silence, Submission, and Subversion: Towards a Poetics of
Womanhood, in P. Loizos, E. Papataxiarchis (eds) Contested Identities: Gender and
Kinship in Modern Greece. Princeton and Chichister: Princeton University Press;
Herzfeld, M. (2007) Zazytos$é kulturowa. Poetyka spolteczna w panstwie narodowym,
przel. Michal Buchowski. Krakow: Wydawnictwo Uniwersytetu Jagielloniskiego.

30. Cm. Takke: Mahmood, S. (2001) “Feminist Theory, Embodiment, and the Docile Agent:
Some Reflections on the Egyptian Islamic Revival”, Cultural Anthropology 16(2): 202-236.
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JIBI, CBSI3aHHBIE C YKEHCTBEHHOCTHIO I MATEPUHCTBOM, a CHJIy YepIiaTh
13 OCHOBAHHOTO HA Bepe IMOJAUMHEHUSA PEJTUTHO3HBIM IIPABUJIaM TN
aCKeTHYECKOH JIUCHIUIUINHE, TpebyeT ImepecMoTpa mpeobJiaiaroIiero
B (peMUHH3ME U MHOTUX COIIMAJIBHBIX TEOPUSX OHUMAHUS KOHIIEII-
MU areHTHOCTH (agency), KOTOPOe, KaK MIPaBUJIO, CBA3AHO C Jube-
PaIBHO-CBETCKON MOJIEJIBIO TIOBEJIEHNs B IyOJIHMYHON ceped. B me-
JIOM B paMKax (peMHHHM3Ma aKIEHT BCErja JeIaeTcss Ha aBTOHOMUHU
WH/INBU/IA, U TIOTOMY HE YYUTHIBAETCA OIBIT U JIEUCTBUS PETUTHO3-
HBIX JKEHIIIMH — TeX, KOTOPbIE BEPAT B CyIleCTBOBaHMe AyIu U bora
Y, JieJiasi TOT VI WHOW KU3HEHHBIH BBIOOD, CTABAT €ro B PAMKU, 3a-
JlaBaeMble UX BEPOH B HaJIWUYME TPAHCIEeHAeHTHOro%. 1o aToil mpu-
YUHE UCIOJIb30BaHNE TEPMUHA «ar€HTHOCTb» IPUMEHUTENIBHO K JIei-
CTBHIO, BBITEKAOIIEMY U3 O{YNHEHUS JUCIUIINHE U PETUTHO3HBIM
yOeKAeHUAM, CIUTAETCA HETPABOMOYHBIM. XOTS ¥ IPU3HAETCA HAJIU-
Yre CJI0KHBIX 3aBUCHUMOCTEH, U7l aBTOHOMUHU OCTAETCA B IEHTPE3:.
OpHuM U3 NMpUMepPOB O0JIee TOHKOTO MOHHUMAHUS areHTHOCTHU
C yUETOM OIIbITA BEPYIOIUX *KEHIIUH siBJIseTcs pabora [Tamesnbr Kitac-
cen’*. KitacceH n3ydaeT peJIUTri03HbIX KEeHIIUH, €BPeeK U XPUCTUAHOK,
KOTOpPBIE PEIIWIN POXKATh JIOMa, OTKA3aJIMCh OT OJIar COBpEMEHHOMH
MenunuHbl. OHU BOCIPUHUMAIOT 0OJIb MIPU POJIaX KaK IIOJIOKUTEb-
HOe TepeKUBaHUe, MOBBIIIAIIIEEe UX CAMOOIIEHKY, ITOCKOJIbKY IOJIY-
YUTh TAKOH OIBIT MOTYT TOJIBKO JKEHIIUHBI — JIJII MY>KYUH OH HEJ[0-
crymet. C GeMUHUCTCKO-THOEPaTbHON TOUKH 3PEHUSI MOKHO CIHUTATD
3TO SIBJIEHHE, C HEKOTOPHIM YIPOIIEHUEM, YKPEILISIOIIUM CBS3h JKEeH-

31. Hampumep: Eduards, M.L. (1994) “Women’s Agency and Collective Action”, Women’s
Studies Forum 17 (2-3): 181-186; Giddens, A. (2003) Stanowienie spoleczenstwa: zarys
teorii strukturacji, przel. Stefan Amsterdamski. Poznan: Zysk i S-ka; McNay, L. (2000)
Gender and Agency: Reconfiguring the Subject in Feminist and Social Theory.
Cambridge and Malden: Polity Press in association with Blackwell Publishers.

32. CM. KpUTHKY ynpolineHHoro dbeMuHucrckoro moaxona: Mack, Ph. (2003) “Religion,
Feminism, and the Problem of Agency: Reflections on Eighteenth Century Quakerism”,
Signs. Journal of Women in Culture and Society 29(1): 149-177; Mahmood, S. “Feminist
Theory, Embodiment, and the Docile Agent: Some Reflections on the Egyptian Islamic
Revival”.

33. Cm., manpumep: Offen, K. (1988) “Defining Feminism: a Comparative Historical
Approach”, Signs. Journal of Women in Culture and Society 14(1): 119-157; Werbner,
P. (2007) “Upolitycznione macierzynstwo i feminizacja obywatelstwa: ruchy kobiece i
transformacja sfery publicznej, przel. Katarzyna Stanczak-Wislicz”, w R.E. Hryciuk,
A. Ko$cianska (red.) Gender. Perspektywa antropologiczna, t. 1, Organizacja spoleczna.
Warszawa: Wydawnictwa Uniwersytetu Warszawskiego.

34. Klassen, P.E. (2001) “Sacred Maternities and Postbiomedicatl Bodies: Religion and
Nature in Contemporary Home Birth”, Signs. Journal of Women in Culture and Society
23(3): 775-809; cm. Takxke: Asad, T. (2003) Formations of the Secular: Christianity,
Islam, Modernity. Stanford: Stanford University Press.
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IIUHBI ¢ IOMOM | TIpupozoi®. OpHako KiacceH mpejiaraer Apyryro
nHTeprperanuio. OHa MOAYEPKUBAET, UYTO Osarofaps cuje, KOTOPYIo,
KaK yTBep>K/IAI0T 3TU >KEHIUHBI, OHU MOJIYYWUIU OT bora, OHU BBICTY-
[AI0T, TaK K€ KaK U (PEMUHHUCTKY, IIPOTUB 00€3TMINBAHUSA }KEHCKOTO
TeJIa, KOTOPOe MPOUCXO/IUT B COBPEMEHHON MeauinHe. ABTOp obpa-
I[aeT BHUMAaHUE, YTO JIOMAIlIHUE POJABI, C TOUKU 3PEHUS PETUTHO3-
HBIX JKEHIINH, — 5TO /JIyXOBHBIHM OIBIT, KOTOPHIH MOXKET IPUOABUTH
cw®. B To ke camoe BpeMs, moguepkuBaer KiacceH, 3TH KEHITUHBI
OTHIO/Ib He OeCIIeYHbI B CBOUX JIEHCTBUAX: €CJIM BO BpEMS POJIOB BO3-
HUKHYT OCJIOKHEHUSI, OHU F'OTOBBI IPUOETHYTH K MPO]ECCHOHATEHON
MeIUITUHCKON noMortnu. CToJIb jKe MparMaTUYHblI OHU U B OTHOIIIEHUU
MYy>Keli: OHU IPU3HAIOT UX JIAHHOE BOroM mpeBOCX0/ICTBO, HO B TO K€
BpeMsl IIOCTOSTHHO OOCY?KIAioT OTHOIIEeHUs ¢ HUMu’. C moI00HBIMU
MeXaHUu3MaMU MBI UMeeM JieJI0 BO MHOTUX IIPaBbIX WU HAI[UOHAIU-
CTHYECKUX JIBIKEHUAX KaK Ha 3armajie, Tak U B CTPaHaX IJI00aJIbHOTO
IOra3®, wiau B 11€JIoM — B MHOTOJIMKUX JBUKEHUAX, KOTOPbIE CChLIA-
FOTCSI HA PEJIMTHIO WJIH TTOJIB3YIOTCS PEJIUTHO3HOU PUTOPUKOU3O.
®unnuc Mak Takke paccyk/IaeT 0 TOM, KaK B JIUCKYCCHUIO O JKeH-
CKOUM areHTHOCTH BKJIIOUHUTH OIBIT PEJTUTHO3HBIX KEHITUH*. UTOOBI
MIOHATH PEJIUTUIO, HY’KHO TOBOPUTH 00 areHTHOCTH U B TEX CJIydadx,
KOTJ]Ja MeHee BayKHA aBTOHOMUs, a aKILIeHT JleJlaeTcsl CKopee Ha IIpe-
oJ10J1eHuH cebsi, IpeZlaHHOCTU Bory U mosIyyaeMoi yepes 3TO SJHEpruu

35. Klassen, P.E. “Sacred Maternities and Postbiomedicatl Bodies: Religion and Nature in
Contemporary Home Birth”, p. 803.

36. Ibid., p. 8o2.
37. Ibid.

38. Cwm., manpumep: Yuval-Davis, N., Werbner, P. (eds) (1999) Women, Citizenship and
Difference. London and New York: Zed Books; Kowalska, B. (2006) “Kobiety a
fundamentalizm na przykladzie Nowej Prawicy Chrzescijaniskiej w USA i Islamskiej
Republiki Iranu”, w K. Leszczynska, A. Koécianska (red.) Kobiety i religie. Krakow:
Zaklad Wydawniczy “Nomos”.

39. Mahmood, S. “Feminist Theory, Embodiment, and the Docile Agent: Some Reflections
on the Egyptian Islamic Revival”; Pedziwiatr, K. (2006) “Religijny wymiar wolnosci i
spolecznego zaangazowania ws$r6d muzulmanek w Belgii i Wielkiej Brytanii”,
w K. Leszczynska, A. KoScianska (red.) Kobiety i religie. Krakoéw: Zaktad Wydawniczy

“Nomos”. Pazymeercsi, HOZOOHBIM MEXaHU3M MOJKET IIPUBECTU K TOMY, UYTO aKTHBHOCTD

SKEHIIUH OyZleT IPUCBOEHA HAIMOHAIMCTUYECKUMH BOKIAMU, U HA HTOH IOUBE BO3-
HUKHYT JK€HCKHUE IPYIIIBI, OTKPHITO CHMIIATU3UPYIOIIHE KPOBABBIM pexKuMaMm (CM., Ha-
npuMep, o Hanucerckoi l'epmanru —Rommelspacher, B. (1999) “Right-Wing ‘Feminism’:
a Challenge to Feminism as an Emancipatory Movement”, in N. Yuval-Davis,
P. Werbner (eds) Women, Citizenship and Difference. London and New York: Zed
Books).

40. Mack, Ph. “Religion, Feminism, and the Problem of Agency: Reflections on Eighteenth
Century Quakerism”, p. 156.
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¥ MOTHBAIIMM K JIEUCTBUI0. MAK aHAIMBUPYET OIBIT JKEHIITHH-KBaKe-
poB XVIII Beka, BOBJIEUEHHBIX B O0pHOY 3a COIMAIILHOE PAaBEHCTBO.
OHu craBwIH nepey] cob0# 1eJiu COIMATBHBIX IIEpEMEH, HO OBLIU TIpe-
JlaHbl BOry M MOAYUHSIINCH CTPOTOH BHYTPUTPYIIIIOBOU JIMCITUTLIIH-
He. VX cB060/1a 3aKII0YAJIach B TOM, YTO OHH JI€JIAJIH «IIPABOE JI€JI0»
(a aT0 openiesisint bor), 6puTH Opyauem bora B mupe. UTo BaXKHO, Jiei-
CTBUSA 5TOU TPYIIBI OBLJIM OTBETOM HAa MOJEPHHU3AIIHIO, HO BMECTE
C TeM UX NpUBJIeKaIn uaeats! [Ipocsemennat. KBakepku JerUTHMU-
3UPOBAJIU MTOBEZIEHNE, KOTOPOE IIIJI0 BPa3pe3 ¢ COIUAIbHBIMU HOpMa-
MU (HallpUMeEp, YYacTHe JKEHIUH B OOIIECTBEHHON JEATEIHHOCTH),
Gs1arozapsi cBoel cBsi3u ¢ borom, n6o BeICTyIIau OT ero uMeHu. OHu
TE€M CaMbIM BBIXO/IUJIH 32 TIPEANUCAHHbIE TeH/IEPHbIE PAMKH, XOTS Ya-
CTO CJIyJaJIMCh BHYTPeHHUE KOHMIIUKTHI4?, 11X arTeHTHOCTD JUCCOHUPO-
BaJIa C MIPUHATBIMU B UIX BPEMSA MOJIEJIAMU JKEeHCTBeHHOCTH. OTHAKO
OHU 00peTasy [yXOBHBI aBTOPUTET, BHIXO/IUBIIINI 32 PAMKH T10J1a%3 —
TO, UTO MBK Ha3bIBAET J[yXOBHOHN areHTHOCTHIO.

WTak, OUBIT U JEHUCTBUS PEJTUTHO3HBIX KEHIUH — a GoJiee 0600-
I[EHHO, BCEX BEPYIOIINX — HEJIb3s1 OOBSICHUTH B paMKaxX (peMHUHUCT-
CKO-T10epaIbHOTO TIOHMMAaHUs areHTHOCTU. Bepylomue He ommpa-
IOTCs Ha aBTOHOMMIO, He CTpeMATCs K abCOIIOTHOHM ¢BOOO/IEe, a YacTo,
Ha000pOT, YepIaloT CHUJIBI U3 OUUHEHU (Harpumep, oo1uHe). Tem
He MeHee TPYAHO CUYMUTATh UX IIPUMEPOM IAaCCUBHOCTHU. VX moBese-
HHE MOJKET ObITh BHIPAXKEHHEM MPOTECTA HJIU CIIOCOOOM CIIPABUTHCS
¢ BO3HUKIIIEH cuTyamnueil. B 3Tom cirydae mpouCcXoauT TepeKOMIIOHOB-
Ka Pa3JINYHBIX BJIEMEHTOB KYJIBTYPhI WIH, KaK cKa3as 661 XepIiidesib,
UIPa CTEPEOTUIIAMU — aKT «COI[UATBHON MTOITUKH » 44,

Boromarepb, HOJIbCKasA MaTh: TBOPUECKOE HCHOJIb30BAHUE
ooOpasa

IIpuBenem /ABa IpUMepa COIUAIBHON IOITHKH, OCHOBAaHHON HA He-
JnbepasIbHON MOJIEJIM areHTHOCTU, UYTOOBI MMOKa3aTh JUHAMUYECKUI
XapaKTep CBA3U MeXKAy pesurueii u matepuHctBoM B Ilosbire. Ilep-
BBIM IIPUMeEP KacaeTcs KatojauruaMma. /[agiuM CJIOBO OTHOM M3 OIPO-

41. Ibid., p. 161.
42. Ibid., pp. 163-166.
43. Ibid., p. 169.

44. TlonpobHee o mMoOOHOM MOHHUMaHHUsA areHTHOCTH cM.: Koécianska, A. (2009) Potega
ciszy. Konwersja a rekonstrukcja porzqdku plci na przykladzie nowego ruchu
religijnego Brahma Kumaris. Warszawa: Wydawnictwa Uniwersytetu Warszawskiego.
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IIeHHBIX, YYUTEJbHUIE HA IEHCUU (58 ter), npo;analomefI B OJTHOM
13 HACEJIEHHBIX IIYHKTOB IIO[, BapIJ_IaBOf/’I:

3HAYUT TaK, JJIA MEHsS CaMbIM OOJIBIIIUM 3TJIOHOM sBJIsieTcss Boroma-
Tepb. HecMoTpst Ha TO UTO OHA ObLIA MaTepbio bora, oHa ObLIa YesioBe-
KOM CKpPOMHBIM. Beerza Tuxo ceb6s Besa. He 3aHocmtace. [lesana camble
Takue ImpuseMyIeHHbIe Benu. OHa mpocto 6buia. (...) Cyxumna. Ciryxu-
sa Tocniony Bory, Uuncycy. Ciyxkuia ApyruM JIIOAAM U3 ceMbH. CIy»Ku-
Jla TIOCTOPOHHUM JIIOJAM. U A CYUTAal0, 9TO 3TO CAMBIH COBEPIIEHHBIN
obpaser i noapakanus. (...) Ha Hee s cTaparoch paBHATHCA. Y MeHs
TaKoe JKeJIaHHue, YTOOBI MKEHITUHBI noApakanu Marepu Boxueit, uro-
OBl IPUJEPKUBAIH CBOU SI3BIK, CBOU DMOITUU. MBI BUAUM, UTO BCE BCE
6ostee otnanaoTesa ot I'ocniosia Bora, ot 3anoBeseil. Cranu 6osiee ByIb-
TapHBIMU, He TaK JIN? A JIOJKHBI THXO ce0s1 BeCTH U PYKOBOZCTBOBATHCS
HE CBOUMHU aMOUIUSAMU, HECMOTPSI HU Ha 4YTO, a 6J1aroM CBOer ceMbu™.

CobecenHunia — OYeHb PEJIUTHO3HBIN YEJIOBEK: OHA YIACTBYET B XKU3-
HH CBOETO IMPUX0/Ia ¥ MOJIUTCS 32 MECTHYIO OOIIUHY*®, MpUHUMAET yJa-
ctre B cOOpaHUAX He)OPMAJIBHOTO KPY’KKa, 00pa30BaBIIErOCs BOKPYT
He NPU3HAHHOHN IIEPKOBBIO IIPOPUIIATEIbHUIBIY, 3aHUMAaeTCs HCIesie-
HUEeM, MOJIUTCSA 3a TPENTHUKOB U3 I1o/bIIu 1 co BCero MUpA, a TaKXKe
3a LY, CTPAJAIoNIye B YUCTIINIIE, CODIIOIAET MIOCT U IIPUHUMAET
Ha cebs1 601e3HM, YTOOBI TAKUM 00pa3oM IIOMOYb ApyruM. biaroga-
pa cBOeH AEeATEJIbHOCTU OHA BCTPETHUJIa MHOI'O PEJIMTUO3HBIX KEHIITUH
co Bcett ITospIy, ¢ HeCKOJIBKUMU ITpeOBIBaeT B /ipy:kbe. MHOTO ImyTe-
IIecTByeT: BCTpeYaeTcs C IPOPUIATEIAMH U IIPOPUIIATeIbHUIIAMY, XO-
JUT B TAJIOMHHYECTBO, [IOCEN[aeT He3HAKOMBIX JIOZIeH, KOTopble obpa-
TIJIFICh K HeH ¢ Mpo0JIieMaMu €O 3/10pOBbeM MJIHU IICHXUKoH. Ee mospyru
U37AI0T KHUTH C 3aIIUCSIMU BUJIEHUH, 0OCY>KIAI0T UX BO BPEMS BCTpPEY,

45. HHTepBBIO IpoBOAMIIa JlopoTa JIIoOHHCKAsA, 02.12.2002, apXUB MHCTUTyTa STHOJIOTHH
U KyJIBTyPHOW aHTPOIIOJIOTUH BapimaBckoro yHuBepcureTa, gaboparopus «KeHckoe
peauzuo3Hoe Audepcmeo».

46. B Gecezie co MHOI OHa BCIIOMMHAET, KaK BO BPEMs HAaBOJHEHUs B 1997 IO/ly OHA CIac-
J1a TaKuM 06pa3oM CBOH HaceJeHHBIN IIyHKT.

47. 06 sToM kpyxke, cM.: Lubinska, D. (2006) “Religijnoé¢ kobiet ze Wspdlnoty Matych
Rycerzy Milosiernego Serca Jezusowego”, w K. Leszczynska, A. KoScianska (red.) Kobiety
i religie. Krakow: Zaklad Wydawniczy “Nomos”; Ko$cianska, A. (2005) “Legion of Small
Knights: Informal Movements within the Polish Roman Catholic Church”,
w G.N. Lundskow (red.) Religious Innovation in a Global Age: Essays on the
Construction of Spirituality. Jefferson, North Carolina: McFarland & Company;
Koscianska, A. (2009) “The ‘Power of Silence’: Spirituality and Women’s Agency beyond
the Catholic Church in Poland”, Focaal — European Journal of Anthropology 53: 56-71.
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OPTraHU3yIOTCs, YTOOBI IOMOTAaTh APYT APYTY (M AYXOBHO, U MaTepHU-
aJIbHO), OHHM YyBCTBYIOT OTBETCTBEHHOCTH 32 CBOIO CTPaHy, KOTOpasd,
[0 UX MHEHHIO, HE BBDKUBET 0€3 MX MOJIUTBHI U IIPOTIOBEAYEMON MU
muccuu. IloBesieHre cOOECEHUIIBI MOXKET [TOKA3aThCs MPOTUBOPeEYa-
M ee cyioBaM. Kak coueraercs Takast akTUBHASA AESATEIBHOCTD, YaCTO
Jlake PYyKOBOJIAINAA U YK, OECCIIOPHO, BBIXO/AIIAA 32 PAMKHU JIOMalll-
He: cdeprl, ¢ TPAAUITMOHHON YCTAaHOBKOU KEHIIMHBI, COCPEIOTOYEH-
HOH Ha ceMbe ¥ MaTEPUHCTBE; KaK MIPETNo/iaBaHye IPUMUPSIETCH C KPo-
TOCTBIO, JIUZIEPCTBO B OOIIEMOIBCKUX HE(OPMATbHBIX PETUTHO3HBIX
IpyIIax U TPyl Ha 6J1ar0 POAUHBI — € OTKA30M OT YECTOJIIO0US?
KimrouoMm K OTBETy Ha 3TOT BOIIPOC MOZKET OBITh TOJIBKO TBOPYECKASI
uHTepHpeTanusa obpasza boxueln MaTepu u posy, KOTOPYIO JOJIKHA
urpatb Math. OIpOITIEHHBIE, TOBOPS 00 aKIIeHTEe HAa CEMbe, KPOTOCTH,
CKPOMHOCTHU ¥ IoAYMHeHUHW bory-my:xumHe, Tak, kak Emy momam-
Hanach /leBa Mapus, He UMEIOT B BUY IACCUBHOCTDh M 3aMbIKaHUE
B yacTHOU cdepe. HenmmubepasbHOE TOJIKOBAaHUE ar€HTHOCTU MOMKET
HaMm 00JIErYuTh MOHUMAaHUE 3TOTO mpoliecca. MoJuTBa, MOJTYaHHE,
mocT — BOT (QOPMBI JIEHUCTBUS, KOTOPbIE IIPUHOCAT OIIYTUMBIE Pe-
3yJIBTAThI B )KU3HU PEJINTHO3HBIX KEHIUH. [[eAICTBUTEILHO JIN C TI0-
MOII[bI0 MOJIUTBBI OHH CIACJIM CBOUM HACeJIEHHBIH IIYHKT OT HaBO/JI-
HEHUS — 5TO BOIIPOC BEPHI, HO HOBbIE 3HAKOMCTBA, ITyTEIIECTBHUH,
OIyOJINKOBAaHHbIE KHUTH, BBICTYIIEHUS Ha OOI€HAIIMOHATBHBIX CO-
OpaHUAX BEPYIOIIUX U PYKOBOACTBO HedOPMAaIbHBIMU OOIUHAMU
(o cmoBam MHGOPMAHTOB, TOZIOOHO MaTEPSIM, PYKOBOJISIIIUM B CBOUX
CEMBbSIX) — 3TO yKe (PaKThI, KOTOPBIE YKPEIUISIOT ITOJIOKEHNE YKEHIITH
B CEMbe U OOIIMHE U B HEKOTOPOH CTEIeHH BUOU3MEHSIOT IIPE/ICTaB-
JIEHUA O POJIA JKEHIIUHBI B o0IecTBe. Takum oOpa3oM, areHTHOCTb
MOJKET OIPEAEIIATHCA MO-Pa3HOMY: W/ 1O IyTH boromarepu, obpa-
[asCh K CHMBOJINKE OTBETCTBEHHOU 3a CBOIO POJIUHY ITOJBCKOU MaTe-
pHa ¥ OCHOBBIBASICh Ha 3a00Te, KOTOPYIO JIOJI?KHA IPOSIBJIATH KOKAAS
MaTh, 9TH KEHIIUHbI MOTYT U3MEHHUTH CBOIO KU3Hb U MPUJATh HO-
Bble 3HAUEHHSA CUMBOJIMKE MaTepUHCTBA. J[yXOBHAsA CHJIa, TOJIyYeH-
Has Osaroziapsi MOJIUTBE, MOJTYaHUIO, TIOCTY, JAET CHUJIBI B STOH JKHU3-
Hu. Ha mojio6HbIe MexaHU3MbI OoOpaiaer BHuMaHue Mapra Bepra+,
KOTOpasi u3ydasia O0rOpOJIUUHBIN KYJIBT B JIEPEBHE, T7I€ TAKOE HOBOE
3HAUYEHUE CTApON CUMBOJIMKU 0cOOeHHO 3aMeTHO*. KoHTakT ¢ /leBoit

48. ITH HccIeI0BaHM TaKKe IPOBOAMIINCH B paMKax IpoekTa « KeHcKoe peausuo3Hoe au-
depcmao».

49. Bierca, M. “Mistyka typu ludowego. Kobieca pobozno$¢ maryjna w $wietle teologii
feministycznej”.
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Mapueii Bo BpeMsi MOJIUTBBI WU BUJIEHUS — BOT YETO JKEJIAIOT Te, KTO
obparmatorcs k boroposune. 37ech TakKe CMUPEHHE U ITOAINHEHNE
CTAHOBATCA UCTOYHUKAMHU CHJIBI>®.

HeMHOTO mO-ApyroMy BOCHPHUHHMAIOT 00pa3 IOJbCKOW Mare-
P¥ KeHIIWHBI, KOTOpble OTOLLJIXW OT KaTOJUIM3Ma U IPUCOeIUHU-
JIUCh K HOBOMY PEJIUTHO3HOMY JBHIKEHUIO WHUNCKOTO IPOMCXO-
xknennsa «bpaxma Kymapue». 9ra oprannsanusa Oplyia OCHOBaHA
B 1936 roay B mpoBuHIMY CHUH/, B HACTOAIIEEe BPeM: BXOAIIEN B CO-
craB [lakucrana. Ilocie pasnenenus UHauu nBukeHue mepebpa-
sock B MayHT-AOy B PajpkacraHe U IOCTEIIEHHO CTAJI0 3aMETHBIM
Ha UHAUKCKOM cyOkouTuHeHTeS. B 3amaauoii EBpone u CeBepHOIi
Awmepuke coobuiectBo «bpaxma Kymapuc», kak U Jpyrue HOBbBIE pe-
JINTHO3HbIE JABIKEHUS, MTOABUJIOCH HA BOJIHE MOJIO/IEKHBIX IPOTECT-
HBIX JIBIDKEHUN Ha 3amazie B 1968 romy®?. YupeKJalnch TaKKe IeH-
TPBI B APYrux 4acTAX Mupa. OcHOBaTeJIbHUIA U PYKOBOAUTEIbHUIA
MOJIBCKOTO (prinasa — poAoM M3 MaJIeHbKOT'O HACEJIEHHOTO IyHK-
Ta Ha Teppuropuu 0kHOHU I[losbmu. OHa ObLIA BOCIIHUTAaHA Kak Ka-
TOJINYKA, B 1970-€ IT. SMUTrpupoBasia B KaHany, rje no3HakoMuiach
¢ IBMKEHHEM U NPUCOeIMHWIIACh K HeMy. Uepe3 Tpu rojia — Kak
OHA caMa 3TO OIpesiesIsieT — WHTEHCUBHOU JyXOBHOUM IPAaKTHUKH, He-
CMOTps Ha HeOJIATONPUATHYIO MOJUTHYECKYIO CHUTYaI[UI0 Hadasa
1980-X IT., pelinia BepHyTbCA B I10sblly ¥ IIOCBATUTH CBOIO KU3HDb
pacIpocTpaHEeHUIO ABUKEHUA.

B Hacros1ee Bpems ABrkeHHe (QYHKIIMOHUPYeT B Bapiase, I'ianb-
cke, Jlogsu, Karosune u Kpakose. HecMoTps Ha TO 4TO 4HCI0 HO-

50. Ibid., s. 137.

51. O «Bpaxma Kymapuc» B Uuauu cm.: Babb, L.A. (1984) “Indigenous Feminism in a
Modern Hindu Sect”, Signs. Journal of Women in Culture and Society 9(3): 399-416;
Babb, L.A. (1986) Redemptive Encounters: Three Modern Styles in the Hindu Tradition.
Berkley: University of California Press; Skultans, V. (1993) “The Brahma Kumaris and
the Role of Women”, in E. Puttick, P.B. Clarke (eds) Women as Teachers and Disciples
in Traditional and New Religions. Lewiston: Edwin Mellen Press.

52. Cm.: Howell, J.D., Nelson, P.L. (2000) “The Brahma Kumaris in the Western world,
part II: Demographic Change and Secularization in an Asian New Religious Movement”,
Research in the Social Scientific Study of Religion 11: 225-239; Walliss, J. (2002) The
Brahma Kumaris as a ‘Reflexive Tradition’: Responding to Late Modernity. Aldershot:
Ashgate.

53. O «bpaxma Kymapuc» B Ilosbine cum., B wactHoctu: Doktor, T. (1991) Ruchy kultowe.
Psychologiczna charakterystyka uczestnikéw. Krakow: Zaktad Wydawniczy “Nomos”;
Zimniak-Halajko, M. (2003) Raj oswojony. Antropologia nowych ruchéw religijnych.
Gdansk: Stowo/Obraz Terytoria; KoScianska, A. Potega ciszy. Konwersja a
rekonstrukcja porzqdku plci na przyktadzie nowego ruchu religijnego Brahma
Kumaris.
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CTOAHHBIX YWIEHOB HEBEJINKO (HECKOJIBKO /IECATKOB UeJIOBeK), «bpax-
ma Kymapuc» mmeer GOJIBIIYIO TPYIIILy CTODOHHUKOB, B TOM YHCJIE
BO BJIUATEJIbHBIX KpyraX. IlosiaBiisioiee OOJBIIUHCTBO B 000UX CIIy-
Yasax COCTABJIAIOT JKEHIIUHBI, BOCIUTAHHbIE B KAaTOJIHMYECKOU Tpaau-
[UU. YYaCTHUIIBI IBIDKEHNUS, KaK IIPAaBUJIO, pabOTAIOT ¥ UMEIOT CEMbH.
ToJIbKO HECKOJIBKO YeJIOBEK KUBET B I[€HTpPaxX MeJUTAlNU U IIOJTHO-
CTBIO OTAAET ce0A JeATeIbHOCTH Ha 0Jy1aro opraHu3anyi. BosbImmH-
CTBO MOUX COOeceTHUI] U COOEeCETHIKOB — CPETHETO BO3pacTa.

JIBM:KeHUe TIOBBIIIAET CAMOOIIEHKY KEHIUHBI KaK B CUMBOJIH-
YEeCKOM CMBbICJIe — HAIpUMeD, IIPUJaBasAd «KEHCKOMY HAUYaIy» aK-
THBHBIH XapaKTep U IOCTYJIUPYsl, YTO OHO HEOOXOJHUMO JJIsl Iepe-
CTPOUMKH MUPA, — TaK U B IPAKTHYECKOM ILJIAHE: BJIACTH B IBIKEHUH,
ZIYXOBHYIO M aJIMIHUCTPATUBHYIO, OTIIPABJIAIOT IOYTH HCKIIOUUTEh-
HO KeHIUHBIP. KpoMe Toro, TpyIimna opraHusyeT aJpecoBaHHbIE Y-
POKOH ayINTOPUU MacTeP-KJIACCh, KYJIbTUBHUPYS *KEHCKOE JIUJIEPCTBO
B Ou3Hece, MOJIUTHKE, CPEICTBAX MAaCCOBOUM MH(OpMAITUNS.

Crout Takxke A006aBUTH, UTO C caMOro Hauasia yueHue «bpaxma Ky-
Mapuc» HOCHJIO CHHKPETHYECKUH XapakTep3®. /I TOro 4ToObI KeHIIH-
HBI MOTJI 3aXBaTUTh BJIACTh HAJT MUPOM U IIPUBECTU K €0 JIyXOBHOM
TpaHchOPMAIIVH, OHH JIOJKHEI IIPEK/IEe BCET0 HAYaTh ¢ pabOThI HaJl CO-
0oli, KoTopasi 3aKJII0UaeTcsl B AyXOBHOH mpakTuke. Hanbosee apdek-
TUBHOM CUMTAETCA pajiKa-fiora — TeXHUKA MeJUTAIIUN U CTWIb KU3HH,
006s13aTeTbHBIE /IS WIEHOB JIBIKEHMA. KpoMe mpoyero, cocTapiisomniye
9TOH JTyXOBHOM MPAKTUKU TAKOBBI: €XKeTHEBHAS MEIUTAIHS, CTPOTOE
BEreTapHAHCTBO, CBA3aHHOE C PUTYIN30BAHHBIMU ITPAaBIJIAMU IIPU-

54. YKeHCKOe JTUAEPCTBO SIBJISETCS TAKXKE PEUIAION[AM 3JIEMEHTOM /ISl IPUCOEAMHEHUs
k aBwkenuio (cm. Ko$cianska, A. (2008) “Charyzmatyczne liderki. Przywodztwo
duchowe w ruchu Brahma Kumaris”, w I. Borowik, J. Doktér, M. Libiszowska-
Zobltkowska (red.) Oblicza religii i religijnosci. Krakéw: Zaklad Wydawniczy “Nomos”;
Koscianska, A. Potega ciszy. Konwersja a rekonstrukcja porzqdku ptci na przyktadzie
nowego ruchu religijnego Brahma Kumaris). Kak ToBOPpUT 0/iHA U3 UCIBITYEMBIX O JIH-
Jiepe IBUKEHUs: «ITo OBLIO Takoe Jobsimiee... To He TOJIBKO CI0Ba — IMPUYMHA TAKUX
SMOIMH, TePeKUBAHKUEI, IIPOCTO BCSA JIMYHOCTH, BCe BUOpAIMK, KOTOPBIE sI K HEU UyB-
CTBYIO, BECb 3TOT HEXKHBII YPOBEHD JIMYHOCTH /Ia€T TAKUE IepexkuBanus. f rymao, 9to
TOJIBKO JKEHII[UHA MOJKET JaTh TaKue IePeKUBAHUI».

55. YCwins B 9TOM HallPaBJIEHUU HAYATUCh B 1980-€ rofibl, KOT/Ia Hauajaach YaCTUYHAsI ce-
KyJISIpU3AINs JBUKEHUsI, 0co0eHHOo 3a npenenamu Wuanu (em.: Howell, J.D., Nelson,
P.L. “The Brahma Kumaris in the Western World, part 11: Demographic Change and
Secularization in an Asian New Religious Movement”; Walliss, J. The Brahma Kumaris
as a ‘Reflexive Tradition’: Responding to Late Modernity).

56. Cm.: Walliss, J. The Brahma Kumaris as a ‘Reflexive Tradition’: Responding to Late
Modernity. B orHouienuu Ilonpmu u reHzepHbix TeM cMm.: Ko$cianska, A. (2006)
“Brahma Kumaris. Miedzy celibatem a macierzynstwem”, w K. Leszczynska,
A. Ko$cianska (red.) Kobiety i religie. Krakow: Zaktad Wydawniczy “Nomos”.
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TOTOBJIEHUS MUIIU, CEKCYIbHOE BO3/IEPKAHUE, COXPAHEHUE CITOKOU-
CTBUsI, IPABWIbHBIN 00pa3 ku3Hu®. JKeHcKoe JIUAEPCTBO B IBUKEHUH
«bpaxma Kymapuc» B Ilosbiiie ¢opMupyeT MaTepuHCKAsA CUMBOJIHKA,
B KOTOPOH, 6e3yCI0BHO, 3By4aT HOTKH 00pasa moJibckoi Matepu®®. Kak
TOBOPUT >KeHIIMHA — Jiuziep ABrkeHusd B [losbie:

JKenmmuua o6s1ajjaeT BeCbMa YHUKAJIbHBIMU KayecTBaMu, Oyaydn Ma-
Tepbl0. ATU KavyecTBa: TeplieHHe, TOHUMaHUe, MaTepuHCcKas 3a6oTa.
Bocniutath pebeHKa — BOT BesiMuaiiiee 3a7aHue. He TOJIBKO POJUTS,
HO ¥ BOCIIUTATh — 3Ty POJIb BHIIIOJIHSAET JKEHIIMHA. B TO BpeMs Kak My»K-
yrHa cB0OO/IEH. (...) JIJIA TOTO YTOOHI [yXOBHO BOCITUTATh UEJIOBEKA, OTY
(YHKIUIO MOTYT BBIMTOJIHATH TOJIPKO KEHIIMHBI, TOTOMY YTO OHH HMe-
0T KauecTBa MaTepu. TepmuMoCTb, TepIieHHe, BHIHOCIHUBOCTD, MPEIaH-
HOCTb, JII0O0Bb, CAMOIIO’KEPTBOBAHHUE.

CekcyalbHOE BO3ZIEp:KaHUE TEOPETUUYECKU HCKIIOUAET MaTEPUHCTBO,
OJTHAKO B CJIy4yae MCCJIelyeMOM TPYIIIbI 3TO HE TaK: BO-IIEPBBIX, Y OOJIb-
IMWUHCTBA YY4aCTHUI] IIOJIbCKOTO OTBETBJICHUA YK€ €CTb JEeTU (pO)KZ[eH'
HbI€ B TO BpEMA, KOTJa OHHU €Ile HE OBLIU ero ‘-IJIeHaMI/I), a BO-BTOPBIX,
MaTepUHCKas CUMBOJIMKA 3aMETHO IIPUCYTCTBYET B [yXOBHOM KU3-
HU 5TOH TPYIIITHI U JIEXKUT B OCHOBE KOHIIEIIINH KEHCKOTO JIN/IEPCTBA
B JIaHHOM JABIoKeHHU. OJHAKO 3TO MOHUMAaHUE MaTepUHCTBA He-
CKOJIBKO WHOE, HEKEJIM B KaTOJUIU3Me. VICIbITyeMble, C OJJHOU CTO-
POHBI, JUCTAHITUPYIOTCSA OT MOJEJIN IOJBCKOU Marepu U boropomu-
Ibl, KPUTUYECKU OTHOCATCA K U/le€ U3JIUIITHETIO CaMOIIOXKEPTBOBAHUA,
MIPEJICTAaBJIEHHOTO B 3TON CHMBOJIUKE, C IPYTOH CTOPOHBI, 0OpaIawT
BHUMAaHN€e Ha HATIOJITHEHHBIH lyXOBHOCTBIO XapaKTEP MaTEPU-TIOJIbKHU:
Ha ee «MOPaJIbHbIH YPOBEHDb» U «DOJIBIIOE cepie»®.

CorsnacHo yuenuto «bpaxma Kymapuc», posib *KEHIIUHBI — CIIy-
JKeHHe JPYTUM, HO MPU 3TOM OHa JIOJI?KHA 00s513aTeJIbHO UMETh Bpe-
MA OJIA cebst ¥ 3aHUMAaTbCs COOCTBEHHBIM JAYXOBHBIM PAa3BUTHEM. Mo-
JleTh TIOJICKOM MAaTepy I0JIBEPTraeTcsi KPUTHUKE MMEHHO ITOTOMY, UTO

57. IMonpobuee cm.: Koscianska, A. Potega ciszy. Konwersja a rekonstrukcja porzqdku pici
na przykladzie nowego ruchu religijnego Brahma Kumaris.

58. Koscianska, A. Potega ciszy. Konwersja a rekonstrukcja porzqdku plci na przykladzie
nowego ruchu religijnego Brahma Kumaris, ch. 4.

59. JlaHHBIA MOMEHT JI0 HEKOTOPOU CTEIIEHH OTINYAeT JBrKeHue B [[oJIbIlle OT HHANNHCKUX
obmuH (cMm. Koscianska, A. “Brahma Kumaris. Miedzy celibatem a macierzynstwem”;
Babb, L.A. “Indigenous Feminism in a Modern Hindu Sect”).

60. Prawdziwa kobieta (1994) Sprawozdanie z programu Brahma Kumaris, 20—22 maja,
L6dz, maszynopis, s. 4.
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OHa, II0 MHEHHIO I/IH(l)OpMaHTOB, HpI/IBOI[I/IT K TOMy, YTO KE€HIIIUHBI OT-
YassHHO XOTAT C/IeJIaTh BCe CaMM, HEPBHHYAIOT, & BMECTO TOTO, YTOObI
VUIUTH CBOUX JIeTeH JIEUCTBOBATh CAMOCTOSITEJIHHO, OHH BCEr/Ia JIeIatoT
Bcé 3a HuX. OHM CKOpee JIOJKHBI Pa3BUTh B cebe CHUTY IIAaKTH, KOTOpas
nproOperaeT HOBOE 3HAUEHHE B IIOJILCKOM KOHTekcTe. IIlaktu — 5TO
JKeHCKasl aKTHBHAsI CHJIA, KOTOPYIO *KEHIIIMHBI Pa3BUBAIOT B cebe C Io-
MOIIIBIO PajKa-HOTH U KOTOPas yIacTBYeT B CO3/IaHIH 3010TOro Beka —
BceoOIriero 6s1ara. TO XOPOIIO BIHCHIBAETCA B MOJBCKOE MOHUMAaHUE
POJIH KEHIIUHBI, MTOJILCKOU MaTepH, JelcTByoIIel Ha 6saro Oreue-
crBa. OHAKO IIAKTH, B OTJINYKE OT 00pasa IMoJIbCKOU MaTepH, CBsI3aHa
¢ 6J1aroM BCEro 4eJIOBEYeCTBa, a He TOJIBKO HAIMOHAJIBHON OOIIHOCTH.
Unens! «bpaxma Kymapuc» eHAT CHMBOJIN3M IOJIBCKOTO MaTEPUHCTBA
u HO[[qepKI/IBaIOT, YTO IIOJIOKEHHE KEHIIIUH B ITonpmre leqme, geM y
skeHIUH Ha 3amaze: «OTindye COCTOUT B 0OJIbIIENH HE3aBUCHMOCTHU
MBIIIJIEHUS U YyBCTBOBAHUSA, CJIEIOBAHUU B KU3HU CKOPEE JYXOBHBIM
[IEHHOCTSAM U (DaHTa3UAM, HEIKEIH IIEHHOCTSAM MaTepUaTbHBIM»°!,
ATOT MPUMEpP JIEMOHCTPUPYET TBOPUECKOE ITPOUYTEHHE CHMBOJIOB
u CTepeOTI/IHOB. Xotsa I/ICHI)ITyeMI)Ie OY€Hb KpHTquCKH OTHOCATCA K Ka-
TOJIMYECKHUM HJl€aslaM, B UX BBICKA3bIBAHHUAX U o6pa3e JKU3HU 3aMeT-
HBI HEKOTOPbIE 3JIEMEHTHI, KOTOPhIEe CHJIBHO CBSI3aHBI ¢ boropoaurieit
Y CUMBOJIMKOH IOJIbCKON MaTepu: 3ab0Ta 00 0OIIecTBe, CMHUPEHHE,
MMOYUHEHUE. B TO 3Ke BpeMs OHU KPUTHUYECKH OTHOCSTCA K KaTOJIMJe-
CKOH MOZeJIM UMEHHO M3-3a U30BITKA 3TUX KadecTB. YKeHIUHbI U3 JBU-
s)keHUs «bpaxma Kymapuc» cTposT CBOIO areHTHOCTh Ha IOUMHEHUU
Y MOJTYaHHUH®?, XOTA, HECOMHEHHO, 3TO IOAYNHEHHe Oosiee pedIieKcrB-
Ho. /laHHbIe, COOpaHHBIE B X07le OHorpadUUYecKuX HHTEPBBIO, TOKA3bI-
BAlOT, UTO IPOOJIEMBI, BHITEKAIOIINE U3 caMOro (hakTa, YTO ThHI JKEeH-
IIFHA ¥ MaTb, CTAJIA TOJTYKOM JIJISI TyXOBHBIX MOWCKOB; JIJISI YIACTHHI],
aBrkeHusa «bpaxma Kymapuc», Kak U Jjig KaTOJINMYEK, HUJleayibl MaTe-
PUHCTBA ABJIAIOTCA OCHOBaHUEM /Ul TpaHchOpMalluu: HallpuMep, pe-
OpraHU3aIUN CEMEHHOU JKU3HU® U IesITeTbHOCTH, BBIXOAIIEN 32 paM-
KU JToMaITHel cephl, a 4acTo MpsIMO HAIPaBJIEHHON Ha SMAaHCHIIAIHIO.

61. Ibid,, s. 3.

62. MeauTanus B THIIHHE U CIIOKOMHBIH crI0co0 »u3HH, cM. Takke: KoScianska, A. Potega
ciszy. Konwersja a rekonstrukcja porzqdku plci na przykladzie nowego ruchu
religijnego Brahma Kumaris.

63. O GoJibllieM yYacTHH My»Ka B JoMalIHux gesax cm.: Koscianska, A. (2008) “On Celibate
Marriages: Conversion to the Brahma Kumaris in Poland”, in F. Pine, J. de Pina-Cabral
(eds) On the Margins of Religion. Oxford: Berghahn Books; Ko$cianska, A. Potega ciszy.
Konwersja a rekonstrukcja porzqdku plci na przykladzie nowego ruchu religijnego
Brahma Kumaris.
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BosIiBOABI

B 060oux aHAIU3UPYEMBIX CIy4YasX BKJIIOUEHHE KEHIIUH B JIesITelb-
HOCTh PEJIUTHO3HBIX OOIIUH IIPUBEJIO K N3MEHEHUAM B UX JKU3HU
(HOBBIE 3HAKOMCTBA, OOIIECTBEHHAS AKTUBHOCTb, HOBBIE OTHOIIIEHMUS
¢ OJIU3KUMHU) U MO3BOJIMJIO UM B3ATH HA ceOs pyKoOBoOJsIIHeE (PyHK-
nuu. VlHOT/Ia 9TH M3MEHEHUsI MOTYT IOKa3aThCs HECYIeCTBEHHBIMU
U He UMEIOINMHI HUKAKOTO OTHOIIEHUA K dMaHcumanuu. Ecim npu-
HATH JTubepaybHOEe IOHUMAaHNe areHTHOCTH, TO MbI IIPUAEM K BBIBO-
Jly, 9YTO 3THU KEHIIUHBI JIMIIIEHbI €€ — IMOTOMY UTO OHHU HE CTPEMSTCSA
0CBOOOAUTHCA OT CAEPIKUBAOIINX UX HHCTUTYTOB, TAKUX KaK CEMbsI
win penurno3Has obmuHa. OHU COCPEIOTOYEHBI, CKOpee, Ha U3Me-
HEHUU 3TUX WHCTUTYTOB, YTO MPOUCXOAUT HE3aMETHO B XOfle IOBCe-
JIHEBHBIX MPAKTUK. MIHOT/Ia pe3yJIbTaThl UX JeATeIbHOCTH IMPaKTUJe-
CKH He BUHBI, a CAMH OHU He BCETJa 3asIBJIAIOT O I1eJ1eCO00Pa3HOCTH
pavKaJIbHBIX IIEPEMEH; CKa)KeM, KaTOJUUKH HE IMPUBETCTBYIOT Py-
KOIIOJIO’KEHME JKEHIIMH, a WieHbl «bpaxma Kymapuc» He pa3BOAAT-
¢ coO cBOMMU MyKbsiMU. OTHAKO MBI He JOJI?KHBI IPEyMEHBIIATh
UX JOCTIKeHUs. Ha CMMBOJIMUECKOM YPOBHE OHU II€PEOCMBICTHBA-
IOT MaTEPUHCTBO, KPUTUKYS KATOJIHUUECKYIO MOJIEJh, IPEAJIaramIlyio
JKEHIITMHAM TOJIBKO OJUH o0Opasell, a Ha COIUAJILHOM YPOBHE SIBJISI-
IOTCS JIEHCTBYIOIUME CyObEKTaMH, KOTOPbIE TBOPUECKH ITOXOJIAT
K CBOMIM KH3HEHHBIM TPYHOCTSIM, YaCTO CBS3aHHBIM C FeHJEPHOU
MIPUHAJIE?KHOCTHIO.

ITepen namu — s1Ba m3MepeHusa MaTepuHcrBa B [losbire. C ofHOM
CTOPOHBI, IEHCTBUTEILHO, OHO OCTAETCS JIJIsI MHOTHX JKEHINUH eIuH-
CTBEHHBIM IIyTEM B KU3HU, TOTJ]a KaK BCE OCTAJIbHOE — JIUIIID JIOTOJI-
HeHwue kK Hemy. C IpYTOH CTOPOHBI, 6J1aroapsi «TBOPUECKOMY» ITOIXOIY
MaTEPUHCTBO MOJKET CTaTh HHCTPYMEHTOM, UCIIOJIb3YEMBIM JKEHIIIHA-
MH, 4TOOBI U3MEHHUTDH 3TO MOJIOKEHUE Bellled. B JaHHOM KOHTEKCTe
CTOUT BCIIOMHUTD CTapPBIH (PEMUHUCTCKUI TIOCTYJIAT, YTO JIMTHOE — ITO
nostutTuYeckoe. MozKeT ObITh, OH ITO3BOJIUT HAM YBHUIETh OTYACTH JTAXKE
MPOTECTHHIHN, TPaHC(HOPMHUPYIOIINN TTOTEHITNA CUMBOJIUKYA MaTEPHUH-
CTBa, KOTOpAs B HAIIEW KyJIBType KOHCTUTYUPYETCSA Uepes3 JJOMAITHIO
cepy. dToT mocTyatT ocobeHHO BaskeH B I1oJiblile, r/ie HEOTHOKPATHO
PEBOJIIONNH TIOJIb30BAJIUCH SI3BIKOM PEJINTHH, a HAUMHAINCH HA KyX-
He — TOJIaJIbIlle OT 3aXBAYEHHOU yTHETATEJIAMH IyOJIMYHOHN chephl.
Bo3MO0KHO, 9TO KEHCKOE BOCCTAaHUE U3MEHUT PACCTAHOBKY CHUJI — KaK
32 KyXOHHBIM CTOJIOM, TaK ¥ OKOJIO aJITaps.

ITepesod ¢ noavckoeo TamvsaHbvl Kpeuko
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