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This article analyses the problematic and debated terminology used
specifically within Polish anthropology of religion and proposes new
paths more relevant in current transnational and non-binary focused
interpretative contexts. In the 1980s, when the anthropological turn
in Polish ethnography/ethnology took place, «folk religiosity» was
the most common term used in anthropological studies on religion
within Polish academia (most of these studies focused on Catholicism
in a rural setting). This article examines the historical contexts which
led to the formation and popularization of this term. It also exposes
its limitations and contestations. Other terms used and debated
by Polish anthropologists, such as «folk-type religion», «religious
culture», «popular religion», are discussed in relation to past and
present debates within the Polish anthropology of religion. As a
solution to overcoming the obstacles generated by the use of the «folk
religiosity» concept, the author proposes to introduce the term «lived
religion». The practical approach of «lived religion» goes beyond
«folk» — «elite», «non-official» — «official» binaries. Coined within
the French sociology of religion (as «religion vécue») and since the
1990s popularized in Anglo-Saxon anthropology, the term «lived
religion» reflects new approaches within studies on religion(s). These
focus on the practical dimension of religion as well as its materiality

JIaHHBIN TEKCT IpejcTaBsieT coboii mepeBoy mepepaboranHoii cratbu Niedzwiedz, A.
(2014) “Od religijnosci ludowej do religii przezywanej”, B. Fatyga, R. Michalski (red.)
Kultura ludowa. Teorie, praktyki, polityki, ss. 327-338. Warszawa: Instytut
Stosowanych Nauk Spotecznych.
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and sensuality. Interestingly, all these topics can be also traced in
particular studies on Catholicism by Polish researchers.

Keywords: anthropology of religion, folk religion, popular religion,
lived religion, Polish ethnology, terminological debate.

«Hapo,leaﬂ PEAUTHUO3HOCTDb»: IIOIIBITKH OIIMCAHUA

IIOHATHUN «HapoAHAas PEJIUTHO3HOCTH» IIOJIbCKUE HCCIIENO0-

BaTe M B 00JIaCTH TYMaHUTAPHBIX U OOIIECTBEHHBIX HAYK CIIO-

PAT He oivH JieHb. Kitaccukol cTasio ciiezyolee yTBep KAeHIe
COITHOJIOTA PeTUTHH, OOTOCIOBA ¥ OJHOBPEMEHHO KaTOJIMYECKOTO CBA-
meHHnKa Biagucnasa [InBoBapckoro: Bo BBeZIeHUH K COOPHUKY pa-
00T, IIOCBSAIIIEHHBIX « HAPOHON PETUTHO3HOCTH », OH ITHIIIET, YTO «CaAMO
MOHATHE HAPOJIHON PEJINTMO3HOCTU MPUHAJJIEXKUT K HauboJsee Hesic-
HBIM KaK II0 COZEP:KaHUIO, TaK U II0 oxBaTy»'. Iloyibckue ydensle, 3a-
HUMAIOIIUECS STHOJIOTHEH U KyJIbTYPHOU aHTPOIIOJIOTHEH, B MOCIIE-
HHe JBa JecATwieTns: XX u Havase XXI B., padyMeeTrcs, mpuberaau
K TIOHATHIO «HAPOJHOHN PEJIUTHO3HOCTH », TIBITAACH OIIPE/IETUTH 9TO AB-
JIeHHue, OIUCcaTh ero U KiIaccu(PUIUpoBaTh. ITU MOMIBITKU Yallle BCEero
3aKJIIOYAJINCh B IIEPEUNCIIEHNN XapaKTEPHBIX UYepPT 3TOU PeIUTHO3HO-
CTH, KOTOPbIE CJIOKHJIMCh B pPaMKax IOHATHUS «TPAJUIIMOHHAA KPECThb-
AHCKadA KysbpTypa XIX — Havasa XX Beka»2. bazoBbiMu paboramu J/ijis
STOT0 HAIIPABJIEHUA CJIEAyeT CUMTATh IIPEeXZe BCero CTaThio Phimapsa
Tomunkoro, omyoJIMKOBAaHHYIO BO BTOPOM TOMeE KOJUIEKTHBHOH MOHO-
rpadun «3dtHOrpadus Ilospmin»3, a TakKe IJ1aBY, IOCBAIIEHHYIO Peu-
THO3HOCTHU, KOTOPAs SIBJIsIETCS YacThio MoHorpadun Jlroasruka CTOMMBI

1. Piwowarski, W. (1983) “Wprowadzenie”, w W. Piwowarski (red.) Religijno$é¢ ludowa.
Ciggltosé 1 zmiana, s. 6. Wroclaw: Wydawnictwo Wroclawskiej Ksiegarni
Archidiecezjalnej.

2. OTH BpeMeHHBbIe pAMKH HHOI/IA PACIIUPSIOT, BKJII0OYAs BCIO BTOPYIO IIOJIOBUHY XIX Beka
U MeXXBOEHHBIN nlepuoz. Pasymeercs, caMo olipesiejieHue «I10JIbcKas JepPeBHA» MOXKeT
0Ka3aThCs CTOJIb YK€ CIIOPHBIM, UTO U «HAPOJHAS PEIUTHO3HOCTH». VICIOIb3ys ero
B YIPOLIEHHOM M YCJIOBHOM CMBICJIE, CJIEZyeT YIUTBIBATh JUHAMUKY II€pHO/A pasfie-
s108B ITospiru U reorpaduyueckre rpaHUIBI STHX PA3/IeJIOB, a TaKXKe IPaHUIbI I10IbCKOM
Pecny6uxu (Bropoii Peun ITocriouTolt), KOTOpble OXBATHIBAIM STHUYECKH U PEJITUTH-
03HO HEOJHOPOJHbIE coobiiecTBa. O6 3T0oM MUbdepeHUauu CaeayeT IOMHUTD, KO-
r7a MBI TOBOPHM O ()OPMHPOBAHUU YyBCTBA HAI[MOHAIBHOU IPHHAJIEKHOCTH B Kpe-
CTBAHCKOH cpejie.

3. Tomicki, R. (1981) “Religijnos¢ ludowa”, w M. Biernacka, M. Frankowska, W. Paprocka
(red.) Etnografia Polski. Przemiany kultury ludowej, t. 2, ss. 29-70. Wroclaw:
Ossolineum, Instytut Kultury Materialnej PAN.
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«KysnpTypHas aHTPOIIOJIOTHSA TOJBCKOH /iepeBHU XIX Beka»4. Xapak-
TepHO, YTO 00a TEKCTa 0O3arjiaBjieHbl OIMHAKOBO: «HaposHas pesuru-
O03HOCTb», — a UX OCHOBHBIM OPHUEHTHPOM SIBJISIETCS MOJIENb «HAPO/I-
HOU KYJIBTYPBI» WJIH K€ «TPAAULIMOHHOU KPECThSHCKOU KYyJIBTYypPbhI»,
KOTOpasi COOTHOCHUTCS C BeCbMa KOHKPETHBIM UCTOPUUECKUM ITEPHOIOM
U KOHKPETHBIM reorpaduiecKiuM IIPOCTPAHCTBOM.

Onepupys TaHHON MOJEJIBIO WJIN OCHOBBIBASICH HA HEH, CTOUT II0O-
MHUTb 110 KpaiiHell Mepe O IByX MOMeHTaX. Bo-iepBbIX, MOA00HO BceM
MOJIEJISAM, 9Ta, CTaB HHCTPYMEHTOM, TIO3BOJIAIONIUM JIeIaTh HAayJHbIE
0000IIIeHUsI U YKa3bIBaTh HA KYJIBTYPHbBIE IIPOILECCHI, IPEICTABIISIET
co00¥ HEKOe YIIPOIEeHHe [I0 OTHOIIEHUIO K Topaszo 0oJiee CI0KHOM
U AUHAMUYHOHN peastbHOCTU. COBPEMEHHBIM aHTPOIIOJIOTAM U 3THOTPA-
¢am, BOCIIUTAaHHBIM B YBOKEHUH K TIOJIEBBIM HCC/IEIOBAHUAM U yoOe-
JKJIEHHBIM B MX ITOJTU(POHUYIHOCTH, HEe HYKHO OOBSACHATH, UTO MOJIEJIH,
KaK IPaBWJIO, CTAHIAPTU3UPYIOT HEYHU(DUIIMPOBAHHYIO JEHCTBUTETb-
HOCTBH Y€JIOBEUECKOTO OIBITa U CIIOCOObI SMIMPUYECKOTO MO3HAHUSA
MHpa JIIOAbMH, OCOOEHHO B TaKUX JEIUKATHBIX TEMax, KaK PeJIUTHs,
MHPOBO33PEHNE WU PEJIUTHO3HAS UyBCTBUTEIHHOCTb. BO-BTOPBIX, MO-
JIeTh «TPAAUIMOHHON KPECThAHCKOU KyJIBTYPBI» IIOCTPOEHA € OMIOPOH
Ha 3HAHUA B 00JIaCTH UCTOPUM U Oa3UPYyeTCs MpekK/ie BCero Ha KOPITy-
ce KIaCCUYeCKUX HapOOBeIUeCKUX, STHOTpapUIecKuX U (HOIbKIOPHU-
CTUYECKUX UCTOYHUKOB C MOJIBCKOH TEPPUTOPHU, CPEAN KOTOPHIX Be-
Iyliiee MecTo 3aHuMaloT MoHorpaduu Ockapa Kospbepra u mpyrux
HAPOJIOBEJIOB, & TAKXKE CTAThH, OUEPKU U Pa3JIMUYHble dTHOTpadmye-
ckue U (POJIbKIIOPUCTHYECKHIE MAaTEPUAIIBI, OITyOJTMKOBAaHHBIE B TAKUX
JKypHaUTax, Kak: «Bucia» (Wisla; Beixomuit B 1887—1906 1T.), « Hapom»
(Lud; usnmaBancs ¢ 1895 T.), «COOPHUK COOOIIEHUH /IJIsT OTeueCcTBeH-
Hoti anTpomnosioruu» (Zbidor Wiadomos$ci do Antropologii Krajowej;
BBIXOJIMJI B 1877—1895 IT.), «MaTepuasibl IO aHTPOIIOJIOTUH, apXeo-
Jioruu u 3tHOorpadun» (Materialy Antropologiczno-Archeologiczne 1
Etnograficzne; Bbimyckascs B 1896—1919 rT.). Eciiin BOOpyXuThCs Ta-
KHM KOPITLyCOM UCTOYHHUKOB, TO CKJIQJIbIBAETCS BEChMA CITeN(pUIECKOe,
3aYacTyio U30MpaTeIbHOE U HETOUHOE, a TAK)Ke, KaK MMPaBUJIO, OIIEHOY-
HOE U He JIMIIIEHHOE UJIE0JIOTHYECKOU TTO/I0TJIEKU BUIEHUE PEJTUTHO3-
HBIX IIPEJICTABJIEHUN KPECTbsH, HACEJIABIINX B T€ TOAbI TEPPUTOPUH,
Ha3bIBaEMbI€ «IIOJIBCKHUMU».

Kax Tomwurkuii, Tak u CToMMa, MHUCABIIHE B 80-€ TOABI IPOILIO-
ro Beka (B HEOObIYAaMHO BaYKHBIN JIJISI MTOJIBCKOW STHOJIOTUHM U KYJIb-

4. Stomma, L. (1986) Antropologia kultury wsi polskiej XIX w, ss. 204-232. Warszawa:
Instytut Wydawniczy Pax.
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TYPHOHM aHTPOIIOJIOTHH IIEPHUOJ, O0paIleHusa K UCTOKAM, YTO OTpaska-
JIOCh KaK B TEMATHUKE WCCJIEZIOBAHUHN, TaK M B IPUMEHAEMBIX TEOPUAIX
U METO]aX), TIOJIHOCTHI0 OCO3HABAJIM 3TU OrpaHuuYeHus. B 060ux Tek-
CTaX COJIEPXKATCS TOJTKOBAHUSA U CBOETO PO/IA MTOIBITKU PEKOHCTPYKITUU
MUPOBO33PEHUsI KPECThSIH, JKUBIITUX B HEOOJIBIITNX, CAMO/IOCTATOYHBIX,
BeChMa HM30JIMPOBAHHBIX CEJTBCKUX OOIIMHAX, r7ie OBIT OBLT OCHOBAH
B IIEPBYIO OYepe/b Ha CEJTbCKOM X03dAiicTBe. Cakpann3anus coOOCTBEH-
HOTO BHYTPEHHETO MHPA, CHHKPETUYECKOE O0BETMHEHNE YKOPEHUB-
LIECS B arpapHOM MHPOBO33PEHUN «KOCMUYECKOHM PETUTHH» (s IIpH-
BOXKY JIaHHBIN TEDMUH B TOM 3HAUEHUU, KaKoe eMy ITpucBomI Mupua
Anuasie’) ¢ XPUCTHAHCKUMHU OOTOCJIOBCKUMU NIPEJICTABJIEHUSIMH, Pe-
JINTHO3HAsI OIlEHKA MPOCTPAHCTBA, BpeMEeHU, aTMOC(HEPHBIX SBJIEHUH,
MPUPOJIBI, CTUXUH U T.J., IEPEKUBAHNE UePe3 PUTYaTU3UPOBAHHbBIE
JIEHCTBUSA OIIYIIEeHUs eUHCTBA C I[eJION BCEJIEHHOH, ITOBCEMECTHOCTD
U PEJIbHOCTh CBEPXHECTECTBEHHOTO — BOT YIIPOUUBIITHECS B TOJIBCKON
HAayKe COCTaBJIAIONINE «TPAIUIIMOHHON KapTHUHBI MUPA U YeJIOBeKa»,
CBSI3AaHHOM C CEJIbCKUMH OOIIHAMU TOT'O BPEMEHH.

JIOTOTHEHNUSA K TAaKOMY ONMHCAHUIO «TPAJUIIMOHHOU OOIIMHBI»
U «TPAAUIMOHHOTO MHPOBO33PEHUSI» MOKHO HAUTHU B OOJIee Mo3/1-
HEM TEKCTE — BBIIIEAIIEM B 1918 TO/y IIEPBOM TOME paboThl YUIbAMa
N. Tomaca n ®inopuana 3HaHenkoro «Ilosbckuit KpecThAHUH B EB-
pone u Amepuke» (The Polish Peasant in Europe and America), tiie
€CThb IJIaBa, MOCBAIIEHHAA «PEJINTHO3HOMY M Maru4ecKOMy ITOBeJie-
HUIO»®. fIpKUM IIpUMepOM COBPEMEHHBIX HCCJIEZIOBAHUM, /IeUCTBYIO-
IUX B PaMKax 3TOW MOZEJU, CJIY>KUT U3/IaBaeMbIil B HACTOSIIEE Bpe-
MsI MHOTOTOMHBIU «CyiOBapb HAapOAHBIX CTEPEOTUIIOB U CHMBOJIOB»
moJt pepakiueit Exxu BapTMuHbCKOTO?.

HecoMHeHHO, ITyTeM PEKOHCTPYKIIMH «TPATUIITOHHOTO MUPOBO3-
3pEHUsI» MOXKHO IPUUTH K 6oJiee IIyDOKOMY IMOHMMAHUIO YesioBe-
YECKOT'0 IOBEJIEHUS B OINPEAEIEHHBIX COIUATBHBIX, HCTOPUUECKHUX
U KyJIBTYPHBIX KOHTeKCTaX. [Ipoliecc peKOHCTPYKIIMH ITO3BOJISIET pac-
KpPBIBaTh IIOTA€HHBIE U HEM3YUEHHBIE CJION CUMBOJIOB U CTEPEOTHUIIOB,

5. DJnajie MHIIET O «KOCMUYECKOH PEJIUTUU» B CMBICJIE PEJIUTHO3HOTO OTHONIEHUSA K TIPH-
pozie u cakpanusanuu Bcero Kocmoca, KOTOPBIU [IJIsi PEJIMTHO3HOTO YeJIOBEKa — «pe-
QJIBHBIN JKUBOU U CBAIIEHHBIH opranudm». Cm.: Eliade, M. (1996) Sacrum i profanum.
O istocie religijnosci, s. 95. Warszawa: Wydawnictwo KR.

6. Cwum. monbckoe uzganue: Thomas, W.I., Znaniecki, F. (1976) Chlop Polski w Europie i
Ameryce, tom 1 Organizacja grupy pierwotnej, ss. 174-228. Warszawa: Ludowa
Spéldzielnia Wydawnicza.

7. Cwm.: Bartminski, J. (red.) (1996, 1999, 2012, 2012) Stownik stereotypéw i symboli
ludowych, t. 1 cz. 1-4. Lublin: Wydawnictwo Uniwersytetu Marii Curie-Sklodowskie;j.
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BBIABJIAA 110 Kpal‘/’IHeI‘/’I Mepe YacThb MCTOKOB Pas3IMYHBIX THUIIOB ITOBE-
JEeHUs, HpeZLCTaBJIeHI/Iﬁ 1 HappaTUBOB, IPUCYTCTBYIOIIIUX B COBPEMEH-
HOU MOJIBCKOU KyJIBTYPE, B TOM UHCJIE B TIOBCE/THEBHBIX crocobax po-
KUBAHUSA PEJIUTUU.

«Pesirno3Has KyJabTypa»

OtnaBad maHb yBaKEHUS TOJTKOBAHUAM, B KOTOPBIX IJIABHOE MECTO
3aHUMAaeT PEKOHCTPYKIIUA U MOJIEJINPOBaHUE, CTOUT BHUMATEJIbHEE
IIPUCMOTPEThCA K TEM acrekraM KoHIenmui Tomunkoro u Crom-
MbI, KOTOPbIE€ KACAIOTCA XapPaKTEPUCTUKHU «TPAAUIMOHHOTO MUPO-
BO33PEHUSA» U «HAPOJAHOU PeIUTrHO3HOCTH»S. Biarosaps aTuM AByM
aBTOpaM, IMHUCABIIUM O «HAPOJHOU PEJMTHO3HOCTH» B 80-€ TOJIbI
IIPOIIJIOTO BeKa, PAaBHO KaK M Osiaroziaps OOJIBINON T'PYIIIIE UX IO-
caefoBaTeNeNd, MbI MOKEM TOBOPUTH O T€X UEepPTaxX PETUTHO3HOCTH,
KOTOPBIE BBIXOJIAT 3a IPEEIbl OTPAHUYEHHOTO BO BPEMEHU U IIPO-
CTPAHCTBE KOHIENTA «TPAJUINOHHON HAPOJAHOU PESIMTHO3HOCTU»
¥ KOTOpbIE MOTYT OBITh IIPUMEHEHBI JIJISI IMIUPOKOTO aHTPOIIOJIOTHYE-
CKOT'0O ¥ COIMOJIOTHYECKOTO aHAIN3A PETUTHH (TaKKe B COBPEMEHHOM
IIOJICKOM 0011ecTBe). JIaHHBIN 10AX0 ObLI BO MHOIOM BIOXHOBJIEH
paboroit Credpana YapHOBCKOTO «PeJUIHO3HAs KYJIbTypa IMOJIbCKHIX
censin» (Kultura religijna wiejskiego ludu polskiego). Kiaccuueckuii
TeKCT YapHOBCKOTO TOSIBWICS B 1937 TOJly Ha CTPAHUIIAX JKypHAJIA
«3HaHue ¥ xu3Hb» (Wiedza i Zycie), a KAHOHMYECKUM /I TIOTHCKUX
IYMaHHUTAPHUEB TEKCTOM CTaJI y3Ke KakK IjiaBa MOHOrpaduu, omy0 KO-
BaHHOM IOCJIe CMEePTH aBTOpA Mo/ HazBaHueM «Kynbrypa» (Kultura)®.
Texcr YapHOBCKOTO MOKHO IIPOYUTHIBATH IIO-Pa3HOMY, ITIO3TOMY HU-
YyTh HE yJIUBJISIOT KPUTUUYECKHE 3aMeUYaHMs, KOI/la aBTOpa yIpeKa-
0T B YpE3MEPHOM YIIPOIIEHUH, HEOIPEAEIEHHOCTH U TTPOU3BOJIb-
HOCTH TI0/IX0/1a, aKIIEHTe Ha COIMAIbHOM TOJIKOBAaHUU PETUTHO3HBIX
MPAKTUK U YOEK€HUH IPHU MOYTH IIOJITHOM MTHOPHUPOBAHUM HX WH-

8. Kak s yxe ynmoMuHasa BBILIe, B TPAAUIIMOHHON HAPOAHOU KyJIbTYpe BCe, CBSIBAHHOE
C IPEe/CTaBJIEHUsIMU O MHUPE, KOCMOCE U MPUPOJE, OBLIO TECHO MEPEIIETEHO C PEJTUTH-
O3HBIMHU [EPEKUBAHUIMHY, (POPMUPOBABIIUMUCS B PAMKAX XPUCTHAHCKUX [IPEZCTaBIIe-
Huil. Hepeko B JTUTepaType COCYIIECTBYIOT OIPEE/IEHUsT «TPASUIHOHHOE MHUPOBO3-
3PEHHE» U «HAPO/HAsI PEJIUTHO3HOCTh». [1epBhIil TEPMUH, KaK IIPABUJIO, IIOHUMAETCS
6oJiee MIMPOKO — Kak obIlee OTHOUIEHHE K MHUDY, IPUPO/E, K YEIOBEUYECKUM OOIIHO-
CTSIM U K YEJIOBEKY, B TO BPEMs KaK BTOPOU TEPMUH, KaK MPABUJIO, YKa3bIBAET HA MH-
POBO33pEHUE U NPAKTHUKH, OIIpe/iesiseMble KOH(MeCCHOHAIbHBIMH (GaKTOpaMu.

9. Czarnowski, S. (1938) Kultura, ss. 149-186. Warszawa: “Wiedza i Zycie”; cM. Takxe:
Czarnowski, S. (1956) Dziela, t. 1. Studia z historii kultury, ss. 88-107. Warszawa:
Panstwowe Wydawnictwo Naukowe.
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JUBHU/IyaJIBHOTO M3MepeHus'°. JlelicTBUTEIbHO, KaK OTMEUAloT He-
KOTOpble KPUTHUKH, KPATKUH ouepK YapHOBCKOTO He OCHOBAH Ha €ro
COOCTBEHHBIX SMIUPUYECKUX HCCIENOBAHUAX, & paccMaTpUBaeMast
Ha TPHUJALATH CTPAaHUIIAX BeCbMa cepbe3Has IIpobyieMa B CUILy 00CTOs-
TEJIBCTB OCBEIlleHa JIUIIb B 00IIHX yeprax. Kpome Toro, matepHanuct-
CKU U OIIEHOYHO 3BydJaIiue GOpMyIUPOBKU O TOM, YTO PETUTUO3HBIN
OTIBIT KPECThSIH — MTOBEPXHOCTHBIN VI « HAUBHBIN», MOT'YT BBI3BIBAThH
OTTOp’KEHHE Yy COBpEMEHHOT0 ynTtaresna'. OfHaKo, HECMOTpPA Ha OYe-
BU/THBIE YIYIIEHUS, UMEHHO TEKCT YapHOBCKOTO UHTAIOT CTY/[€HTHI
B PaMKax BBOJHBIX KyPCOB, IIOCBSAIIEHHBIX HE TOJIBKO «TPAAUITIOHHON
KPeCTbIHCKOH KyJIbType», HO U aHTPOIIOJIOTHU penuruu. U sTo nane-
KO He CJIyJalHBIM BHIOOD TEKCTa /I YTeHUS B PaMKax 3THUX KypCOB.
Ha wmoit B3z, pabora YapHOBCKOTO JIOCTOWHA BHUMAHUS, ITOTOMY
YTO OHA COZEPIKUT I10 KpaiiHel Mepe HeCKOJIBKO MO/ICKA30K, IIOMO-
TaloIINX JIydllle IOHUMATh CaMble TIOCIEHUE TEH/IEHIINU COBPEMEH-
HBIX aHTPOIOJIOTUYECKUX ITOHMCKOB, CB3aHHBIX C PEJIUTHENH (B TOM
YHCJIe U BHYTPH IOJIBCKOTO JAUCKYPCA O PETUTUHN).

«PesmruosHas KyJapTypa JAHHOTO COODIIECTBA — BTO HE TO JKe ca-
MOe€, UTO HCIOBeAyeMas UM PEeIUTUsI»'%, — 3Ty dpasdy, KOTOPOH OT-
KpBIBaeTcs scce YapHOBCKOTO, 3HAET HAUBYCTh, MOMKAIYH, KaXKbIH
HCCJIe/IOBATEIb, KOTOPOMY IPHIILJIOCH 3aHUMATHCS HAPOJAHBIM KaTO-
sunusMoM B Ilospirte. YapHOBCKUM, KOT/Ia MHUIIET O KaTOJIUIU3MeE
KDPECThSIH, OU€Hb YETKO 0003HAUAET CBOIO MO3UIMIO HCCIIEI0BATEIIS
o0111ecTBa, KOTOPBIH, HHTEPIPETUPYS PEJTUTHIO U MBITAACH €€ IIOHATh
(B aTOM MecTe, BupoueM, YapHOBCKHUI yIOTPEOJISET 110 IIPENMYyIIie-
CTBY oO1ue ¢paspl, BBIXOZA 32 TPAHUIIBI KATOJIUIIM3MA U JJaXKe XPH-
CTHAHCTBA), COCPEIOTOYMBAETCA HE CTOJIBKO Ha ee O(PUIIUATBHOM U3-
MepeHUH, CKOJIBKO Ha ee «(aKTUYeCKU CYyIIeCTBYIOIIUX»'3 (popMax.
Kpowme Toro, /1711 YapHOBCKOTO «PEJTUTHO3HAS KYJIbTypa» — 3T0 00pa-
3ell PeJINTUO3HOTO MOBEEHU A, TTPe0bIIaTAIoNUH B ONIPE/IeJIEHHOH CO-

10. Cwm., Hanpumep: Luczewski, M. (2007) “Popular Religion as Morality, Interpretation
and Process”, Ethnologia Polona 28: 5-21.

11. MarznaseHa 30B4ak TakXKe CYUTAET, YTO UCIIOIb30BaHNE YapHOBCKUM TaKUX BBIpae-
HUU, KAK «HAWUBHBIA CEHCYIU3M» WA «PUTYaTU3M MAarduyecKOro XapakTepa», a TaK-
3K€ €ro Cy’K/IeHUsI O TOM, YTO CPEZAM ITOJIbCKUX KPECThSIH «MHUCTHUYECKHE MMITYJIbCHI»
6pUTH GOJIBIION PEIKOCTHIO, CBU/IETEJIBCTBYIOT O «CHMIIATHH YYEHOTO-alrHOCTUKA K UH-
JIUBUyaIu3My, 00 yCyryOJIeHHH UM CTEPEOTHITHBIX IIPE/ICTABIEHUH O HAaPOJIHOU pesu-
THO3HOCTH KaK O 4YeM-TO PUTyaJIbHOM, Marn4eckOM U 4yBCTBeHHOM». CM.: Zowczak, M.
(2000) Biblia ludowa. Interpretacja wqtkéw biblijnych w kulturze ludowej, s. 29.
Wroctaw: Wydawnictwo Funna.

12. Czarnowski, S. Kultura, s. 151.

13. Ibid., s. 155.
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IHUaJIbHOU TPYyIIle U «IIpeobpasymomuil [peauruto. — A.H.] s ang-
HOTI'O I10JIb30BaHUA» 4,

IIpencrasisieTcs, 4TO MOC/Ie HEKOTOPOTO YTOUHEHUS TEPMUH «pe-
JIMTHUO3HAasA KyJIbTypa» MOXKeT CTaTh /I TyMaHUTAPHBIX 1 COLIMAIBHBIX
HayK XOPOIIUM WHCTPYMEHTOM HMHTEPIPETAINH U UCCIIeI0OBATETHCKOM
KaTeropuen, HaMHOTO Oo0Jiee TOJIE3HOMN, YeM «HApPOAHAS PETUTHO3-
HOCTb>». B mocyesnee BpeMs 3To OT/IMYHO nokasata Kamuia bapanen-
ka-OJIpllIeBCcKa, KOTOpasi B CBOEM OOIIMPHOM HCCIIEZIOBAHUHU, TTOCBS-
II[eHHOM COBPEMEHHBIM MHUCTepUAM cTpacTell XpuctoBbix B Ilosibliie
(Ha OCHOBE — YTO Ba’KHO — Pa3BEPHYTHIX U MHOTOJIETHUX 3THOTpadu-
YeCKHX II0JIEBBIX MCC/IEIOBAHUK), aKTUBHO OIEPUPYET IIOHATHEM «pe-
JIMTHO3HON KyJbTypbl». OHA OTOILIA OT 0003HAUeHHOU YapHOBCKUM
JIIXOTOMUHY YIeHU U IPAKTUKHU U, N30€eras IMOMCKOB KaKOT0-JTH00 KyJIb-
TYpPHOTO «00paslia», yka3asa, 9TO MOHATHE «PEJTUTHO3HON KYJIBTYPBI»
MOJKET BMeIaTh B ceOs1 «PEJTUTHO3HYIO JKU3HD B TOM BH/IE, B KAKOM OHA
NposABJIAeTCs B KyJIbTYpe», BKJIIOYasA CI0JIa KaK «PEeJIUTUI0 B CMBICJIE Be-
pOUCIIOBEIaHUA», TAK U « PEJIUTUO3HYIO UIeHTUYHOCTb UHUBUA» .

«IIpo:xkuBaemMast peJTUTrua»

HHTepmpeTupyeMas TakKuM 00pa3oM «PeJIMTHO3HAasA KyJabTypa» CTa-
HOBUTCS TIOHSATHEM, OUE€Hb OJIMBKUM K BeChMa IEHUMOW CETOJIHS 3T-
Horpadamu (HO TakKe U HCCIeNOBATENAMU U3 JIPYTUX o0JsacTeil)
U BCECTOPOHHE HCII0JIb3yeMON KOHIENITUN «IIPOKUBAEMON PEJTUTHL»
(¢panu.: la religion vécue; arnea.: lived religion), kotopast HOsIBUIACH
MEPBOHAYATIFHO BO (PPAHITY3CKOM COIMOJIOTHH, & B MEXK/TYHAPOHBIH
ob6opoT ObLIa BBeZleHA Ostaroziapst paboTaM aMepUKaHCKUX aBTOPOB'®.
Pacrymas cpenu 3THOrpadoB MOIYJIAPHOCTh MOHATUA «IIPOXKUBae-
MOH PEJIUTHUU» ITOKA3bIBAET, HACKOJIBKO OHO COOTBETCTBYET CIIEIIH-
¢uKe OJIEBOTO MaTepuasia, IMOJIyIaeMOTro B paMKax YruIyOJIeHHBIX
AQHTPOIIOJIOTHYECKUX HCCJIEIOBAHUN PEJIMTHO3HON TeMmaTuku. KoH-
HENIKs «IPOKUBAEMOU PEJIMTHU», TO €CTh UHANBUIYAIbHBIX U KOJI-
JIEKTUBHBIX PEJIUTHO3HBIX IPAKTHUK, a TAKIKE PEJTUTHUH, TOJIKYEMOH TakK,

14.Czarnowski, S. Kultura, s. 152.

15. Baraniecka-Olszewska, K. (2013) Ukrzyzowani. Wspoélczesne misteria meki Paniskiej w
Polsce, s. 46. Torun: Fundacja na rzecz Nauki Polskiej.

16. Cwm., nHanipumep: Hall, D.D. (red.) (1997) Lived Religion in America: Toward a History
of Practice. Princeton, New Jersey: Princeton University Press. CTOUT OTMeTHTb, 4TO
TEPMHUH «IIPOKHUBAEMasl PEJIUTUsI» TAK)Ke HCIIOJIB3YETCs B UCTOPUYECKUX HCCIIe[0Ba-
HUSAX. B 4acTHOCTH, B yKa3aHHOU TOJIBKO YTO Iybaukanuuy; ee pegakrop Iasuz 1. Xost
caM fABJISAETCA HCTOPUKOM.
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KaK MEPEKUBAIOT €€ KOHKPETHbIE MHWBU/IBI U COODIIECTBA, BKJIIO-
yaeT B ce0s KaK WHAWBUAYAJIbHBIN PEJIMTHO3HBIN OIBIT, TaK U, 0e3-
YCJIOBHO, 0011IecTBeHHbIe (hOPMBI ITPOKUBAHUA peurud. Kak u mnepe-
ocMmbIicieHHas BapaHernkoi-OJIbIIIeBCKON «pPeIMTHO3HasA KyJIbTypa»,
«IIPOKUBaeMasi PEJINTHUsA» ITO3BOJISIET BBIMTU 32 PAaMKH JUXOTOMMIA,
KOTOpPbIE, 0CODEHHO B aHTJIMICKOM sI3bIKe, CBSI3aHBI C TEDMHUHOM «Ha-
ponnast penurus» (aHea. popular religion). JINXOTOMUU 3TH TAaKOBBI:
BJINTapHOE MPOTUB HAPOHOTO/00BIBATEILCKOTO WU POJHOE/TIIEP-
BUYHOE MPOTHUB IPUOOPETEHHOT0/MHUCCUOHEPCKOTO (BTOpas 4acTh
yalle BCero IMOHMMAeTCs KaK XPHUCTHAHCKas cocTaBisgomasn)’. B pa-
60Tax ITOJIbCKUX aBTOPOB ITOAO0OHBIE TMXOTOMHUU OOBIYHO HCIIOJIB30-
BaJTUCH 11 IeUHUIMU «HAPOJHON PETUTHO3HOCTU» U OIpejiesie-
HUS ee rpaHull. [lokazaTesbHO, YTO, HECMOTPSI Ha IPUCYTCTBUE TAKUX
ONIIO3UNINH B TekcTe YapHOBCKOTO, UTO CBA3AHO CO CHEIU(MUKON ero
TIOHUMAaHUs «HAPOAHOHN PEIUTUO3HOMN KYJIbTYPhI»'®, B BRIBOAX MTOJIb-
CKOT'O YYEHOTO eCTh IIeHHbIE€ MBICJIU, YKAa3bIBAIOII[Ie HA HEyMECTHOCTD
STUX pasfieIeHuH JJisd PAja CIydaes, TO eCTh MbIC/IH, OJIU3KHE COBpe-
MEHHBIM HCCJIEZIOBAaHUAM «IIPOKUBAEMON PETUTHHI» .

KoHIenT «mpoXuBaemMoi peTurum», KOTOPBIA 110 OIPEEeIeHUI0
OTCBhLJIaeT K MPaKTUKe, IIPU3bIBAaeT HCCIIe/loBaTesiell 00paTUTh 0CO-
60e BHUMaHHE Ha TeJECHBIH OMBIT M, B YaCTHOCTHU, Ha (QPUBUUECKUI
OIBIT KOHTAKTa CO CBSIIEHHBIM U €r0 MaTepuasbHble KOHIENTyasIu-
3anuu 1 MaHudecranuu. Y YapHOBCKOTO Ipe/i3HaMeHOBaHUE TaKO-
r'O TMOJIX07[a MOKHO HAUTH B aKI€HTe HA CEHCYyaIN3Me PEJIUTHO3HOTO
OTIBITA, @ 0COOEHHO — B YKa3aHUU HA €r0 KOHKPETHbIE IIPOSIBJIEHUS,
CBsA3aHHBIE C UKOHOMounTanueM. I1o cioBam aToro aBTopa, u3obpa-
JKEHUS CBATBIX «JJIs HAIIEro Hapojaa HeduTo OoJbliiee, ueM u300pa-
sxkeHusa. OHU ABJIAIOTCS CUMBOJIAMH B caMOM OYKBaJIbHOM CMBICIIE,
TO €CTh IIPeIMETaMU, OIPEAEIAIIIUMU CYyTh N300paKaeMoro Imep-
COHA’XKa U 3aKJIIOUAIOILIFMU €ro B cebe»2°, HecnyqaﬁHo HWMEHHO 3TU

17. Hall, D.D. (1997) “Introduction”, in D.D. Hall (red.) Lived Religion in America: Toward
a History of Practice, pp. vii-ix. Princeton, New Jersey: Princeton University Press.

18. Czarnowski, S. Kultura, s. 151.

19. B paGoTax aHIVIOCAKCOHCKUX aBTOPOB, OCOOEHHO B UCCIIEAOBAHUAX (POJIBKIOPA, OBITY-
eT Tak’ke TepMuH vernacular religion (4T0 MOKHO IT€PEBECTH KAK «MECTHASI PEJIUTHUS» ).
CTopoHHUKHU TepMuHA vernacular religion MOAYEPKUBAIOT, UTO OH JIEJIAET aKI[EHT KaK
Ha CBSI3U PEJIMTHU C A3BIKOM, MPAKTUKOM M OIBITOM, TaK U Ha MECTHOM reorpaduue-
CKOM U KyJIPTYPHOM KOHTEKCTE PeJIMTHO3HbIX Tpaaunuii. Cm.: Primiano, L.N. (1995)

“Vernacular Religion and the Search for Method in Religious Folklife”, Western Folklore
54(1): 236-243; Bowman, M. (2003) “Vernacular Religion and Nature: The ‘Bible of the
Folk’ Tradition in Newfoundland”, Folklore 114(3): 285-295.

20. Czarnowski, S. Kultura, s. 171.
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cjioBa YapHOBCKOTO MHOTO JIET CIIYCTSI IPUBOAATCSA B aHTPOIIOJIOTH-
YeCKHUX UCC/IeOBAHUAX, IOCBAIICHHBIX OTHOIIEHHUIO YeJI0BEKa U KO-
HBbl B KOHTEKCTEe COBPEMEHHBIX KaTOJIW4YeCKUX NpakTuk B Ilonbme*,
a UX SKBUBAJIEHTHI MOXKHO HAaWTHU BO MHOTHX Pab0OTaX MHOCTPAHHBIX
Y4EeHbIX, 3aHMMAIOIIUXCA POJIbI0 U 3HAaUeHUEM UKOHBI, B TOM YHUCJIE
TaK Ha3bIBAEMbIM BU3YaJIbHBIM Ojiarouectuem (aHea. visual piety)
B Pa3JINYHBIX KYJIbTYPHBIX KOHTEKCTaX>>.

37ech cTouT 06paTUTH BHUMAaHUE Ha PA3BUTHE KOHIETIIUH CEHCYa-
JausMa, npejuiokeHHolt Moannont Tokapckoi-bakup. BaoxHoBieH-
Hasi paboToil YapHOBCKOTO, OHA COIIOCTABUJIA €€ C JIABHUMHU 3THOTIPA-
(prUecKUMHU UCTOUHMKAMH U C COOCTBEHHBIM I10JIEBBIM MaTE€pPUATIOM
U OpeJJIoKUIa JIOMOJIHUTh KaTerOpUIo CeHCyan3Ma IMOHATHEM «He-
pasznuuenusi» (Nichtunterscheidung)® B nmouumanuu Xanca-I'e-
opra I'amamepa®t. biarogapsa 2TOMy OKa3aJOCh BO3MOKHBIM YTJIy-
OUTH NMOHATHE CEHCyaTN3Ma, KoTopoe Yy YapHOBCKOTO pacCMOTPEHO
JIOBOJIBHO KPAaTKO U, KPOME TOTO, ObIBAaeT CHAOXKEHO MpUJIaraTesib-
HBIM «HAWBHBIU»25, YTO HE TOJIBKO CO3JlaeT JUCTAHIIMIO 110 OTHOIIIE-
HUIO K YYBCTBEHHBIM IIPOSIBJIEHUSAM 0JIaro4ecTHsi, HO U YKa3bIBaeT
HA UX «YIIEPOHOCTb» U «IyXOBHYIO HEZIOPA3BUTOCTH» 10 CPABHEHUIO
¢ 6oJlee «yTOHUEHHBIMH» (POPMaMU PEJIUTHO3HOCTU. « UyBCTBEHHOE
HepazjnyeHUe» MO3BOJIAET BBIUTH 32 PAMKU 3aJI0KEHHOU B KOHIIEI-

21. Cwm., Hanpumep: Tokarska-Bakir, J. (2000) Obraz osobliwy. Hermeneutyczna lektura
zrodel etnograficznych. Krakow: Towarzystwo Autoréw i Wydawcoéw Praca Naukowych
Universitas. Cm. taxke: NiedZzwiedz, A. (2005) Obraz i postaé. Znaczenia wizerunku
Matki Boskiej Czestochowskiej. Krakow: Wydawnictwo Uniwersytetu Jagiellonskiego.

22. Cm., Hanpumep: Morgan, D. (1998) Visual Piety: A History and Theory of Popular
Religious Images. Berkeley, Los Angeles, London: University of California Press;
Freedberg, D. (2005) Potega wizerunkéw. Studia z historii i teorii oddzialywania.
Krakow: Wydawnictwo Uniwersytetu Jagiellonskiego; Orsi, R.A. (2005) Between
Heaven and Earth: The Religious Worlds People Make and the Scholars Who Study
Them. Princeton, Oxford: Princeton University Press; Notermans, C. (2009) “Connecting
the Living and the Dead: Re-membering the Family through Marian Devotion”,
in A.-K. Hermkens, W. Jansen, C. Notermans (eds) Moved by Mary: The Power of
Pilgrimage in the Modern World, pp. 135-147. Farnham & Burlington: Ashgate.

23. HepasiuyeHnue — 310 noHsitue XaHca-I'eopra I'ajlamepa 13 ero pa6otsl «icTuHa u Me-
Toz». HepasnuueHre OTHOCHUTCS K IPeJIOKeHHOU ['ajamepom Teopun o6pasa Kak mpe-
3eHTalMK, OCHOBAHHOM HA CHENU(bUIECKUX B3AUMOOTHOIIEHUSIX MEXK/Ty TIEPBOOOPA3OM
U TeM, YTO mpezcTaBisiercs. HepazninueHre npe3eHTAH OT TOTO, YTO MPE3eHTYeTCs
(mpezncrasisercs), obpaza oT 06pa3oBaHUsA COCTABJIAET IO ['aaMepy «CyIIeCcTBEHHYIO
4epTy BCAKOro ombiTa B obpasze» (Gadamer, H.-G. (1960) Wahrheit und Methode.
Grundziige einer philosophischen Hermeneutik, s. 132. Tiibingen). — ITpumeu. ped.

24. Tokarska-Bakir, J. Obraz osobliwy. Hermeneutyczna lektura zrédel etnograficznych,
$S. 229-230.

25. Cm. Czarnowski, S. Kultura, s. 168.
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T€ «HAWMBHOTO CEHCyaIM3Ma» JUXOTOMHUH BBICOKHX U HUBKHUX (HOpPM
peruruy, BBIBO/A HCC/IEIOBaTENEN B MPOCTPAHCTBO «IIPOKUBAEMOM
penuruu». B Tako# TpakTOBKEe OOBEKTOM WU3yUEHHS CTAHOBATCS OT-
HOIIIEHUs MEeXK/Iy YeJ0BEKOM M MKOHOU WJIU JIPYTUMU IpeAMeTaMU,
a Tak)Ke BBICTpauBaeMble 0Jiarofiaps STUM OTHOLIEHUSM CBSI3U Me-
KTy JIFOIBMU U CBSITBIMH, UJIU — TOBOPs 60J1ee 0600IIEHHO — MEKIY
JIIOIBMU U CBAIIEHHBIM. Ha moHnMaemMoe TakuM 06pa3oM «UyBCTBEH-
HOe HepasJIMYeHue» 51 CChLIAIOCh B CBOEH paboTe, OCBAIEHHON YeH-
CTOXOBCKOH nKoHe Boskueii Marepu=°.

B aHTpOMOJIOTUYECKUX UCCIEIOBAHUAX PEIUTUHN BECOMYIO POJIb UT-
paroT, B 4aCTHOCTH, IIONCKU KyJIbTYPHBIX MEXaHU3MOB, (POPMUPYIOIIIX
peJIUTuIoO U pas3InJHble ee MposBeHnd. KpoMe Toro, n3ydaroTes coob-
II[eCTBA ¥ OTHOIIEHUS B COIMYMeE, BhIPAKEHHbIE Uepe3 PeIUTHO3HbIE
CUMBOJIBI, JINOO BBICTPOEHHBIE C ITOMOIIBIO PEJIUTUO3HBIX CIOJKETOB;
AHATU3UPYIOTCA TPOABJIEHUS OTHOIIEHUN BJIACTU U HACIJINA B KOH-
TEKCTE PEJINTUH, 2 TAKXKE CIIOCOOBI YIIOPSIOUMBAHUS MUPA Yepe3 BILIE-
TeHHE PEJINTHO3HBIX KaTeropuil B reH/iepHble, STHHYECKUE, PACOBBIE
U T.JI. IpeZicTaBieHns. He mopsIBasi ¢ BBINIEYKA3aHHBIMU HaIlpaBJIe-
HUSIMU UCCIIEA0BAHUN, KOHIIEIIHS «ITPOKIUBAEMOH PEJTUTUH » (POKYCH-
pyeTcsa Ha NU3MEHYHUBOCTH M PA3HOOOpa3uy YeJIOBEUECKOTO ITOBE/IEHNUS.
Kak otmeuaer /laHusib dpBbe-Jlexke, «“IpokuBaeMasi PEJIUTUA~ —
110 OTIPEJIEJIEHUI0 TEKyYa, MOOWIbHA U HE MOJIHOCTBIO CTPYKTYPHUPO-
BaHa»¥. BocrpuHuMaeMasi MOAOOHBIM 00pPa30M PETUTHS OKa3bIBAET-
s TeM, UTO «CJIydaeTcs» B UeJIOBEUECKOH KU3HeeATeIbHOCTH. Takoi
IIO/IXO/T OKa3bIBAET CYIIECTBEHHOE BIIMAHNE HA OTHOIIIEHHE HCCIIe[0BA-
TeJIA K JIOKAJIBHOU crielurKe U Ha BHIOOD KOHIENTYATbHBIX CPEICTB,
MIPU3BAHHBIX OIUCATh CJIOKHYIO U JUHAMUYHYIO PEAIBHOCTb.

HoBble TOUKH 3peHUsI — HOBbI€ BOIIPOCHI

CerosiHs — 10 KpaifHel Mepe IMOJIbCKUM YUeHBIM — CTOUT BCepbhe3 3a-
JlyMaThCs HaJT 0O0OCHOBAaHHOCTHIO MCIIOJIB30BAHUA TEPMHHA «HAPOJ-
Has PEJIMTHO3HOCTh» B KOHTEKCTAaX, OTJIMYAIOIIUXCS OT TPAJUIIAOH-
HOU CeIbCKOM 0OIUHBI KOHITa XIX — Havasia XX Beka. B cBoe Bpems
s1 ObLJIa TOTOBA IIPUHSATH KOHIIEIT «PEJTUTHO3HOCTh HAPOHOTO TUIIA»
(religijnosci typu ludowego) Kak BO3MOKHOE pellleHHe TEPMUHOJIOTU-

26. Cm.: Niedzwiedz, A. Obraz i postaé. Znaczenia wizerunku Matki Boskiej Czestochowskiej,
SS. 231-282.

e

27. Hervieu-Léger, D. (1997) ““What Scripture Tells Me’: Spontaneity and Regulation
Within the Catholic Charismatic Renewal”, in D.D. Hall (ed.) Lived Religion in America:
Toward a History of Practice, p. 22. Princeton, New Jersey: Princeton University Press.
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YeCKHUX ¥ MEeTO/I0JIOTHYECKUX ITP00JIeM, CBA3aHHBIX C U3yUYeHUEM Pa3-
JIMYHBIX MPOSABJIEHUN COBPEMEHHON KaTOJTMYECKOU PEIUTHO3HOCTH
B ITospme®®. Ceifuac jxe MHe KaXKeTCs, YTO 9Ta H/ies] — UCTOPUYECKH
Ba)KHas, TaK KaK OHA OTCHUIAET K OJTHOMY M3 CAMBIX CyIIeCTBEHHBIX
IIPOPBIBOB B IMOJIBCKOM 3THOJIOTUYECKON MBICJI — HCUYepIiasia CBOHU
noteHuas. [IoHATHE «PETUTHO3HOCTh HAPOJHOTO TUIIA» JIUIIb I10/I-
KpeIUIsieT JUXOTOMHU «BBICOKas» / « HU3KasA»; «TJIyOOKasi»/ «IIOBEPX-
HOCTHaA»; «OAYyXOTBOPEHHAaA» HJIN «HNHTEJIJIEKTya/IbHAsI» /«Maruue-
ckasf»?°. KoHeuHo, JaHHOe TOHATHE BCe ellle MOKET HCII0Ib30BaThCs
JULSI MHTEpIIpeTaIlii COBPEMEHHBIX HCTOUHUKOB; B TOM UHCJIE JIS TI0-
HUMAaHUS YCTOUUUBBIX IIPEICTABIEHUN U IMOBTOPSEMOTO IOBEAEHUS,
KOPEHSAIUXCA B TPAJUIMOHHOM KPECThSTHCKOM BOCIPHUATHH MHPa.
O[HaKO U B 5TOM CJIydae OHO IO-IIPEXHEMY OCTAeTCA IPOU3BOAHBIM
OT TepMHHA «HApOAHAas PEJUTHO3HOCTh» U HMMeeT, COOTBETCTBEHHO,
OTpaHUYEHHYIO0 IPUMEHUMOCTh. KpoMe TOTO, mepeBo/i TepMHUHA «pe-
JIMTHO3HOCTb HAPOJIHOTO TUIIA» HAa MHOCTPAHHbIE SI3BIKY IIPECTaBIIs-
€T HeKoTopyto pobsiemy. K npumepy, aHrmuiickuii TepMmuH religiosity
of a folk-type (KOTOPBIH s peIlrnjia UCIOIb30BaTh MIPU IO/TOTOBKE
AQHTJINHACKON BepCUHM MOeH KHUTU 0 UeHCTOXOBCKOU mMKOHe Bokumei
Matepu3') MOKET CKOpee BHECTH IIyTAHUILY, YEM CJIYKUTb SCHOCTH.
BaxHO U TO, YTO CIIOPHOCTh TEPMUHA HE UCUEPIIBIBAETCA A3BIKOBBIM
VPOBHEM, a OTHOCUTCS K reorpadudecku, HICTOPUUECKU U COIUATIb-
HO OTPaHWYEHHOMY JHalla30Hy UCIIOJIb30BAHUA JAHHOTO IOHATHUA.
Ero BIlosiHe MOXHO IPHJIOKUTH K peasbHOCTU lleHTpanbHON u Bo-
cTouHO¥ EBpOITBI, IpM HEOOXOAMMOCTH — PACIINPUTH Ha HEKOTOPBIE
ZIpyrue peruoHbl EBpomnbl. KoHeUHO, U IpU TaKOM HCIIOJIB30BAHUU

28. Cm.: Niedzwiedz, A. Obraz i postaé. Znaczenia wizerunku Matki Boskiej Czestochowskie,
S. 232.

29. Ha sty Temy cMm. Takke: Zowczak, M. (2008) “Miedzy tradycja a komercja”, Miesiecznik
ZNAK 3: 38. 91OT e BoIlpoc 3aTparuBaer MarzpaneHna Jllobanbckas, KOTopas, KpoMme
TOrO, obpanaer BHUMAaHIe Ha elle OZHY AMXOTOMHMIO, IIOPOKAAEMYIO ITOHATHEM «Ha-
POZiHAs PEJIMTUO3HOCTh» : KAHOHUYECKOe U HekaHoHHYeckoe. CM.: Lubanska, M. (2007)
“Problemy etnograficznych badan nad religijno$cia”, w M.Lubanska (red.) Religijnosé
chrzescijan obrzqdku wschodniego na pograniczu polsko-ukrairniskim, p. 12. Warszawa:
Wydawnictwo Uniwersytetu Warszawskiego i Wydawnictwo DiG.

30. Hazio o6paTuth BHUMaHUE HA TO, YTO MHOTHE MPOSABJIEHHS PEJIUTUU YACTO YIIPOIIEH-
HO CBOJIWJINCH K «HAPO/JJHON PEJIUTHO3HOCTH », TOT/[Aa KaK Ha CAMOM JIeJIe KPeCThsTHCKast
pEJIUrusi BO MHOTOM OIPEZEJIsIACh TAKKe 0COOEHHOCTSIMH CPE/IHEBEKOBOTO GOTOCIIO-
BHS, PHIAPCKOU KyJIBTYPBI, HHOT/IA YePTaMU CAPMATCKON KYJIBTYPhI U T.JA. DTO CO00-
paskeHue 51 IPUBOXKY fasiee B Tekcre. CM. Takske: Bukraba-Rylska, I. (2008) “Religijno$¢
ludowa i jej niemuzykalni krytycy”, Miesigcznik ZNAK 3: 17.

31. Cm.: Niedzwiedz, A. (2010) The Image and the Figure: Our Lady of Czestochowa in
Polish Culture and Popular Religion, p. 140. Krakow: Jagiellonian University Press.
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BCAKHUH pa3 HeOOXOAMMO CChIJIATHCA HA KOHKPETHBIE KOHTEKCTHI U T10-
MHUTB, UTO B [TOJIBCKOU JIUTEPATYPE STOT TEPMHUH ObLT BBEJIEH IIPEK/IE
BCEro B OTHOIIEHUU XPUCTUAHCKOU peJINTUU B ee KaTOJIUYeCKOM Ba-
puaHTe. OJTHAKO ero UCIOJIb30BaHUE I aHAIN3a JPYIOro PEJIUTUO3-
HOTO JaHAmadTa X0TA ¥ BO3MOKHO, HO BCe 2Ke TpeOyeT CyIecTBEHHO-
0 KPUTHYECKOT'O II€PEOCMBICIEHNA,
IIpencrasiisiercs, 4YTO IIPU PACCMOTPEHUH BOIIPOCOB PEJIUTMO3HOCTH
B COBPEMEHHOM MUPE JIa’Ke B TeX CJIy4dasx, KOI/ia peub UeT O TEPPUTO-
pHAX, HA KOTOPBIX TOCIIO/ICTBYET KAaTOMUIU3M (Kak B I1oJbIle), UCIIOTh-
30BaHU€e KOHIIENIIUY «IIPOKUBAaEMOU PeJIUTUH» WU ke IlepedopMysin-
POBaHHOM KOHIIEIIUU « PEJTUTHO3HOU KyJIBTYPhI» aeT O0Jiee IUPOKUe
II03HaBaTeIbHbIE BO3MOXKHOCTH, YEM DPACCYK/IEHUSA O «HApPOJIHOHU pe-
JIMTUO3HOCTU»33. OTO MOXKHO IIPOWJLIIOCTPUPOBATh HA IIPUMepe KyJIb-
ta JleBbl Mapuu, KOTOPHIN U HbIHE OUEHb IOIYJIAPEH CPEIH MOJIbCKUX
KaTOJIUKOB. YacTo 0 IPOsIBIEHUAX HAPOJAHOTO MTouuTaHusa boromarepu
IIUNIYT WIA TOBOPAT B TEDMUHAX «HAPOJHOU PEINTHO3HOCTH»; B IIyO-
JIMIIUCTUYECKUX JUCKYCCHUAX MOABJIAIOTCA U TaKHe TEPMUHBI, KaK «Ma-
rUYecKasi PEJIUTUO3HOCTh» U JAXKe «PEJTUTHO3HBIN KUTU». Takue spJibl-
KU 00eHAIOT aHAJIN3 3TOTO HACBIIEHHOTO 1 MHOTOOOPa3HOTO KYJIbTa.
Mexzay TeM, HapAAy ¢ YKOPEeHEHHBIMU B TPAJUIIMOHHOM KPECTh-
SIHCKOM MHUPOBO33PEHUU NIPE/CTAaBIeHUsAMHI U hopMaMu MOBeJleHN,
B OorarbIX U pazHOOOpasHbIX ¢opMax IOJIBCKOro Kysabra leBsl Ma-
PHUU C JIETKOCTBIO MOKHO YBHUJIETb UCTOUHUKHU, OTHOCAIIHUECA K Jpy-
UM KYJIbTYPHBIM M HUCTOPHUYECKUM KOHTeKcTaM. Hampumep, ABHO
npeobitagaroniue B obpaze Mapuu crokeTsl crpacted (Marmaiena
3oBuak numier gaxe o «Crpacrax Mapun»34), MHOrO4HCIeHHBIE aIlo-
kpuduuecKue CIOKETHI, CB3aHHbBIe cO cTpasaHuaMu Matepu Mucy-
ca, yXOAT KOPHAMH B CPEJHEBEKOBOE OOTOCIIOBHE M PEJIUTHO3HOCTb.
K penurnosnocru nocse TpusieHTCKOro co60pa MOTYT OTHOCHTHCS
(TIOCTOSAHHO TIPUCYTCTBYIOIME B ITOBCETHEBHOM MBIIIJIEHUH U B Ka-

32. O gaHHO# npobJsieMe B OTHOIIEHUU XPUCTHAH BOCTOYHOIO 0Opsi/ia MUIIET, HAIIPUMED,
Marganena Jliobaubckas (Lubanska, M. “Problemy etnograficznych badan nad
religijnoscia”).

33. TepMuHOIOrHUECKUI BBIXO/| 32 KOH(ECCHOHAIbHBIE IPAHUIBI 0COOEHHO BAa’KEH B CBE-
Te COBPEMEHHBIX TPAHCHAIIMOHAIBHBIX M TPAHCPEJIUTHO3HBIX CBsI3€H, B YCIOBHUIX KO-
TOPBIX WHAMBH/BI — KakK JIIOZM, IpokuBawinye B [losbine, Tak 1 MHOTOYHCIIEHHBIE
[OJILCKUE SMUTPAHTHI, Pa36pPOCAHHBIE 110 BCEMY MUPY — CYIIECTBYIOT IIOBCEIHEBHO.
Jlronu GOPMUPYIOT CBOIO PETUTHO3HYIO HAEHTHYHOCTh B KOHTEKCTE 3THX CBsided. [Ipu-
MeuaTesIbHO, YTO OPOH 9Ta UAEHTUIHOCTb CTPOUTCS B OIIO3UIUU K KAKOMY-IH00 KOH-
KPETHOMY BEPOMCIOBEJAHUIO; GoJIee TOro, BCe Yallle TaKas WAEHTUIHOCTh BO3HUKAET
B OIIIO3UI[UHU K PEJIUTUU BOOOIIE.

34. Cm.: Zowczak, M. “Miedzy tradycja a komercja”, s. 394.
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TOJTMYECKUX MPOIOBEAX) MPEJICTABIEHUS O CAHKTyapUaX Kak 0 «0o-
TOPOJUYHBIX TBEPABIHAX». VICIob30BaHNE XOPYTrBel ¢ obpaszom bo-
romMarepu U MHOMYJISPHOCTh HAIIEHHBIX MEJAJIbOHOB, HA KOTOPBIX
n3obparkeHa Jlesa Mapusi, OTCHLJIAIOT K CIO?KETAM U3 PBIIIAPCKOM WJTH
CapMaTCKOU3 KyJIbTYPBI, & TAKXKE K dI10Xe (POPMUPOBAHUS ITOTHCKOTO
HAITMOHAILHOTO CO3HAHUS B IEPUOJ, pa3niesioB Ilobiin.

B cBo10 Ouepezp, 00 yteMeHTax GAPOKKO U IMIIAXETCKOM OBITE MOK-
HO TOBOPHUTH B CJIyYae OUEHb CJIOKHOTO U TeaTPaTN30BaHHOTO IIpa3/i-
HOBaHUA unHa norpebenus [IpecBsaroit Boropoauier B KanpBapuu-
3e02KUJI0OBCKOM, O UeM B CBOe BpeMs mucaia Vosanrta JIyroBckass.
A x craposiaBHEMY TOPOJICKOMY OBITY OTCHLIAIOT HEKOTOPBIE BO3PO-
JKZIaIoIyecs B HAIIH JTHU OpaTtcTBa Bo uMs JleBbl Mapuu. Kpome Toro,
B KyJsibTe Boropoauiisl B HacTosAIEe BpeMs ITPUCYTCTBYIOT 3JIEMEHTBI
HaIlMOHATBHO-TIOJTUTHIECKUX MI(POB MEXKXBOEHHOTO ITepro/ia (Harpu-
Mep, pacckas o «uyze Ha Bucie»?).

Be3 Tpyza MOXKHO Takke HAUTH CBA3b CO MHOTUMH KyJIbTYPHBIMU
U COIMAJIbHBIMHU KOHTeKcTamu nepuonaa Ilonbckodt Hapomuoii Pec-
my6IuKu3®, KOTOPHIM B 3HAYUTEIHHOU CTeleHU cHOPMHUPOBAJ CETO-
JHAIIHAHA TOJTBCKUNA KATOJIMITU3M U CIIOCOOBI €ro BOCHPUATUS (UTO
BRJKHO, HA 9TOT JKe IepUOoy IpUIIach pedopma JUTYPIHH, CBA3AH-
Has co Bropeim BaTukaHckum cobopom). MaccoBble 6OrOCTy:KEHU
IO/l OTKPBITOM HeOOM, IepeHeceHre CIIUCKOB YeHCTOXOBCKOW MKOHBI
Boxkueit Marepu, «IancKue MeCChl», B KOTOPBIX TaKKe ObLIN BaK-
HBI OOTOPOJUYHBIE 3JIEMEHTHI I CUMBOJIbI, BO3POXK/EHHE IEITNX Ta-
JIOMHUYECTB Ha JTaJIbHUE PACCTOSHUS IO MECTaM 0COOOTO MOYUTAHUS
IIpeuncroii [leBbl Mapuu (B IepByI0 ouepenb B UeHCTOXOBY) — Bce
3TO YKa3bIBAeT Ha 0COOEHHOCTH HBIHEIITHETO MTOJIHCKOTO KATOJIUITU3MA.
B coBpeMeHHOM GOTOPOJUYHOM KyJIbTE MOKHO HAWTH TaK}Ke Pa3aIny-
Hble TE€YEHUs], CBI3aHHBIE C MOMYJIIPHON U TJIOOAIBHOU KyJIBTYpPOH,
a TakKe C COBPEMEHHBIMHU CpeJICTBAMM MaccoBoi nHbopmManuu (UH-

35. «CapMarusM» — HJEe0JIOTHA IOJIbCKON IIJIAXTHI Tepuoza 6apokko (XVI-XVII BB.), O-
CTy/IUpoOBaBIIasg AKOOBI capMaTcKoe (a He CIaBAHCKOE) IPOUCXOXK/IEHUE JIBOPAHCTBA
Peun Ilocnonuroii. — Ipumeu. ped.

36. Cm.: Lugowska, J. (1986) “Pogrzeb Matki Boskiej w Kalwarii Zebrzydowskiej”, Literatura
Ludowa 3(XXX): 3-20.

37. BapmaBckas 6utBa (1920), U3BeCTHasl Takke Kak «Uyno Ha Bucie», — OHO U3 KJIIO-
YeBbIX CPAKEHUI COBETCKO-TI0JIbCKOM BOWHBI 1919—1921 IT., B KOTOpoM Ilosibia cMor-
Jla OCTaHOBUTD HacTymieHue KpacHoit apmuu. Mcexos BapuiaBckoit GUTBBI IPUBEJI K CO-
xpanenuio Ilosbinelr He3aBucuMocTu. 1o Pukckomy MupHoMy soroBopy K Ilosibire
OTOIIN OOIIMPHBIE TEPPUTOPUHN 3amafHON YKpaumHbl U 3anaaHoil Benopyccun. —
IIpumeu. nepes.

38. 1944-1989 rr. — ITpumeu. ped.
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TEPAKTUBHBIE CAUTHI CBATHIX MECT, KHUTH MPOIIeHud K Boromarepu,
JIOCTYITHbIE OHJIAWH, OHJIAHH-ITAJIOMHUYECTBA WJIM, HaKOHEI, (eHo-
MeH «Paysiro Mapusa»3 u 0co00U HU/1e0IOTHUEeCKOW OOIHOCTA HA OC-
HOBE IPOJBIIKEHUs KysabTa JleBbl Mapuu yepes CpeJicTBa MacCOBOM
nHGOPMAIUN: PA/INO, TEJIEBUIEHUE, HHTEPHET).

HecomHeHHO, TpaKTUKyeMbIi ceroiHs B I1osibIie 60TOPOUIHBII
KyJIBT Ype3BbIUaiiHO pa3HooOpa3eH, 60raT M MHOTOTPaHEH, a cJie-
JIOBaTeJIbHO, TpeOyeT 0coOOro HCCiIe0BaTeIhCKOTO Toaxo/a. Ecau
MIPUCMOTPEThCA TTOBHUMATEIbHEE K TOMY, kKak boropojuiy Bocpu-
HUMAIOT JIIO/IH, /IS KOTOPBIX OHA £A6.15eMcs BaKHOU (PUTYPOU HIIH
B HEKOTOPBIX CJIyYasxX CMAHOBUMCS MAK080l, TO MBI IIOAOHIEM
K TIpo0JieMe C JIPYTOi TOUKHU 3peHUs U 3a/Ia/INM JIPyTHe BOIIPOCHI, He-
JKEJIN T€, KOTOPhIE€ HABS3BIBAET MEPCIEKTUBA MCCIET0OBAHUSA «HAPO/I-
HOU PEJINTHO3HOCTU» U €€ IPOSIBJIEHUN B COBPEMEHHOM OOIIECTBE.

Kpome Toro, He MeHee Ba)KHO M TO, YTO YCTAaHOBKA HAa HCCJIEJO-
BaHUE «IIPOJKUBAEMOU PEJIUTUU», OTCHIIAIONIASA K KyJIbTypHOU aH-
TPOIIOJIOTHH, CTABUT B I[€HTP BHUMAHUS BOIPOC O PETHOHAIBHBIX
0COOEHHOCTSIX, YTO TpebyeT U3yueHus STHOTpaPUUIECKUX JTAaHHBIX.
UccnenoBanue MecTHOH crenuUKA U YMEHUE HCCIIEN0BATeNs COo-
IepeXuBaTh (COUYBCTBOBATH) fABJIAETCA 3/1€Ch, KAK MHE KarKeTcd,
KJII0YeBBIM MOMeHTOM. O HEOOXOIUMOCTH TaKOH OTKPBITOCTH K pe-
THOHAJIBHBIM O0COOEHHOCTSAM IHcasa, cpeu npounx, Mura Kysbma,
KOTOpasi 3aHUMaJIach TEMOW COBPEMEHHOU >KEHCKOU pPEeJTUTHO3HO-
CTH, CBA3aHHOMU ¢ KysnbTOM [leBbl Mapuu. Kyspma ycnemnno nzberxasna
IIPOCTOTO HABEIIMBAHUS SIPJIBIKOB, HAIPAIITUBAIOIIErOCsA caMO cOOOM,
ecau OpaTh 3a OCHOBY MOZIENIb «HAPOJHOU PEIUTUO3HOCTH». B pe-
3yJIbTaTe aBTOP, BJOXHOBJIEHHBIN SMIUPUYECKON aHTPOIOJIOTHEH,
MPEeZIOCTaBUJIA YUTATEJISIM BO3MOXKHOCTD 3aIJIIHYTh B MUD BHYTpPEH-
HUX TePEeKUBAaHUHI U YaCTHBIX Ouorpaduil, B KOTOPHIX PSJIOM C PeJIv-
THO3HBIMH YyBCTBAMH IPOKUBAIOTCS W YyCBAWBAIOTCS IIPE/ICTABIIEHNUS,
CBsI3aHHBIE C KEHCTBEHHOCTHIO U CEMbeH+. DTOT MPUMEP IOKa3bIBa-
€T, KaKOe I10JIe BO3MOXKHOCTEHN OTKPBIBAETCS IIEPE]T MCCIIEeZI0BATEIAMU
penuruu B coBpeMeHHOH [Tosbie.

39. «Pagno Mapus» OCHOBAaHO B 1991 I'o/ly MOHAXOM Op/leHa pejieMnTopuctos Tazeymem
PriaseikoM. Paguo cuuraercs pynmopoM KOHCEPBATUBHBIX U MaJI006pa30BaHHBIX CJIOEB
HaceJIeHM:, KaK [IPaBUJIO, IEHCHOHHOTO Bo3pacTa. — IIpumey. ped.

40. Ha sty Temy cMm., Hanpumep: Niedzwiedz, A. (2012) “Matka Boska przezywana, rozmowe
przepr. Artur Sporniak i Marcin Zyta”, Tygodnik Powszechny 34: 5-6.

41. Kuzma, 1. (2008) Wspdblczesna religijnosé kobiet. Antropologia doswiadczenia.
Wroctaw: Polskie Towarzystwo Ludoznawcze.
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HccenoBanus B AyXe «IIPOKUBAEMOU PEJIUTHU» BOBCE He 00s-
3aTeJIbHO CBOJIUTH K BOIIPOCY O PEJIUTHO3HOM IlepekuBaHuu. Kak
MMOKa3bIBAIOT MHOTOUKCJIEHHbIE COBPEMEHHBIE PA0OTHI, STOT MOJXO/
MOJKHO C YCIIEXOM COYETATh C MHBIMH ITOJIXOJIaMH, KaCAIIUMUCS BO-
IIPOCOB BBICTPAWBAHUs IIPOCTPAHCTBA, ADXUTEKTYPhI U CHUMBOJIOB; CO-
371aHUS KOJIJIEKTUBHBIX HAPPATHUBOB; MPOOJIEMAaTUKU BJIACTHU, IIOJIH-
THKW; PUTyasia U epdhOPMATHBHOCTH; MaTEPUATIHHOM, UyBCTBEHHOU
COCTAaBJIAIONIEN TEPEKUBAHNN; HAKOHEI, HHIUBU/IyaIbHOU, TeHIep-
HOH, COIMAJIbHON 1 HAaITMOHAJIBbHON HUJIEHTUYHOCTEH.

B 3aksroueHre eCcTh CMBIC IIPUBECTU CJI0BA TOJUIAHJICKOTO aHTPO-
moJiora Buyutu fIHceH, KoTopas BO BBEJEHUU K OJTHOU M3 HOBEUIIHX
KOJUIEKTUBHBIX ITyOJIUKAINH, IOCBAIEHHBIX TAJIOMHUYECTBY B EBpoO-
e+?, masa IeJIbld IepeYeHb CI0KETOB, KOTOPbhIe PACKPBIBAIOTCS TIEPe]
ucesezoBaTesieM 61arogapsa KOHIENIUH «ITPOKUBAEMON PEJTUTHH»

Haxopsich B pyciie MPaKTUYECKOTO IIOBOPOTA B aHTPOTIOJIOTUH, 3Ta KHH-
ra GOKycHUpyeTcsl Ha «IIPOKMBAEMOI PEJTUTHH», HA TOM, BO UTO JIFOJH
JIEACTBUTEJIBHO BEPSAT, U UTO OHU JIEJIAIOT, U KakK 3T0 (OpMHUPYET pas-
Hble WIEHTUYHOCTH. MBI OTKa3bIBaeMCsl OT allPUOPHOTO OIpe/eIeHus
peJuruy, BMECTO 3TOTO IpUIJIAIIas HAIIUX PECIIOHEHTOB K (popMyJIH-
POBaHMIO CBOMX COOCTBEHHBIX UIEH O MAaJIOMHUYECTBE. B HaIImX ucce-
JIOBAHUSIX MbI CTAJIKUBAEMCSI C HEBEPYIOIUMH TYPUCTAMU, 3aKUTAIOIITH-
MM CBEYH JIJISI YU, MyCyJIbMaHaAMU, IIPUTJIAIIAIIINMA XPUCTHAHCKIX
[MAJIOMHUKOB Ha Tparesy K cebe B MeueTd, >KeHIIUHAMHU, TPUHOCAIIH-
MU MEHCTPYaJIbHYI0 KPOBb Ha KATOJIUYECKUH aJITapb, PACIIOIOKEHHBIH
B meniepe. MbI OITUCBIBAEM 3TU CJIydad, YTOOBI IIOKa3aTh OOJIBIIIOE Pa3-
HOooOpa3ue THIIOB MAJIOMHUKOB U CMBICJIOB, B 3TH IIaJIOMHUYECTBA BKJIA-
JIbIBAEMbBIX; MBI pacCMaTPHUBaeM MOTUBAI[UU, KOTOPHIE CTOAT 3a PUTya-
JIaMU, OCTePerasiCh BHIHOCUTh KaKoe-TN00 CYyKIEHHE O TOM, SBJISIOTCS
JIX BTU IYTEIIECTBYIOIHE «HACTOAIIMMU» MAaIOMHUKAMU WU K€ SIB-
JISTETCS T MEHCTPYAJIbHBIN PUTyaJsl, coBepliaeMbiil i1 Matepu-3eM-
JIH, «HACTOSIIIEN» PEJINTUO3HON MPAKTUKOH. [[JI HAIIMX MU3bICKAHUU
HEBAKHO, MOANAJAIOT JIM TaKHe MPAKTUKHU I107] OPTOJOKCATIbHOE WJIN
OOIIENPUHATOE TIOHNMAaHWE PEJINTUN; He BAXKHBI I HAC U GOTOC/IOB-
CKHe pa3/Inuus MeK/[y BEpOBaHUSIMH, 0OJI00pPEHHBIMU I[€PKOBbIO, U Ha-
POAHBIMU IIPEACTABIEHUAMUS,

42. Jansen, W., Notermans, C. (ed.) (2012) Gender, Nation and Religion in European
Pilgrimage. Farnham & Burlington: Ashgate.

43. Jansen, W. (2012) “Old Routes, New Journeys: Reshaping Gender, Nation and Religion
in European Pilgrimage”, in W. Jansen, C. Notermans (ed.) Gender, Nation and
Religion in European Pilgrimage, p. 5. Farnham & Burlington: Ashgate.
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S aymaro, IpUIILIO BpeMs HAa4yaTh IUCKYCCUU TI0 TIOBOJTY BBIIIIEIIPUBE-
JIEHHOU ITUTAThl — Yepe3 MPU3MY ITOJIbCKON aHTPOIIOJIOTUH U CO CChLII-
KaMH Ha JIOKaJIbHbIE UCCIEOBAHUsA. DTO OCOOEHHO BA’KHO CETOJTHS,
TaK KaK ITOJIbCKOE OOIIECTBO U MOJISAKU YKUBYT B YCJIOBUSIX JUHAMUYHO
Pa3BUBAIOIIUXCSA TPAHCHAIIMOHAIIBLHBIX, TPAHCPEJUTHO3HBIX U TPAHC-
JIECHOMUHAITIOHHBIX CBS3€i, OHU KUBYT B YCJIOBUAX, KOT/IA JIIOJIU BCE
yare Jeal0T aHTHAeHOMUHAIIMOHHBIA BHIOOP, OTKA3bIBAsSCh OT pe-
JIMTUU WX OT IPUHAIJIEIKHOCTH K KaKOU-TM00 KOHKPETHOH KOH(pec-
cuu ¥ 1epkBu. Kpome Toro, cjie/iyeT IOHUMATh, YTO TOMUHUPYIOITUH
B IloJsibllle KaTOJUITU3M TaK:Ke MpeTepIieBaeT U3MEHEHUS U MMEET
MHOKECTBO OOJIMYHUI U TeYeHUH, KIaccuUIUPOBaTh KOTOPHIE C MO~
MOIIbIO TEPMHUHA «HAPO/IHAS PEIUTHO3HOCTh» WU «3JIUTAPHASA / BbI-
COKasl PEJINTHO3HOCT» BPSZ JIU YMECTHO. ECid MBI IIPHMEM HOBYIO
TOYKY 3PEHUS U HaUHEeM 33J]aBaTh HOBBIE BOIIPOCHI, TO y HAC €CTh XO-
pOIIIre MIAHCHI YCIIBIIIATh HOBBIE OTBETHI.

ITepesod ¢ noavckoeo TamvsaHbvl Kpeuko
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